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At The Threshold : 


Many of us, both young and old, have felt the need of conduct- 
ing research in the field of Religion and Philosophy, particularly so in 
the case of Viragaiva Religion and Philosophy. Some of the ancient 
works on Viragaivism are not yet unearthed. The necessity of collecting 
all available works on Viragaiva Religion and Philosophy.and publishing 
the unpublised works, has long been felt. This work may help to 
remove some of the misconceptions regarding the fundamentals of 
ViraSaivism prevalent among the public. 


An encouraging gesture has been made in this regard, by His 
Holiness Sri Ujjaini Jagadgurüji through venturing to start a “Research 
Institute of Religion and Philosophy” under the auspices of the 
"Saddharma Simhasana Jifanaguru Vidya Pitha” which was established 
by Late Sri Jagadguru Siddhalingasivacarya Mahasvamiji and is being 
fostered by the present Sri Jagadguru Siddhegvara Mahasvamiji. Sri 
Rambhapuri Jagadgurüji has graciously blessed this attempt. The 
Institute has set the following as its objectives. 


a) To conduct research in the field of Religion and Philosophy 
and study Viragaivism as compared with other Religions and Philoso- 
phies and to publish the results of such investigations. 


b) To build up a Library so as to provide reference facilities to 
the scholars working on Religion and Philosohy both in this Institute 
and in other Institutions. 


C) To promote translation and interpretation in different 
languages of some of the important Scriptures of Viragaivism and 
other Religions. 


d) To publish book-lets to promote understanding of the Reli- 
gions among the common people. 


It is worthwhile to note that the above objectives are in confor- 
mity with the objectives envisaged by His Holiness Jagadguru Siddha- 
linga Mahasvamiji as written in his Diary. : 
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This work, “Sri Jagadguru Renukagita”, is the first publication 
under the above scheme. It is an abridged selection from “Siddha- 
ntasikhamani” of S'ivayogi S'ivacarya, the first and foremost of the 
most authentic works on Viragaivism. The primitive traits of Vira- 
Saivism in the Vedas and the Upanigads and the concrete features 
given to it in the latter parts of the S'aivagamas. find a complete and 
comprehensive exposition in ‘“‘Siddhantagikhamani’’, perhaps, for the : 
first time in the history of Viragaivism. Another notable feature of 
this sacred work is that it is a ‘Tattvasastra’ garbed in a sweet poetic 
style, which appeals to the ears and the bosoms alike. 


S'ivayogi S'ivacarya collected and expounded the doctrines of 101 
Sthalas taught by Renuka, one of the five holy *Acaryas' who founded 
Vira$aivism, to Agastya, the Sage of Paficavati. Thus “Siddhantasikha- 
mani” is in the form of a conversation between Agastya and Renuka, 
like “Bhagavadgita’, which is a conversation between Lord Krisna and 
Arjuna on the battlefield of Kuruksetra, collected and handed down 
to us by Vedavyasa. 


The 101 Sthalas are accomodated, with due justification, under 
the main Sthalas, Bhakta, Mahegvara, Prasadi, Pranalingi, Sarana and 
Aikya, which are classified into Angasthalas and Lingasthalas to make a 
total of twelve Sthalas. Angasthala and Lirigasthala are evolved from 
Siva, who is called ‘Sthala par excellance'. We find. in “Siddhanta- 
Sikhimani”, first, the sub-sthalas under the six Sthalas, Bhakta. etc., 
called Angasthalas, numbering forty-four, and then, those under the six 
Sthalas mentioned above, called Lingasthalas. numbering fifty-seven, 
thus making a total of 101 Sthalas. A close study of these Sthalas 
will show that there is nothing arbitrary in their classification. These 
sub-sthalas, in their due order from ‘Pindasthala’ to *Jiranasünyasthala', 
mark the stages of spiritual ascent in the life of tha Virasaiva. The 
aspiring soul is given concrete steps to ascend to the final stage 
where it stands as the absolute Siva in spirit. Thus the soul steps on 
to the Lingasthalas after ascending the forty-four Angasthalas, one 
after the other, acquiring the spiritual experience in each of the 
previous Sthalas adequate enough for its ascent to each of the succee- 
ding Sthalas. Angasthalas hold forth the ideals to be reached and 
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realised by the ‘Jivatman’, culminating in the attainment of spiritual 
unity with S'iva in the last of the Angasthalas, which falls under the 
first Aikyasthala. Here the ‘Jivatman’ comes to be called as the 
"Sivayogin'. “Jivabhava‘ being irradicated, he becomes the 'Lihga'. 
The Lingasthalas that follow give the account of the religious precepts 
pertaining to the uncommon activities of the S'ivayogin, who is *Jiva- 
nmukta'. This is made clear, in unmistakable terms, by the author 
while starting his exposition on the Lihgasthalas : 


“Satsthaloktasadacarasampannasya yathakramam, 
Lingasthalani kathyante jivanmuktiparani ca." 


Hence, it is a mistake if one thinks that the Angasthalas under Bhakta- 
sthala, etc., and the Lingasthalas under the Sthalas of the same names 
are to be simultaneously practised. 


It is now clear that the doctrine of 101 Sthalas throws light on 
the stages of spiritual ascent. This classification of the six Sthalas in- 
to sub-sthalas is a further and an immediate development on the 
doctrines of the S'aivagamas, where we find the original evolution of 
"Satsthala-Siddhanta'. This brings us on to the question of the age 
of “Siddhantagikhamani.” 


It is rather unfortunate that we have not been able, as yet, to 
unravel the mysteries about the life and age of S'ivayogi S'ivacarya, 
who gives no clues, in his work, of his identity except an account of 
probably the spiritual teachers whom he succeeded. It is equally un- 
fortunate that some frivolous attempts, not worth mentioning, are 
made both in the direction of assigning it to a hoary past and in the 
direction of pushing it down to a period of ‘Post-Vacana Literature’ in 
Kannada. We do not find any traces of the influence of ‘Vacana 
Literature’ on it. But, on the other hand, there is a good deal of 
truth in the statements of those who find the impact of “Siddanta- 
Sikhamani" on the writings of the “Vacanakaras' right from Devara 
Dasimayya. (Vide : Introduction to his work, *Manimukura', by His 
Holiness Nidumamidi Swamiji, pags 47-52). This consideration 
pre-supposes a date earlier to the date of 'Vacana Literature’, Dr. 
K. C. Pandey, in his introduction to "Bhaskari" (1954 edn., page xli), 
says : ““Siddhanta S'ikhamani' is a very important work on Viragaivism. 
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Hardly there is any work on the system, in which it is not referred to." 
This statement of the learned scholar is borne out by the fact that 
many Virasaiva writers not only refer to it, but quote from it as an 
irrefutable authority on many points in their expositions of Vira$aiva 
Philosophy. Sripati Pandita (1160 A. D.) refers to and quotes from 
this work (Vide : "Srikara-Bhasya', Vol. II, 12 and 15). This shows that 
"Siddhanta-$ikhamani" must have already existed as an authority long 
before Sripati Panditaradhya. For lack of authentic information, as 
yet, it is not possible to fix the upper limit of its date. Further re- 
search in the field may throw some light on the date of this work. 
On the evidence of Sripati Pandita's references to and quotations 
from "Siddhantesikhàmani", it is at least possible to surmise, with a 
degree of certainty, that the doctrine contained in this work is the 
first authoritative classification of the "Satsthalas' into 101 Sthalas, as 
Chennabasava's (1160 A. D.) classification into 216 sub-sthalas and 
Moggeya Mayideva's (1430 A.D ) classification into 101 Sthalas 
("Ekottra-sata-sthala-gatpadi), are later. 


As the present abridged edition of “Siddhantasikhimani", rena- 
med as " Sri Jagadguru Renukagità", is primarily meant to explain the 
101 Sthalas of Viragaivism and make them as clear as possible to the 
beginners in the study of Virasaivism, | do not dilate upon the ques- 
tion of date, In Preparing this volume, | have left out a large part 
of the descriptive Passages and have concentrated upon the exposi- 
tion of the Sthalas in their due order and significance. | hope that my 
humble attempt will at least draw the attention of the scholars to 
this authoritative work on Virasaivism. | humbly submit to the learned 
people, who, | hope, will suggest better ways of interpreting what 
they might feel not properly interpreted by me in this text. 


E ES * * ae 


| record a deep sense of gratitude and reverence to His Holiness 
Sri Jagadguru Siddhegvara Sivacarya Mahasvamiji of Ujjini Jagadguru 
Pitha for having taken up the publication of this work under ‘R. |. R. P". 
| am grateful to Sri S'ivapraküsa Svamiji, Ujjini mutt, Chitradurg, the 
Chairman of “Sri Jagadguru Saddharma Simhasana Jifanaguru Vidya 
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Pitha", for having blessed and encouraged me by getting this work 
published. | thank with gratitude Shri M. Sivamurthy, Dept. of stati- 
stics, Karnatak University, Dharwar, without whose inspiring encourage- 
ment | would not have completed this work. | must be particularly 
grateful to Shri S. S. Jigajinni and his staff, Basavaling Printing Press, 
Bagalkot, for the lively interest they took in getting this work printed 
so nicely within a recordable short time. | am highly grateful to the 
Ministry of Education, Govt. of India, for their kind and encouraging 
help in getting this work published. Without it's assistance this book 
would not have found its day. 


* * * + + 
As the work was to be completed within a very short time, some 


mistakes in printing might have remained unrectified. | beg the 
learned people to kindly forgive me for the same. 


BAGALKOT ) 
9th Dec. 1968. | —M. Sivakumara Swamy 
[Bahule—4—Margagira—1890-Kilaka] ) 


Kecturer in Sanskrit 
Basaveshvar Science College 
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Sri Jagadguru Siddeswara Rajadesikendra 
Mahaswamiji 
President Sri Jagadguru Vidyapeetha 
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AMT AATAYSEAT: | 
CHAPTER I 


( RREN: 1 ) 


ARRAZA NTN | 
aAa RAA AU Aq: 9 i 


Salutations to S'iva, the Brahman, of the form of the reality, 
the intelligence and the bliss, who is the veritable canvas for the 
portrayal of the glory of three worlds. (1) 


In keeping with tradition, the author, S'ivayogi S'ivacarya, 
pays his tribute to God Siva, the Brahman. Being immutable, 
Siva is the ‘sat’ (reality); being supreme intelligence, He is the 
‘cit’ (intelligence); and being the source of bliss for souls in 
‘Mukti’ (emancipation), He is the “ananda” (bliss). He is the bliss 
that ceases not, the bliss beyond comparison. He is here 
conceived as the canvas, on which the glory of the world is 
portrayed. He is the repository of all the grandeur of 
universal existence. 


AAR ater fu 3 ud 
Jaa saga STRE WX (STU d di 


I bow to that supreme S'iva, the source of the universe, the 
entity which the Vedantins designate as Brahman. (2) 


The Vedantins are the Upanigadic philosophers. They call 
the all-pervading and  all-transcending supreme entity, the 
veritable source of the universe, as “Brahman”. Viragaiva philo- 
sophers call the same as “the Supreme S'iva'. He is, as Kalidasa 
calls, the 'sargasthitipratyavaharahetuh', the supreme cause of 
creation, protection and absorption of the universe. 
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TARR TMT Kat N 3 N 


I salute that supreme soul, whose eminence transcends the 


three qualities, through whose brilliance the universe shines ang 


through whose joy it rejoices. (3) 


Siva is the supreme light. The universe is lighted by His 
light, as it is clearly stated in Kathopansad, viz., “tameva 


bhantamanubhati sarvam, tasya bhasa sarvamidam vibhati’ (When ` 
He shines, everything shines after Him. By His light all this is - 
lighted). The three gunas (qualities) are sattva, rajas and tamas, | 
Eachof themstands for a distinct aspect of physical reality; — 


roughly, ‘sattva’ signifies whatever is pure and fine: ‘rajas’, 
whatever is active; and ‘tamas’, whatever is stolid and offers 


resistance. Here, the author means that S'iva transcends all the 
aspects of physical reality. 


aaga Aaaa | 
QANA STI MENA AAT KN 
I bow to Sambhu (Siva), who is coupled with Ambā 


(E arvati), who has taken many forms by His will, who acts by His 
will and who has created the three worlds by His will. (4) 


Siva assumes many forms for the favour (anugraha) of : 
mankind. He creates the universe by His ‘Icchagakti?, which we 


may generally call as ‘His innate motive power’, 


Wg: Weta Tet aera: | 
Tf TR eran: soni set Rara n Y n 


I salute that Supreme S'iva (the auspicious one), the spouse | 
as the basic substance of the | 


of Siva, whom the wise consider 
universe. (5) 


The ‘Para Siv 
rable companion of S'iva, 
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a’, otherwise known as ‘Sakti’, is the insepa- - 
The relation between S'iva and Sakti is 


al surgeret 3 


like that of the flower and its fragrance. According to Viragaiva 
philosophy, S'akti is innate in Siva and with it He creates the 
universe. He is thus both the material cause (upadana-karana) 
and the instrumental cause (nimitta-karana) of the universe, while 
'S'akti' is the ‘Prakrti’ (basic substance). In this connection, the 
standard analogy often given in the works of Virasaiva philosophy 
is that of the spider weaving its web. The material through which 
the spider weaves its web, is derived from the body of the spider 
itself. Thus, the spider is both the material cause and the instru- 
mental cause of the web. The spider's thread is the “Prakrti' 
(basic substance) of the web and thus is analogous to “Sakti”. 


ZHAN WT agar t 
ara di Ramai IT ! Ul 


I pay my homage to that 'S'iva', the rising wave of supreme 
bliss, who manifests the all-pervading nature of S'iva through her 
forms of emotive (Iccha), cognitive (Jnana) and conative (Kriya) 
powers. (6) 


‘Saku’ is the power which serves to make dynamic the 
various aspects of S'iva's nature. This S'akti of S'iva-which is 
called *Parasakti' or *Vimarsasakti', the basic discriminative power 
latent in S'iva, the supreme Brahman, which makes Him conscious 
of His state as ‘asmi, prakase, nandami’, ‘I exist, I shine and 
I rejoice’-assumes different forms in its various operations. The 
various forms are ‘Icchagakti’, *Kriyasakti', 'Jríanasakti', etc. 


*Parasya gaktirvividhaiva sruyate 

svabhaviki jaanabalakriya ca ll’ (S'veta$vataropanisad.). 
(His supreme S'akti, natural to him, is known to be of various 
forms as Jnana, Iccha and Kriya). It may be noted here that 
S'veta$vataropanisad calls this S'akti as “Svabhaviki’ (natural). 


It is in the operation of S'akti that we see Siva as the creator, 
preserver and destroyer of the world and as the redeemer of souls. 
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(sramaraa: 1) 


saaana: Rekan | 
Rashes Beara: Raga: Iv 


Maa AAA ATA AAT | 
agara Raia FMA g I e n 


Jerry Mag yaaa 4 | 
OU WW wA et aa TUS 


aera VA ARRATI | 
THI BATRA JA: frat i yo N 


kalangan | 
AGS AANRAAI gU: d 33 


There was one who was foremost among the S'aiva saints, 
accomplished in the practice of religious duties, who was reknow- _ 
ned by the name S'ivayogi and who was the ocean of S/ivajfiana 
(the knowledge of the Supreme Siva, the Brahman, as sat, cit, āna- 
nda). Having consulted with admiration the Saiva lore from 
Kamikagama to Vatulagama and all the S/aiva Puranas, he, the 
best among the wise, presented for the benefit of the world the 
great Virasaiva lore of a hundred and one Sthalas (stages), which 
was formerly taught by S'iva to Parvati and his son (Sanmukha) 
in those Agamas and in all the Puranas and which, again, was 
taught to Agastya on earth by the great Renuka, accomplished in | 
that tradition, the lord of S'iva's disciples (ganas-hosts). (7-11) 


aia at RraahfararrsufaRre casera: 
TEE ARRERA AASA: | 


Here ends Chapter I in “Sri Jagadguru-Renukagita ’, 
selected from ‘Siddhantasikhaman?? composed by the 
illustrious S'ivayogi Sivacarya, 


—jo 
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Ia RANSA: | 
CHAPTER JI 


( at RTTA: 4). 


er Pita Ana Y? | 
TARARE ups: Uu 


Then in a city by name Kollipaki, situated in the Trilinga 
country, the Renuka emerged out from the great Somesvara- 
Linga. (1) 


According to tradition, Renuka, the great saint of the Vira- 
Saivas, sprang from the Somesvara-Linga at Kollipaki. He is 
one of the five accredited founders .of Viragaiva religion. He 
founded a matha at Rambhapuri (modern Balehalli in Mysore 
state), which has been existing with.an unbroken succession til] 
the present day. He is the originator of ‘Viragotra’,.one of the 
five *gotras' of the Viragaivas. It is said that there isa bhasya 
on the Vedantasutras of Badarayana written by Renuka. He is 
said to have preached Viragaivism throughout India visiting almost 
all places. He taught. Virasaiva philosophy to Agastya, the sage. 


eid Talat Aarena AREN: à 
Paar aa: at apart 00 3 I 


On seeing him who was of great effulgence, sprung up from 


the Sivalinga, all the natives of the Trilinga country were struck 
with wonder. (2) 


| TAG A ata: WE Was i 
SKT Ist were. SARA: u 3 N 
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All the people, bowing in reverence, asked him who His 
Holiness was. On being thus enquired by the people, full of 
wonder in their minds, the great yogin— (3) 


Tears finas IUE: | 
Renter: Asad Tae MN 


Renuka, the one deeply engrossed in the great bliss of being 
one with S'iva, the attendent of the Pinaka-wielder, the lord of 
the disciples of S'iva, answered : (4) 


ana Rater i 
ATA taAa; Regar: 4 d 


"I am Renukasiddha by name; I am the forerunner of the 
galaxy of the Siddhas. I have emerged from this S'ivalinga here 
with some purpose”. (5) 


In each successive Yuga, Viragaivism has been preached by a 
batch of five Acaryas (teachers), Renuka, Marularadhya, Ekora- 
maradhya, Panditaradhya and Visvaradhya being the teachers of - 
the Kali Age. Apparently this Renukasiddha refered to here is 
an incarnation of Renuka of yore. 


Tukar Tat dut aaa | 
SAT SHAT AGATA N E N 


Having said thus he rose up and, as they saw with unblinking 
eyes, he marched towards the Malaya mountain. (6) 


TF SAME Cigggnan | 
TAT MMT Asa: Nv tt 
Somewhere in that (Malaya mountain), where the trees ' 
blossomed during all the seasons, he (Renuka) saw the holy - 


hermitage of the great sage, Agastya. (7) 
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According to Virasaiva tradition, Renuka was a contempo- 
rary of Agastya, the sage of Paficavati, with whom Rama, the 
hero of Ramayana, lived during his days of exile. 


TA Aa Ward Ae angga: | 
SSWHWewRISRgSRdSH: uel 
WIE RR Weed i 

«xr w amati FM eum us 0 


The great Yogin (Renuka) saw the sage Agastya, the pitcher- 
born, who was a sun to the darkness of delusion and a veritable 
Kalpavrksa (desire-yielding tree) for self-realisation, seated in the 
middle of that hermitage, under the shade of a sandalwood tree 
with its tender leaves warding off sun's heat. (8-9) 


According to Puranic tradition, the sage Agastya was born 
from a pitcher and hence, he has been famous as Kumbhodbhava 
or Kalasasambhava (the pitcher-born). He has been a reputed 
devotee of S'iva, to whom the tenets of Viragaivism were taught 
by the holy Renuka. Here, the author hints that Agastya, being 
highly enlightened, was a fit recipient of that Vidya. 


amà Hate Alter FANA: | 
TT Crest Fae SITHTEENT N 3 tt 


On seeing that great Siddha (the accomplished one) who 
came to the Asrama, the Pitcher-born sage (Agastya) realised 
through his intellectual eye that he was Renuka by name, the lord 
of Slivaganas (the hosts of S'iva's disciples). (10) 


Tanda fas ada wem | 
Saga ea: II 
aral Tara W cem Rama: 199 u 
Realising his (Renuka's) mystic power, he got up at once and 


washed the feet of that S'ivayogin with the extremely holy water 
brought by Lopamudra. (11) 
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gaya ISI 33 tt 


After worshipping him in accordance with Scriptures, the 
sage who was full of modesty, got himself seated on another seat, 
on his (Renuka's) direction. (12) 

Tara giat aidai fum | 

TA Weds Arar tam: fase: nan 

afi ada f& s Rear a Raan: | 

RATA TIAL FA: RASA: M Ve N | 

Revana, the crest-jewel of the Siddhas, enquired, in a calm 
tone, the seated sage, the foremost among all men of eminence,- 
“Are you keeping on well without any impediments ? Are your 


daily duties going on smoothly ?- or, O Agastya, the eminent 
one, whence can there-be any obstacles to such as you ? (13-14) 


RISTÉSISXTSIER IAIN | 


| Aaa SARA THT MRA IN IM UI 


“People praise you alone as the one detatched by your very 
nature and as the one who is deeply engrossed in displaying the 
highest bliss of the non-duality of S'iva. (15) 


an: ad agaia i 
AT IT MN MAMA ASTAA 35 N 


E. O! Agastya, the great sage, it is because of you, the devo- 
tion to Siva, which removes the dreadful fear of existence, has 
assumed supremacy in this world”. (16) 


sia a Tq: em eer gop: | 
TEA IAT Tar qum ARNAF IL 31 


After thus hearing the words of that Siddha (the accomplished | 


one), the excellent sage replied with deep devotion ina dignified 
tone—(17) 
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Renag Regt fem A aan i 
segete RATA APTI ut 3e u 


* By the merit of the sight of your holy person, my knowledge 
of S'iva has become firm, my ascetic duty has become steady and 
my state as the Prince of Saints has become established. (18) 


Aur at Rak wer Rae 
AAAA AL AJIRA IIS |i 


“I realise that you are Renuka, the lord of S'ivaganas, dear 
to Siva, who have descended to this earth with a desire of 
favouring me. (19) 


eruere eri SIR d 
Was X À atest Kadar D e N 


“I long to hear from you, O Omniscient one, ! Pray, tell me 
about the S'aiva Siddhanta which is agreeable to the Veda and 
which procures all values of life." (20) 


“Saiva Siddhanta’ is the general name given to all the Schools 
of Saivism. It is here employed to Viragaiva philosophy. This 
points out the kinship of Virasaivism with other S'aiva Systems. 
For all these Systems, the Supreme Being is S'iva. ‘Siddhanta’ 
means “an accomplished end”. It is the final truth reached after 
due discussion. “Sruti' here includes the S'aivagamas, along with 
the Vedas, which, it must be admitted, provide the basic precepts 
of Virasaivism. 


ate oft REA RAN REA: 
Kenek viata kaisar: | 


Here ends Chapter II in “ S'ri Jagadguru-Renukagita ' 
selected from ‘Siddhantasikhamani’ composed hy the 
illustrious S'ivayogi S'ivacarya. 


papan 
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IT eei Sem: | 
CHAPTER JII 


AIMS VA UANG: d 
Ala AT Aged Aaa Jaa Uu 


On hearing the request of Agastya, Renuka, the leader of 
the Sivaganas, meditated with absorption for a.while on Maha- 
deva along with Parvati (Amba), and then spoke— (1) 


STR, FAME TATA | 
RENA at fared Ao RR n 


E "O Agastya!, the best. among the sages, well-versed in all 
Agamas, listen with reverence to the Siddhanta which brings 
about the relisation of Siva. (2) - 


We Ag Rawat Remat eae: d 
Rrra Maristas: uo 3 


“O Agastya |, many are the Siddhantas, they say, well-known 
ın accordance with diverse tastes, consisting of diverse customs 
and propounding diverse theories. (3) 


MET ANT: TART Fat: TTT TM | 
Garter UN GUS NET IA: nv n 


“Sankhya, Yoga, Paficaratra, Vedas and Pasupata are the 
celebrated systems irrefutable by arguments. (4) 


Sankhya :— The sage Kapila is the accredited propounder of 
the Sankhya system which recognises the two categories, ViZ., 
Prakrti and Purusa, the two-basic principles, Prakrti is the name 
which the doctrine gives to the principle or entity, out of which 
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is evolved the physical universe in its infinite diversity. Prakrti 
which is characterised by the three gunas-sattva, rajas and tamas, 
however, does not exhaust the content of the universe. It leaves 
out an element by virtue of which the awareness of the physical 
world becomes known. It is this element of awareness or the 
principle of sentience which Puruga represents, While Prakrti is 
dynamic and ever active, Purusa is static and passive. Again 
Puruga is manifold (—this plurality being deduced from the 
observed distinctions in men’s temperaments—) in contrast to 
Prakrti which is single. This system accepts twenty-five elements 
including Prakrti and Purusa. They are : Prthvi, ap, teja, vayu, 
akasa (Paficabhiitas-Five Elements); sabda, spar$a, rüpa, rasa; 
gandha (Paricatanmatras-Five Sense-objects); $rotra, jihva, ghrana, 
netra, tvak, (Paricajianendriyas-Five sensory organs); vak, pani, 
pada, payu, upastha (Paficakarmendriyas-Five motor organs); 
manas (mind), buddhi (intellect), ahankara (egoism), Prakrti and 
and Purusa. This doctrine has been termed as ‘niriévaravada’ as 
it recognises no separate I$vara or Divine Lord. When the five 
Klesas-afflictions- (avidya, asmita, raga, dvega, abhinivega) are 
removed by the help of the accessories of cita (namely, maitri: 
mudita, karuna, upeksi), Purusa emerges radiant with Prakrti 


becoming calm and this is mukti (emancipation) according to this 
School. 


Yoga :— Patafijali’s Yoga System accepts in totto the doctrine 
of Prakrti and Purusa from the Sankhya School. This System 
propounds the eight rigorous accessories of the psychological 
discipline, which are described as the limbs (angas) of yoga, viz., 
yama (self-restraint), niyama (observance), asana (posture), prana- 
"yama (regulation of breath), pratyahara (withdrawal of the 
senses), dharana (steadying the mind), dhyana (contemplation) 
and samadhi (meditative trance). The purpose of this ‘astanga- 
yoga' (eight-limbed yoga) is to assist man in the ascent from- the 
narrow personal view to the larger vision which brings freedom 
with it. Unlike Sankhya System, Yoga postulates the existence 
of God; hence, it is ‘se¢varavada’, the doctrine which recognises 
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Í$vara. The union of Jivatma with Paramatma through “astanga. 
yoga’, is Mukti (liberation) according to this System. 


Paficaratra — The Paficaratra System is said to have been 
founded by Vasudeva S'rikrigpa. This also accepts the twenty. 
five elements as in the Sinkhya System with the exception that 
Vasudeva-tattva replaces the Puruga-tattva of the Sankhyas. 
From Vasudeva-tattva, the three “vyuhas'-Sankarsana, Pradyumna 
and Aniruddha-emerge and through them the universe is created, 
Hence the whole universe is Vasudeva. Sankarsana is Jiva 
(Individual Soul), Pradyumna is manas (mind) and Aniruddha is 
Ahankara (egoism). With the worship of Vasudeva after due 
Vaisnava initiation of which taptamudradharana (marking with a 
hot signet) forms a part, the three vyuhas dissolve into Vasudeva- 
tattva and this is salvation (Mukti) according to this System. 


Veda :— The Veda System has two branches: Purvakanda 
and Uttarakanda. They are called Karmakanda and Jnanakanda 
respectively. The Purvamimamsa propounded by Jaimini,-which 
explains the significance of the sacrificial rites-is based on the 
Purvakanda of the Vedas. The Uttara-mimamsa which is based 
on the Uttara-kanda (Upanisad) consists of Dvaita, Advaita, 
Visigtadvaita and S/aktivigigtadvaita systems. 


Pasupata :— The Pagupata accepts the twenty-five elements 
of the Sankhya System with the addition of the following: raga, 
vidya, kala, niyati, kala, maya, guddha vidya, I$vara, Sadasiva, 
S'akti and S'iva. (Total 36 tattvas). According to this system, 
the three basic entities are: Pati (the Lord Siva), Pa$u (Jivas 
including Brahma) and Paéga (the fetters -mala, karma, maya, 
jagat and tirodhana$akti). The worship of S'iva with devotion 
removes all the fetters of the Jivas. This leads them to Mukti, 
the relisation of S'iva. 


| Rakuat: TEST summ 
wende Read 14 N 
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“Being in conformity with the whole of Veda, the S'aiva lore 
has distinguished itself above the Systems, Sankhya, etc., which 
exist only in some part of the Veda. (5) 


The word “Saivatantra (the S'aiva lore) stands for the S'aiva” 
gamas, which are in conformity with the whole of Veda. 


TAN Ik Rearmed fra | 
eta KARTU 


"The S'aiva lore, originated from Siva, is termed as 
"Siddhanta'. As it embodies the purport of Veda, it is as athori- 
tative as Veda itself. (6) 


Rarna Aa artery ART | 
fif2ggrux art daa quu uou 


"In the latter part of the great lore styled Siddhanta, headed 
by Kamikagama, originated from S'iva, the sacred Viragaiva 
doctrine has been declared. (7) 


The S'aivagamas are twenty-eight, viz,— (l) Kamika, 
(2) Yogaja. (3) Cintya, (4) Karana, (5) Ajita, (6) Dipta, 
(7) Suksma, (8) Sahasra, (9) Amguman, (10) Suprabheda, 
(11) Vijaya, (12) Nigvasa, (13) Svayambhu, (14) Anala, 
(15) Vira, (16) Raurava, (17) Makuta, (18) Vimala, 
(19) Candrajiana, (20) Bimba, (21) Prodgita, (22) Lalita, 
(23) Siddha, (24) Santa, (25) Sarvottara, (26) Parameévara, 
(27) Kirana and (28) Vatula. Much research is yet to be 
conducted in this field. It is generally said that every Agama is 
divided into two parts, Purvabhaga and Uttarabhaga and that 
S'aivism in general is taught in the first part and Viragaivism in 
the latter part. Every Agama includes four Padas (quarters) viz , 
Kriyapada, Caryapada, Yogapada and Jianapada. 


(dkenagndang 1) 
maai Rasna saat aa: | 
amia aam Aiat ZÁT AT: dye I 
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Since they take special delight in the noumenal knowledge of 


S'iva, these blessed persons are called Viragaivas. (8) 


dtastarera fren Kara | 
der Tard F XT dara d AM: US II 


“The syllable ‘vi’ stands for the noumenal Knowledge pro. 


fessing the unity of S'iva and Jiva, and those who take delight in - 


that knowledge are termed as Virasaivas. (9) 


“S'ivajivaikya?, otherwise known as ‘Lingangasamarasya’- | 


Linga being Siva and Anga, the Jiva-is the union of Jiva (the 
Individual Soul) with S'iva (the Universal Soul). This is the 
summum bonum of the life of a Virasaiva pilgrim who progresses 
through the “Six Sthalas’ which are subsequently described. 


dasar SERA: ege: | 
WAST IAI AAT: d 3o II 


| “Viragaivas who are classified into six ranks in accordance 
with the differences in the (six) ‘Sthalas’ are termed as Bhakta 
etc., by the learned. (10) 


Meal AMM Th del ATA | 
Waa Wee ag: UU 
ORISA Wares Wu ! 33 ti 


“First is Bhakta-sthala and then is Mahesvara - sthala; | 
Prasadi-sthala comes next and the fourth is Prapalingi-sthala; - 
Sarana-sthala is deacribed next and Aikya-sthala is considered as 


the sixth.” (11) 


The word ‘Sthala’ is the most important technical term in | 
Virasaiva philosophy. "Sthala' is a Sanskrit word meaning gene 
rally ‘place’ or ‘ground’. But it has special connotations if : 


Bay heat E 3 s 
Viragaiva philosophy. It is ‘Paragiva Brahman’, the source 0 


the entire universe with its movable and immovable objects. Itis - 


an entity from which the universe emerges, by which it is main: 


| 


tained and into which it dissolves. This meaning of ‘Sthala’ is in | 
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a spiritual plane. But “Sthala? is also commonly used in the 
sense of ‘stage’ or ‘step’ or ‘a temporary resting place’ for the 
progressing soul on its spiritual Pilgrimage. At each *Sthala', the 
aspirant gets sufficient experience to ascend to a higher stage. 
Bhakta-sthala is the first stage where the soul remains as Bhakta 
or devotee, in whom a genuine and fervent love for S'iva is born. 
From that stage it ascends to Mahesvara-sthala in which its devo- 
tion to Sivais made firm and fixed. In its next stage, called 
Prasadi-sthala the soul considers all it partakes or enjoys as the 
favour (Prasada) of S'iva. From this stage, the soul rises to the 
Pranalingi-sthala, in which it cherishes Linga as its Prana (the 
life-principle). In the next stage called S'arana-sthala, there is 
complete surrender of the soul to S'iva, like a faithful wife to her 
husband. In the Aikya-sthala, there is complete unity of Jiva 
(the soul) with S'iva and the soul ceases to exist as distinct from 
Siva. The religious life of a Viragaiva is thus divided into six 
stages. The starting point is indicated by the appearance of an 
ardent desire to know, to feel and to become one with S'iva. 


Each of the main Sthalas is divided into two, viz., Anga- 
sthala and Linga-sthala. It is already noted that ‘Paragiva 
Brahman’ is called ‘Sthala par excellance. That Paragiva 
Brahman assumes the two forms of Anga and Linga for his 
cosmic sport. Anga is Jiva and Linga is Siva. Thus the six 
Sthalas, Bhakta, etc., each divided into two, become twelve 
Sthalas, which are further divided into a number of sub-sthalas. 
All put together there are forty-four Anga-sthalas and fifty-seven 
Linga-sthalas. Thus Viragaiva doctrine preaches the principles of 
a hundred and one Sthalas (Ekottarasatasthalani). 


The author now proceeds to describe the Angasthalas. First 
come Bhaktasthala and its divisions. Renuka said : 


Aye WAI Np FEFA | 
qaaa ÀA MARAA: AT || 33. ou 


O Agastya! I shall first preach the Bhakta-sthala and its 
sub-divisions. Listen with attentive mind. (12) 
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AA aa: agaa Jah WA Saad | 
TAAT AAS WUH D 33 N 


He, in whom the devotion to Siva is germinated, is calleq - 
Bhakta; the discourse regarding the duties to be undertaken by . 


him, is considered as the Bhakta-sthala. (13) 


ARRANA STE: VERDI: | 
füvear Resa dargugaar uae u 
den bru feat acon | 
IAAI Aq ARAA IL IM 
WHAM Yg TAR ATA | 
THAT dur a IMRAN Gd 33 i 
YA aad Men Aang | 
Wes ad fires arama: di 

Ulin Raa Ke TIT: IV II 


The Bhakta-sthala, the learned say, consists of the following 
fifteen sub-sthalas :— (1) Pindasthala, (2) Pindajivanasthala, 
(3) Samsara-heyasthala, (4) Diksdlakganagurukarunyasthala, 
(5) Limgadharanasthala, (6) Bhasmadharanasthala, (7) Rudra- 
Kgadharanasthala, (8) Parcaksarajapasthala, (9) Bhaktamarga- 
kriyasthala, (10) Ubhayasthala, (11) Trividhasampattisthala, 


(12) Prasadasvikarasthala, (13) Sopadhidanasthala, (14) Niru- 


padhidanasthala and (15) Sahajadanasthala. These are the 


duties to be undertaken by a Sivabhakta with devoted effort. | 


(14-17). 


ja. faeere 1 — (3)) 
TEIA: qux: fip qqa | 
Jaaa Set Aoga eas d 36 I 


The embodied soul, whose inner-self is rendered pure by the 


destruction of the net-work of sins th 
many lives, is described by the word “Pinda? (Individual) (18). 
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Jiva is the embodied soul and when it is purified, it becomes 
Pinda since purity is the essence of Pinda. Jiva has to undergo a 
long process through many lives to exhaust all its accumulated 
impurities. It is only after all its impurities melt away that it 
deserves to be called by the name, Pinda. 


Us Ut Ra: mamaa furo 
HAT MAINAR: d 3* d 
ARARA saa: | 

ari nant Heat sie dra: d xod 


One and only one is the all-pervading S'iva, self-evident, 
whose essence is supreme intelligence and bliss. A portion of 
Siva is termed as Jiva owing to its relation with primeval nescience 
(anadyavidya). The Jiva is housed in the multiplicity of beings 
as gods, human beings, beasts, birds, etc., while Mahe£vara with 
His Mayasakti resides in the hearts of all beings as the inspirer. 
(19-20). 


“Mayi Mahesvarastesam prerako hrdi samsthitah '-here we 
have a siitra-like hint at the nature of S'ivaand Jiva and their 
mutual relation. S'iva is one and without a second, as professed 
by such statements as “eka eva Rudro na dvitiyaya tasthe’ (one 
and only one is Rudra or Siva, standing without a second), and 
“ekamevadvitiyam Brahma’ (one and without a second is 
Brahman:-Siva). He is of the form of intelligence (cit) and bliss 
(ananda), all-pervading (vibhu), admitting of no distinction, 
formless, transcending the qualities, sattva, etc., and beyond the 
reach of the material world. 


Jiva is his portion charged with His Mayasakti (or Vimarga- 
Sakti) and thus S'iva is Mayin, the receptacle of Mayasakti— 


*Mayam tu prakrtim vidyanmayinantu Mahesvaram'. 
Mundakopanisad (2 1.1.) puts it thus : 
“Yatha sudiptatpavakadvisphulingah 
sahasra$ab prabhavante sarupah, 
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Tatbaksaradvividhah somya bhavah 
prajayante tatra caivapi yanti. ' 


(Just as thousands of sparks of identical form spring from the 
kindled fire, so, O dear one, the multifarious beings are born 
from that imperishable Brahman and disolve again into it). 


Siva possesses subtle (suksma) cidacidatmakasakti, while 
Jiva is endowed with gross (sthula) cidacidatmakasaktü, which is 
otherwise kown as ‘cicchakti’ (power of intelligence or awareness). 
His cicchakti being gross, Jiva has ‘Kincijxatva’ (Sthula-cit-limited 
knowledge) and ‘Kificitkartrtva’ (St! üla-acit-limited capacity) 
and is bound within the net-work of existence (Samsara) deluded 
by nescience (avidya). On the other hand, Paramegiva has 
"Sarvajiatva'  (Siiksma-cit-omniscience) and "Sarvakartrtva' 
(Suksma-acit-omnipotency) and He is transcendental. This 
duality of Siva and Jiva is as real as their non-duality in Virasaiva 
philosophy, according to which there can be neither absolute 
duality (atyanta-bheda) nor absolute non-duality (atyantabheda)' 
To show this an analogy is commonly given in works of Virasaiva 
philosophy. That analogy can be summarised as follows : 


The sparks that emerge from fire are neither absolutely diffe- 
rent from their source nor are they absolutely identical with it. 
Sparks are the parts (amsus) and fire is the whole (ami). If 
there would be absolute dissimilarity between the sparks and the 
fire, there. should be no combustibility for the sparks as for water, 
etc. But it I5 known by common experience that a spark, too, IS 
combustible, since it burns when it falls on a cotton sdb. If, on 
the other hand, there would be absolute identity between the 
sparks and the fire, the operations like cooking, etc., should be 
possible through a spark as through fire. But it is Aot SO. 


3 Similarly, if absolute duality is accepted between Jiva and 
Iva, there should be no cognitive power in Jivas as in pot Or 
cloth. Jivas, however, do have the 


pot, cloth etc.. If. otherwise, absolute non-duality would be 
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accepted, the Jivas also should have omuiscience (Sarvajiiatva) 
and omnipotence (Sarvakartrtva) which are in S'iva. 


To overcome this apparent contradiction, Vira$riva philoso- 
phers have accepted both duality and non-duality between Jiva 
and S'iva in a spiritual plane. Hence, the Viragaiva doctrine is 


also called by the name “Bhedabhedavada’ (Doctrine of dualism- 
cum-non-dualism). 


It may be noted that such statements as ‘dvā suparna sayuja 
sakhaya samanam vrksam paris?svajate' (Mundaka, 3. 1. 1) in the 
upanisids, are declaring dualism, while others iike *tattvamasi', 
‘aham Brahmasmi', ‘neha nanasti kificana’, etc., declare non- 
dualism. If any attempt is made in finding a co-ordinated course 
amidst this contradiction, it is only in Viragaiva philosophy. This 
opinion is nicely held up by S'ripatipendita in the introduction to 
his Srikarabhisya, a commentary on the Vedantasutras of 
Badarayana : 


"Dvaitadvaitamate $uddhe vigesadvaitasamjitake 
Virasaivaikasiddhante sarvasrutisamanvayah.' 


(In Virasaiva philosopy alone, which is a doctrine of dualism-cum- 
non-dualism by name pure vigesadvaita, there is the co-ordination 
of all Upanisadic statements). 


TIGA AA Ast QAFA AMSA: | 
ats wenzzc: Rea Ra: faa: 0290 
Just as water is immanent in the moon-stone, as fire in the 


sun-stone and as sprout in the seed, so is S'iva residing in the 
soul. (21) 


S'iva resides in the soul as its inner immutable essence, be- 
coming seemingly one with its nature (tadatmyasambandha). 


YEAR HA JEANNET: | 
Tag AMARA, Sepe feud u 
seges! AsAT: 0 3 d 
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In a Jiva, whose inner-self is rendered pure by the ripening 


| 


| 
| 


| 


of pure deeds, the devotion to S'iva becomes manifest through | 
S'iva's grace. This being, who is denoted by the name Pinga, j, 
the one who has taken up the mortal body for the last time. (Q2) 


This dawning of devotion to Siva in a pure soul is said to by 


“Saktipata”, the descent of Siva's grace. 


IR. osaman 1 - (3)] 
atkraaed fess a ad | 
WAT AAA RAT N 33 ti 
saat amanat: RNA | 
goaa Had Uu vu 


He (the awakened soul) is said to be Pindajfiani (the knower | 
of the soul) owing to the discriminative power in him regarding 
the body and the soul. The body itself is declared to be the soul 
by the Carvakas. Others speak of senses as being the soul. The 
Bauddhas, whose stand is the theory of intellectualism, uphold 


intellect as the soul. (23-24) 


Profane people think all objects of their comfort like house: 
field, wealth, etc., as their soul, with the consideration that their 
pleasure or pain depends upon the acquisition or loss of those 
Further the materialistic Carvakas improve upon the above belief 
by saying that the body is the soul. The objects like house, field, 


wealth, etc., they maintain, have no consciousness about whati 
what; but the body has it. Hence, the body is the soul, in the 
consideration of the Carvakas. ‘Indriyatmavadins’ go 2 step 
further and say that, since the body cannot have consciousness in 
its sleeping state owing to the inertness of the senses, cons% 
ousness depends upon the senses and therefore, senses are the 
soul. Again the Buddhists consider these senses as dull and CX, 


clude that, since the intellect is their controlling force, the intellec 
Is the soul. | 


| 
| 
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AIT s Ee A JAT WAL 
HATTA RY A 


Neither the senses, nor the body, nor intellect have the 
distinction of being the soul, because they are apprehended by 


the element of ‘I’ and because all past experience regarding them 
is remembered by the said element. (25) 


The senses cannot be Atman, nor the body, nor intellect, 
because we have the common apprehensions—‘this is my body’, 
"these are my senses’, ‘this is my intellect’, ‘this I remember’, ‘I 
have a body’, ‘I have clear senses’, ‘I was a boy, now I am a 
youth’ and the like. How and by what are these apprehensions 
experienced ? Which is the repository of the various reminiscences 
like “I was happy’, etc. ? There must be some element apart 
from the senses, the body and the intellect, through which these 
apprehensions are made and through which these are retained. 
That element is Atman, the soul which is represented by ‘I’. 


andina ka: aaa: | 
emeret a: Rosan a ara N a5 
He who is conscious of the true state of the beginningless 


soul as being distinct from the body, senses and intellect, is called 
Pindajriani (the knower of the soul) (26) 


[3. Summis 1— (3)] 
fxxagepsuer Manakah: i 
darsyar gs TAMAS IL RV di 
In him, the stigmas of whose heart have been destroyed and 
and who has the discrimination of what is eternal and what is non- 


eternal, is born the knowledge of the detestability of mundane 
existence by virtue of the impressions of past lives. (27) 


Due to the knowledge of the detestability of mundane 
existence, the enlightened soul finds no delight in the ephemeral 
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pleasure resulting from material objects. By repeated experience 
he comes to know that harder he struggles to quench his thirst for 
pleasure in material objects, more insatiable it becomes, Hi, 
attachment to material objects brings him more pain than pleasure 
and makes him timid at the thought of death. He feels himself 
then like a ‘ball’ tossed by unknown hands between the tw; 
extremities of birth and death. A distaste for existence in him jg 
born by virtue of the impressions of such repeated experiences, 
This is called ‘Samsaraheyata’. 


ARG gara Ranger: | 
gagah ISRA FAA F TAT AU Re 


Hep TAg wy Feral | 


anagan FA TT RAGI d ms ou 


A discriminate person, pure in heart, in whom has sprung 
up a definite joy of the self, boards on supreme detachment 
through the consideration of the transitory nature of everything— - 
his body, the cause of sorrow: his wife; his children; his friends, 
and the hosts of his kinsmen, wealth and family traditions. (28-29) 





"Duhkhahetau sarire'smin'-the body is a repository of sorrow | 
(Duhkha), which the theorists classify into three kinds; namely, 
Adhyatmika, Adhibhautika and — Xdhidaivika. Adhyatmika- 
duhkha is the distress caused by one’s own person. It is two-fold, 
vız., external (bahya! caused by vata, pittha, and kapha and 
internal (abhyantara) caused by anger, desire, attachment, etc. 
Adhibhautika-duykha is the distress caused by elements or being? : 
like a king, enemy, cold, heat, etc, which are distinct from the 
person himself. Adhidaivika-duhkha is the distress caused by the 
superhuman elements like yakst, bhüta, piéaca, etc. Realising 
that all attachments lead to misery, the Individual Soul gets 
C E a all worldly entanglements, Then he enters the ne! 
Ne er he eka de Qu (presi ud W 
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Rag: widmet aq uie 
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Then the individual, being endowed with discrimination, 
detatched, pure in mind and aspiring to know about Siva, the 
benignant destroyer of all signs of worldly existence, approaches 
an illustrious Guru of wide fame, who is free from avarice and 
delusion, who is conversant with the right knowledge of the 
doctrine of the self (the knowledge of the unity of Atman and 
Paramatman), who is relieved of the illusory conception of the 
mundane objects, who is the knower of the union of Linga and 
Anga (Siva and Jiva), who has a fixed impression of non-duality, 
who is familiar with the distinction of Lingasthala and Anga- 
sthala and who can preach about S'iva. (30-32) 


In Virasaivism, Guru has a unique place. He is mentioned 
as the first among the Astavaranas, the eight armours (coverings) 
of faith that guard an aspirant on his path of spiritual pilgrimage. 
He is the enlightened person, fully aware of the relation between 
the Atman and the Paramatman and widely conversant with the 
Sasiras. He is the guide of the aspirant in his faith. He is 
indispensible as it is he alone who can sow the seed of right 
knowledge in the heart of a disciple. For knowing God, all the 
existing S'astras are useless. It is Guru alone that can teach about 
God. Guru's teaching centres round the topics pertaining to the 
ways and means of attaining self-knowledge. Particularly in the 
beginning of the Bhakta-sthala, the first rung of the ladder, it is 
the Guru who initiates the aspirant into the faith by giving an 
Igtalinga duely consecrated. After that he acts asa trainer by 
giving timely instructicns to the progressing aspirant. At the end, 
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he leads the aspirant to Moksa (emancipation). Thus a Viragaiy, 
Guru has three functions, viz, Diksakarana (initiating), Siksa. 
pradana (giving instructions) and Mokganayana (leading to 
Mokga). In accordance with the function which he Officiates, 
Guru is called Diksaguru, S'iksaguru and Moksaguru. One and 
the same Guru can perform all the three functions. If these 
functions are performed by more than one person, all are offered 
equal veneration as if they are one. 


ada Tara fare uff: | 
ARA aed ale meg sek uiid 


The disciple should serve the Supreme Guru (Paramacarya) 
with devotion and veneration for six months or for years till he is 
pleased. (33) 


It is at this stage, the earnestness of the disciple is tested by 
the Guru. If the Guru finds the disciple to be ripe, he confers 
his favour on him. Otherwise, he allows the disciple to reach 
that stage under his able vigilence and then initiates him. This 
stage is, therefore, called “Gurukarunya-sthala'. 


RA KAA SRHARHATRSSI | 
metana: RE: maena: ou 3v u 
WD ae wernt Rana | 
STi Tae Te at wem 3 d 


Finding the Supreme Acarya, the giver of Bhukti (enjoyment 
and Mukti (release), pleased, the disciple filled with modesty, 
should appeal in his presence with folded hands: ‘O ! auspicious 
one, O! blessed one, O! the vast ocean of S'iva-knowledge, O" 
Supreme Acarya, Pray, save me; I am suffering from the 


disease of transmigration and I ae 
(34-35). have sought your prese 


zki gum feta sf: enr ae: à 
UA Ka Agar MATT 25 N 
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Being thus requested by the disciple, the Supreme Acürya, 
observing the descent of S'iva's grace in him, should deck him 
with initiation (Diksa). (36) 


dad Raat sad qa | 
WTS: TATA Ika Rama: qp 30 N 


Since the knowledge of S'iva is granted through it and since 
the bondage of worldly fetters is destroyed by it, it is termed 
as Diksa by the wise. (37) 


The word “Diksa” consists of two syllables, “dr standing for 
the “giving of S'ivajiana' and ‘ksa’ for the ‘cutting off of bondage’. 
Compare : 


“Diyate lingasambandhah ksiyate ca malatrayam 
diyate ksiyate yasmat sa dikseti nigadyate.’ 


—Kiranagama, kriyapada, verse 12. 


(Dikga is so called, because, by it something is given and some- 
thing is destroyed, the kinship with the Linga being what is given 
and the three impurities-mayamala, anavamala and karmikamala- 
are those that are destroyed.). According to Viragaivism, there 
are three kinds of diksas; Vedhadiksa consists in the placing of 
consoling hand of the Guru on the head of the disciple (hastama- 
stakasamyoga), piercing him by his very gracious glance; Mantra- 
diksa (or Manudiksa) consists of imparting the sacred formula 
(Pafcaksari, the five-lettered mantra) in the right ear of the 
disciple and kriyadiksa consists of presenting an ‘Istalinga’ into 
the palm of the disciple through the rites like Svastivacana, Parica- 
kalagasthapana, etc. : 


Is. fexammenen 1 - (4) ] 
waits xhes nÀ TARAA gT | 
at at ada al RAA GARUA d 36 l 


The Guru should take a Linga, made of crystal, of stone, of 
moor-stone, of Narmadatana or of sun-stone. (38) 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


. 26 oh segete 
Ta denies fani i 
fekaastitie x magang tt 18 u 
ware wat Bat Sagar Te | 

farere smart fex aa Praga Gg veu 
akar quw qp Ma ESTRENA: | 

q mem qefeet Raga Parad, Uv au 
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Into that Linga, possessing all marks of sculptural perfection, 
purified, placed on a consecrated seat, ablution rendered, wor. | 


shipped with sandal-paste and flowers, and sanctified by the sacred 


formula, the Guru should invoke S'iva's kala (the divine light in 
the centre of the head of the disciple). Guru, then, should extract - 
the life-principle of the disciple and unite it with that Linga. That ' 
Linga should he incorporate into the life-principle of the disciple ` 


with the spirit of identity between the Linga and the life-principle 


of the disciple. After this, the Guru should place that Linga in 


the palm of the disciple. (39-41) 


Here we have brief hints of the various rites involved ina 
Lingadharana ceremony (a ceremony of conferring Linga), which 
IS to be performed on an auspicious day. The consecration of 


the Linga mainly consists of the processes like purification, ablution ` 


worship and sanctification by the Pafícaksari-mantra In selecting 
the Linga, all the auspicious marks are minutely tested. The 
Lihga should be perfect with the five specified proportions (Paiica 
sütraghatita), according to Silpasastra (the science of sculptors). 
Such a perfect Lihga is to be further purified to remove all thé 


impurities of its source, stone, crystal, etc. This is done by such | 


Operations as ‘Jaladhivasa 
‘Astatrimgatkalanyasa’, 


: "Dhanyadhivasa', “Sayanadhivasa: | 
Sadadhvasuddhi, etc. Then it is given - 


a ceremonial washing (abhigeka) by Paricamrta (the five nectar5 | 


à combination of cow! 
followed by a due Worshi 
Important operation co 


nsists in its sanctificati he sac 
Paficaksarj-mantra. ctification by t 
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After this consecration, technically called as Lingasamskara’, 
is over, the Guru should duely extract the 'S'ivakala', also called 
“citkala”, (the light of intelligence), residing in the brain of the 
disciple and unite it with the Linga, thus making it an emblem 
of the disciple's citkalà. Then its Spiritual form is fused into the 
vital breath of the disciple, thus making it also an emblem of 
his very life-principle. In this process of extracting the internal 
caitanya, the Guru fixes two internal Lingas, namely, Pranalinga 
and Bhavalinga in the two internal bodies of the pupil, Siiksma 
and karana gariras respectively. Then the Guru confers an 
"Istalinga' into the palm of the disciple as a replica of his favour. 
By doing so, he fixes a Linga on the Sthila-garira of the pupil, 
making it an outer emblem of the two internal Lingas. All the 
three Lingas—Ista, Prana and Bhava—are woven by a subtle 
thread of divine power. 


Way anna Aq | 
TARI a AAI tea: x3 


git wea: Rea} Ten aree | 
INAH fex «X WTA: o3 oi 


"This is to be bourne by you as your very life, this is verily 
your Pramilinga. On no occasion and no where should you 
separate it from your body'-being thus instructed by the Guru, 
the knower of the sacred lore, the disciple should bear the 
Sivalinga on his body as one with his vital breath (Prana). 
(42-43) 


Itis during this ceremony, the disciple acguires the eight 
emblems of Viragaiva faith, the Astavaranas which he has to adore 
throughout his life. The preceptor who has initiated him is the 
Guru, the Linga is conferred upon, the Guru himself represents 
the Jangama, the Vibhuti (sacred ash) is applied to his forehead 
and other parts of his body in accordance with the scriptures; he 
is made to wear the Rudraksis (the holy beads); the sacred 
Mantra (Paficaksari) is communicated to him and then the 
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Padodaka (the holy water) and the Prasada ‘the consecrated Food) 
are granted as marks of Guru’s favour. Thus the disciple Comes 
out of this ceremony furnished with the eight emblems and he 
is called “agtavaranasampanna'. 


Remote Bar eatery I 
agararat Ait Saat: Il xe u 


= o me sinnn lem, aes See els oka aa Se oe e 


Lingadharana, which procures all values of life, IS said to | 


be two-fold by the sages who are desirous of emancipation, as 
Bahyam (external) and Abhyantaram (internal). (44) 


"Artha' means ‘wealth’ in common parlance. Here it means 


"bhogamoksapradayakam'—i. e. ‘that which procures enjoyment 
and liberation’, 


Rri nà feet mgt TÅR | 
ST IT AN ATRIGISTESG, I YY II 


To fix in the mind the Supreme S'iva-Liħga which is of the 


form of intelligence and which is the prime cause of everything, is | 


termed as “Internal? (Lingadharana). (45) 


This Linga is called Jyotirlihga', the ‘Linga of the form 
of light’, 
gaika: (without any external adjuncts). Although ‘Bāhyaliùga- 
dharana’ IS indispensible, ‘Antarlingadharana’ is said to be superior 
and is praised in glowing 
author now describes the 
Viragaiva philosophy : 


WA at TAG RIRI | 
OUST: gN ARSA wet agar vg u 


That, into which alo 
creation b 


again and 


ne the movable and the immovable 
venu absorbed and from which alone it emerge 
again, Is Linga, the eterna] Brahman. (46) 
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The Virasaiva philosophers do not distinguish the Linga from 
the ‘Supreme’. They cherish it to be verily identical with the 
Supreme Brahman. The Linga to them is the real form of 
Parasiva and Parasakti (the Supreme and His S'akti, energy). It 
is not to be considered as having a material body, but as an 
aggregate of the spiritual lores, the mass of effulgence, the exces- 
sive bliss, the real entity of eternal perfection. It is ‘anoraniya- 
nmahato mahiyan' (minuter than the minutest and larger than the 
largest), beyond all comparision, description and guess, It can 


be felt through jiana alone, acquired by following the precepts of 
the Guru through the “Istalinga?. 


AMAT GA AAAI: | 
TENA BCT AAAI il vs tl 


Contemplation on the Antarlinga (Internal Linga), the 
engrossment in self-knowledge and the power derived from serving 


the Guru, are the cause for attaining the wealth of emancipation. 
(47). 


The word “karanam' is in singular number. The idea is that 
all the three put together, but not separately, are the cause, but 
not causes, of attaining emancipation. 


Ra g Bat p AA wed RRIA | 
aga: g aA aad Aa uve 
Tuai We JAMINAN, i 
RER J ene ARS Aad I 
Waar AARATI, U X N 


Lingais declared to be three-fold-Sthūla (gross), Suksma 
(subtle) and Parātpara (the supreme). Istalinga is gross, as it is 
borne on the body; Pranalinga is subtle as itis conceived of 
feelings inside; and the Trptilinga (Bhavalinga) is Paratpara 
(the supreme), as it is beyond conception, as it is unmanifest and 
as it connotes Parabrahma-S'iva. (48-49) 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


30 oft aU 


[aerae | — (¢)] 


wera: Taal ag: | 
Rana serch ama CIT Use N 


4 a 2 
-— See. © oc- s uae rom o omo m 


a —— eu m 


He who applies the sacred ash becomes holy and firm-mindeg | 
The sacred ash (Bhasma), which connotes S'iva, is called Bhasiy 
because it manifests (the nature of Siva). (50) | 


‘Bhasma’ is a word technically used for the ‘sacred ash’ in | 
Viragaiva philosophy. In common with all the Schools of 
Saivism, the Viragaiva School attaches great sacredness to 
Bhasma. According to Viregaivism, Bhasma is two-fold: Nir. 
padhikabhasma and Sopadhikabhasma. Nirupadhikabhasma i; 
Siva himself, whom the devotees admire as Mahabhasma (Bhasma | 
par excellance). Nirupadhika is what is independent of all 
adjuncts (upadhis). On the other hand, Sopadhikabhasma is ilt | 
sacred ash which is produced through a specified process and is 
sanctified by the sacred mantras (chants) The cow-dung B. 
collected, dried and burnt with other holy vegetable ingredients 
The ash thus obtained is mixed with water and is moulded into 
different shapes. Throughout this process the sacred hymns art 
chanted. The moulded ash becomes the sacred ash after it is duly 
consecrated by the Guru. This is Sopadhika because it depend 
Upon Certain extraneous factors for its preparation. | 


TI: Riera Wea Fat Went i 
suede Wi Pri sf supp uas o 


3 Having consecrated the Bhasma by repeating the mantra- 
Namah Sivaya-seven times, one should besmear one’s body will 


it and apply its tripundra also. (51) 
sa Tg 3s ig a term which means ‘a three-lined mark of ^ 
p i - tis applied to the various parts of the body; sU j| 
2 e forehead, etc., with the three fingers, viz., the fore-fiD&® 
e middle finger and the ring-finger put together. 
4 
" 
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An aspirant should daily apply tripundra with Bhasma mixed 
with water at fifteen places on his body. (52) 


The fifteen places are: |. head, 2. forehead, 3-4. two- 
ears, 5. neck, 6-7. the two Shoulders, 8. chest, 9. navel, 
10. back, 11-12. two arms, 13. hump, 14-15. two fore-arms. 


MMS T Wenn We ww Eyres | 
TUS FL TA A aT: 43 d 


| He who applies tripundra with Bhasma at dawn, at noon and 
in the afternoon is undoubtedly S'iva himself. (53) 


[Lamma | — (v)] 


WA ARAA ETE: | 
arta fer maa anata UU 


He, who has taken bath with Bhasma, who has marked his 
head with tripundra and who is engaged in the worship of Sliva 
(Igtalinga), should wear Rudraksas also. (54) 


Rudrakgas are the seeds of a certain tree. They are highly 
sacred to the Virasaivas, as they are to all S'aivas in general, since 
they are believed to have been originated from the eyes of S'iva 
(Rudra) at the time of his burning the three cities-tripuradahana. 
Rudrakgas are made into garlands and put round the neck, head, 
arms, fore-arms, etc. 


Ud MAM Tas J Add | 
der WTA Aa Heels A SSPE d «d 


For him, who always wears Rudrakgas, there can be un- 
doubtedly no sin whatsoever, even if he happens to be ignorant. 
(55). 
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People are wiped off of all sins in the world by the sight, 
touch, memory and worship of Rudraksas and by the wearing of 


them, (56) 


HAERTER VAAIA: | 
3p Kara aAA TI AT KAA: ISSI 


Those magnanimous persons whose limbs are smeared with 
Bhasma and who have put on the garlands of Rudraksas, are 


undoubtedly the Rudras (S'ivas). (57) 


Le. mman 1 - («)] 
ARAA: aa RETIRE: | 
sr Tegar Racy u eu 


One who is decked with Bhasma and Rudaksa, who is pure | 
and who wears the Linga should repeat intently the Paricakgari: | 


mantra which enlightens in turn the knowledge of Siva. (58) 


Japa in any religion is the repeating of the name of God in 


meditation, 
lettered mant 
word ‘Paficakgari-vidya’ 
itself, 


RATATAT Eg: RAAT HRAN: | 
CSRS KAAFEN l SN N 


The supreme soul, 
universe (in its creation, 
sacred formula is expressiy 
all mantras, (59) 


protection, and absorption) and th 
eof Him. It is the singular source ° 


The word ‘mantra’ 
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trayata iti mantrah’, i.e., that which 
os : v. protects the de 
it's significance is realised by him, is mantra, votee when 


HURTS Fee REAK cune i 


qe: quen] aa eir: use 


One should "utter the word “namah' (obeisance) first and 
then the word 'S'ivaya' (to S'iva): this is the five-lettered mantra, 
which is at the head of all the sacred Scriptures. (60) 


qaia fat Ida wes | 
WT Sarat wat Raga: u $3 1 


One who is engrossed in the worship of S'iva (Linga) should 
compose himself and repeat this Pafícakgari-mantra with the pre- 
fixture of “Om'-syllable (Pranava), which, then, becomes Sad- 
aksari-mantra. (61) = 


arg ita: oral ahragigqaraa: | 
wat Ag Waaaaiaas: | 
ata: ag AJA: Wagga: (D ER I 


SARIS Al wexuünd | 
TIAA: Asagi: RART: Uu 42 


aunan fsgur SARRAT | 
mal Wet q Aad sa Sa: du Yd 


Japa is said to be of three kinds, viz.,Vacika (articulate), 
Upamsu (inarticulate) and Manasa (mental). That which is 
heard by others distinctly even with the order of its syllables, is to 
be understood as Vacikajapa, which destroys all sins. That 
which is repeated in a low voice with a slight movement of the 
lips unheard by others, is known as Upamsujapa. That which is 
contemplated in the ideal form of it’s syllables in one’s own self 
Without in the least moving the lips and the tongue, is considered 
to be Manasajapa. (62-64) 
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Of the three kinds of Japas, Upamsu is better than Vacik, 
and Manasa is superior to Upamsu. Hence, Manasajapa is said 
to be the best. 


enm qeu acer ITAJA, | 
fep agama: TAAKAT ferre: d & i 


“He, who is endowed with religious discipline, who is pure. 
souled and who is essentially Siva, should daily worship the Sy. 
linga with this basic mantra-(Sadaksari-mantra). (65) 


Is. manmiprngasa : - (3)] 


yeaa Tera Warm: | 
qaaa Kama st a: uss tl 


— " He who is decked with Bhasma and Rudraksa, wearing the 
Linga, ever benignant and engaged in Paficaksari-japa, is consi 
dered as Sivabhakta, the devotee of S'iva..(66) 


TT AT VAN: BT Madang | 

adi qept qmd emissa u$ 
Wi ST Ws: shar XH TAAT | 
Taat Tai win SEAT WUTRHUIN ! Se 1 


Bhakti which is hardly accessible to the sinful, but of easy 
access to the virtuous, is declared by S'iva to be thus of nint: 
kinds: hearing the scriptures in favour of S'iva, speaking in prais 
of him, cherishing his name, serving his feet, worshipping him 
saluting him, becoming a slave to him securing his companiof" 
ship and self-surrender to him. (67-68) i | 


^ ST WRIST SEIT aparat: | 
a That devotion IS to be understood as two-fold: as extern! 
Internal. The external devotion. is gross and 


the intern” 
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devotion which is accepted by the Viramahe 


: : Svaras (th 
devotees of S'iva), is subtle. (69) | (the brave 


_ The two forms of devotion referred to above are further 
explained by the subsequent verses in the section. 


RR TT Al T IET KAT seq 


The worship of the Sliva-likga on a charming and jewel- 
decked throne placed in a consecrated place, is said to be external 
devotion. (70) ; 


A . 


RÀ TD Tara SUD eet qp aA 
ERA WRIT Sal sp Heasazak | 
aera arak Mead Run usu 


That devotion is called internal by the S'aiva sages, if one 
keeps one’s mind composed and does not’ think of anything else, 
having united one’s life with the Linga and the Linga with one's 
life-principle. (71) 


The path of internal devotion is always subtle and difficult 
to be followed, because its repository is the mind, which is fickle. 
But by constant and steady practice, the mind, being purged of 
all its baser thoughts, becomes clear and thus fertile for the seed 
of devotion to grow. The blessings of the Guru in the form of 
granting the Linga and of imparting the deepest significance of 
the Linga to his life, guide the devotee in this respect. 


MASYA A AT Gar AT ARA TAU 
~ ES . 

wr gaa Sar AARAA: ll 9R U 

Frasa Arar at at dat rnb Saat ac 

AURA at BATH WO BTA Doi I 


The service which is consisting of nine accessaries and which 


"is without any failings, is called devotion. ; It (seva) is of three 
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kinds, depending on its means-mind, speech and body. Cher. 
shing mentally S'iva's form, etc., is called Managi-sevg . (menta. 
service); japa etc., are called Vacaki-seva (verbal Service); ang | 
worshipping S'iva through physical means is termed Kàyiki-seg | 
(physical service). (72-73) | | 


The Manasi-seva includes not only the cherishing of gig 
form, but also the complete process of mental worship. Vaciks | 
sevà includes the chanting of the holy hymns and songs in praise 
of S'iva besides the repitition of the sacred mantra imparted by. 
the Guru. Kayiki-seva consists of all the physical activities such | 
as taking bath and bringing water, Bilva leaves, flowers, etc., for 
the worship and so on. The first mentioned sevà is possible for. 
the most accomplished devotees. The other two kinds of sei 
afford the proper preparation, discipline and training for tke | 
earnest aspirants to become adept in Manasi-seva. | 


t 


THM Kd Uganda Had YA: | 

WW: D TY art TW Aad Ub wv d 

Ra Wee: seg sou i 

Ramt s RR sm] oem AT ew n 

SIT: KATA: TU UT aT | 

Ka a Fara vs N | 

ret Rr sara areata i | 
twp memes | | 

ait Gagas Raa: KAA: wu 


That Service is a 
Tapas (penance), 
Dhyana (meditation 
(penance) is emacia 
the practice of ri 
(the religious rite) 
but not as the Sacri 
ting of the Paficaks 


gain said to be five-fold by the pious s 
Karma (rite), Japa (repeating the mantra). 
) and Jaana (knowledge) in due order. Tap" 
tion of the body for the sake of S'iva, but D 
0rous vows (like Candrayana, etc.); Kar 
I$ to be understood as the worship of Si 
fice, etc., Which are external; Japa is the repe | 
ari-mantra or the "Om'-syllable or the chanting l 


hiano “we. 
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of the Rudradhyaya, etc, but not the stu 
(meditation) is the mental Cherishing of 
Candrasekhara etc.,), but not the dwellin 
(knowledge) is the knowledge of the impor 
not of other scriptures;—thus five-fold is t 
yajiia) described. (74-77) 


dy of Veda: Dhyana 
the form of Siva (as 
8 upon Atman; Jsana 
t of the S‘aivagamas, but 
he S'aiva-sacrifice (Siva- 


This five-fold S'ivayajia is emphasised here to give a concrete 
basis for the faith of the devotee.  Viragaivism does not give 
importance to the other forms of yajifa. 


w«r Rasher Aaaa i 
a fe antara Nateng Q sc d 


Those who are ever steady in their devotion to S'iva alone 
and who are following the Viragaiva faith, should not partake the 
remains of the offerings to the Sthavaralingas. (78) 


Sthavaralingas are the consecrated lingas installed in temples, 
etc. Being devoted to the Istalinga given by the Guru as the 
replica of his own inner self, a Viragaiva is forbidden from 
receiving the things like flowers, food, etc., first offered to the 
Sthavaralingas. Istalinga is the all-in-all for him. What the 
Viragaiva takes after offering to the Istalinga, Guru or Jungama, 
is called Prasada but not nirmalya. 


Ta Tana sera A AST A 
Tae Rafer aq g WTS Ys II 


He (a S'iva-devotee) should not go to that place where there is 
the condemnation of his religious customs; and he should relin- 
quish that house where there is disregard for S'iva. (79) 


The blame of his religious customs and the condemnation of 
Siva may shake the faith in the disciple which would be detri- 
mental to his spiritual progress. Hence, he is forbidden from 
hearing such things. | | 
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Ra yen qued fend i ; | 

aa que SAT THT RAT Aw uc N 

| ! 

He who dedicates himself to S'iva-worship, should relinquis, | 

all practices of. the faith which he had previously followed i 
Otherwise, the worship becomes fruitless, if such practices ap 
continued. (80) | 


4 der qq Raq REER: | 
aaa wate a Rad Randa: d c3 


Rasa RA AT A. AFR | 
qa TaN gah Ha Bad N 63 


For him, whose self is in union with Prapalinga, there arem 
pollutions whatever, due to birth and death, in a spiritual plane. 
For a woman, engaged in the worship of the Linga, there is m: 
pollution in her monthly courses; likewise, there is no pollution: 


at all when she has delivered. (81-82) | 


The word ‘Paramarthatah’ in verse 81 and ‘lingarcanaratayal’ 
in 82 mean ‘in a spiritual plane’ and ‘engaged in Linga-worship, 
respectively. The idea is : the five pollutions (paficasutakas), sud; 
as, the impurities at the time of birth, death, monthly courses of 
women, etc., are not taken into account in a spiritual plane, i.& 
while rendering worship to the Linga; but they exist in mattes 
other than the worship of the Istalinga. This explanation B 
corroborated by the conclusion arrived at by S'ripatipandita in hi 
STikarabhasya under the sutra ‘Athato Brahmajijnasa', where W 
quotes the Siddhantagama thus : | 

Svegtalinpaikapujayam naivagaucam . vidhiyate, 
Paundarike rajastrinam svagnihotre yatha tatha. 
Tatha sntakinah S'aivah 
Naoyasparganukalah sy 


1 


uriti vedanugasanam. 


pujamatrasunirmalah, 


(With regard to the worshi 


0 
whatever is ordained, jus | 


P ofthe Intalinga alone, no pollui i 
t as in the case of women in! l 
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monthly courses at the time of the sacrifi 
Agnihotra, etc. Likewise, the Saiva devotees during the days of 
pollution are pure in so far as the worship of the Linga is concer- 


ned, but are not fit for other contacts (like touching the food etc.). 
This is the verdict of the Veda!) 


ces like Paundarika, 


(90. sare 1 — (39)] 
aani dat unii 
TARA TX oH T Tray N c? l 
A Viragaiva, who is wedded to religious customs, and who 
has taken up a great vow, should always worship with high vener- 


ation the Guru and the Linga. (83) d 


An individual should revere equally the Guru and the Linga, 


. Since both are not distinct from S'iva. This Sthalam is called 


Ubhayasthalam because the reverence for both the Guru and the 
Linga (Ubhaya means ‘two’.) is ordained in it. 


RTI erm: Ra: i 
ARA Kak: ar WHITE Ta: d ev tt 


Siva himself is worshipped when the Guru is worshipped. 
There is no difference whatsoever between them, as they are 
identical in spirit. (84) 


The Guru is regarded as S'iva in visible form. Hence, what- 
ever worship that is rendered to the Guru, is rendered to Siva 
himself. A disciple should never make any distinction between 
Siva and Guru. Sveta$vataropanigad teaches the same truth— 
“Yasya deve para bhaktiryatha deve tatha Gurau’—(‘As the one 
has deep devotion towards Lord S'iva, one should have the same 
devotion towards the Guru’.) 


Raat: ETE TÁC | 
dad aq a ae oup aa A sm d £4 d 
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To whom is the Guru not worthy of veneration, as it jg A | 
who gives the knowledge of Siva, which helps one to cross te 
ocean of highly dreadful existence ? (85) | 


[13. Preaacahrerez 1 — (33)] 
qur b our fen wiwaraRsda i | 
sem p der fed ufu FRAR: ues 

| 

Just as a wise one is full of devotion towards the Guru and | 

the Liga, so should he always have the same devotion toward | 
the Jangama. (86) | 


The word Jangama means *a moving object', the opposite of | 
sthavara, the fixed. In Viragaivism, it is employed to denote a | 
holy person who, representing a particular religious order, wanders | 
from one place to the other and preaches the religion and the 
moral to the people of his faith. He is described in the Agamas | 
as one who has freed himself from all worldly attachments, who | 
Is beset with no burdens, who is free from all physical cravings, | 
etc. A devotee should have equal reverence towards the Gur, : 


the Linga and the Jangama and thus acquires the favour of all: 
the three (trividhasampatti). 


Wh Uq Rra: MAT UTTER: | 
TERTATA qdq “Pra E: Uu ew 


| 

s Md one and the only one, who shows favour to all, and | 
form T ici i ment and release, remains himself in tl | 
e Guru, Lihga and Jangama. (87) 


Sr Rr: MeN tarakan: 
SRR TTR zur TEN ce l 


adir aae ede cR a en ee um. ue ee 


An indivi s 
as he does per orship with admiration the SivayoP 
he (the Sivayogin) is Siva pue ae servilo devotion 
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[13. TRR | - (33)] 
TARE TIT ART SRO RT: | 
TH Raat TEN ues 1 


Just as one partakes with devotion the holy water from the 
feet of S'iva, so one should take that of the Guru and theJangama 
who are S'iva themselves. (89) 


Padodaka is the holy water from the feet of the Guru and 
Jangama. itis held in great esteem by the Viradaivas. This is 


one of the eight emblems (astavaranas) of the Viragaiva faith as 
already referred to under III. 43. 


siren RA Pret ux get p wen à 
aaa Teast a ANARA: tt & o I 
A devoted person should partake the Bilva leaves, flowers 


fruits, water and all eatables like food, etc., after having offered 
them to his Istalinga. (90) 


Any object offered by the devotee to the Guru, Linga and 
Jangama and received back as a favour is called “Prasada', and 


de is another emblem among the astavaranas of the Viragaiva 
aith. 


RaRa aras Wd | 
IN STR INCU CEM 81 1 
Whatever reward that is obtuined by partaking the Prasada 


Of the S'ivalinga, the same is obtained by partaking the Prasada 
of the Guru and the Jangama. (91) 


aah Wr Mada T i 
manaa yia IRATA IS II 


Hence, one should worship the Guru, the Linga (Mahadeva) 
and S'ivayogin, and should partake everyday the food received as 


Prasada from them. (92) 
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[33. dara | — (93)] 


kaka Rar Ranh AAA | 
ari er Tam gagga: ART ui 


ZOLL DTE 


= - 
-e e es 


we mD am ia. 


A devotee, being endowed with their favour, should alway, 
offer gifts, according to his capacity, to the S'ivalinga, the Sig 
carya (Guru) and the S'ivayogin (Jahgama). (93) | 


quafdam «mi aka ada. | | 
Kamera SH EU ! Y Il | 


The gift which is offerd with a desire for a material reward, 
is called Sopadhikadana (gift made for the realisation of a desire: 
it is not acceptable to those desirous of emancipation. (94) 


| (av. Renkamas 1 — (9%) | 
- werfen | 
MeNMEAReNG WI AARE: d AU N 


The gift which is free from all desires.for material reward and 
which is meant as a dedication to S'iva, is said to be Nirupadhiks: 
(one. without any desire) by those proficient in giving gifts. (9) 


1 
| 
| 


[94. ws 1 - (38) 

Magda Kami AR fea : 
ARRAS p Wed Ges Tag SI | 

The gift made with the feeling that the recipient, the gr 


a the thing given as being S'iva and -free from the sense th! 
am the giver’, is Sahajadana (spontanéous gift). ($6) 


wes GSS Tea | 
RITE det SERRE SS UI 


{ 


E 
; 
. Sahajadana is th | 4 
the one which pi s the best, far superior to all danas, and tha d 

Which gives the knowledge of Siva to men and wh 


1 
1 
2 
| 
n 
t 
T 


removes the ailment of tranmigration, (97) E 
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RARR SR E E d 
SEIT NES BT GRE RAK 


When a Sivayogin is pleased, S'iva becomes pleased: when 
S'iva is pleased, the whole universe, pervaded by Him, and consist- 
ing of the movable and the immovable, becomes pleased. (98) 


Before closing this chapter on Bhaktasthala, it is desirable 
to recapitulate that this Sthala marks the first and primary stage 
in the aspirant's ascentto Mukti. Dueto the descent of S'iva's 
grace, a genuine and fervent love for Him is born in the heart of 
the devotee, prompting him to seek the Guru and receive initi- 
ation from him. The Istalinga is granted to him by the Guru as 
an outer symbol akin to the two internal Lingas, the Pranalinga 
and the Bhavalinga (Trptilinga), fixed by him. Being fully 
equipped with the eight emblems of faith (astavarana), the devotee 
is given some practical guidance to march on his spiritual 
pilgrimage. He is given the perfect understanding that the Guru, 
Linga and Jangama are S'iva Himself and that he should cherish 
equal reverence to them. He is strictly instructed not to involve 
himself in any activity that might shake his faith and consequen- 
tly, hinder his progress. Acquiring an adequate experience in this 
Stage, the aspirant ascends to the next stage which is called the 
Mahesvarasthala. 


gfe at Pena Aas ae Raka: 
TSA sfrssregeersfiarat ANSA: | 


Here ends Chapter III in * Sri Jagadguru-Renukagita ', 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi S'ivacarya. 


p aa 
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AA aga: | : 
CHAPTER IV i 
(RITAR 1) | 

Ra Tara — | 


WRI TAU ST TOATA | | 
Ia qr dated AMY AeA AAT UU 3 N 


Agastya said— i 
O Lord of the S'ivagaņas (S'iva's disciples)! Bhaktasthala | 
has been explained by Your Holiness. With what difference in! 
religious practices does a Bhakta become a Māheśvara ? (1) ` 


i 
Us Sara — | 
Aa AR Adera | | 

Tal Ae: Ma aM: RURAL N3 UI | 

| 

Renuka said— | 


A Bhakta with firm discrimination is termed a Mahesvan | 


when his devotion becomes elated through the depth of his 
detatchment. (2) | 


aaa gs points out the three basic concepts that form the 
tkaryah (n make-up of a Mahegvara, namely, (i) Bhakteh sami- 
Ta d 5 equ. (ii) Vairagyagauravam (dezi a 
With these the devoti Ree rivekah (firm; discri ul 
reaches a hi Olion to Siva in the heart of the aspira") 
of iar ae of purity and firmness; the profound set" 
baser Ea airagya) in him cleanses his devotion of all B 
uon RE the firm discrimination in him with regard "| 
his devotion ; pe. what is not, (nityanityavastuviveka) dee 
In the eternal, Further, all the moral precepts 4 
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all that is acquired in his Bhakta-stage still continue, 


i and 
are observed with great zeal and fervour. these 


TMT Wu TA AAT TT d 
MIATA KAAS At: RE uia 
quiz angan | 
amaA A RIEA: Qv t 
Tanaka aà agama: à 

U4 Tag MT AAA UK 


Here I state the Mahegvarasthala as declared by Siva 
formerly. This great Mahesvarasthala is said to be nine-fold: as, 
1. Mahesvaraprasamsasthala, 2. Linganisthasthala, 3. Pürva- 
srayanirasanasthala, 4. Advaitanirasanasthala, 5. Ahvananira- 
sanasthala, 6. Astamurtinirasanasthala, 7. Sarvagatvanirasana- 
sthala, 8. S'ivajaganmayasthala and 9. Bhaktadehikalinga- 
sthala. (3-5) : 


ja. anggaran | — (1&)] 
RAT xA AGITEN: | 
afi emp Ra ate: AA aka A: IGI 


He whose faith is firm in Rudra-S'iva as being the one supe- 


rior to all in the universe and as being the one who can grace the 
universe, is considered as Mahesvara. (6) 


This supremacy of S'iva is declared by such statements as 
‘vigvadhiko Rudro mahargih, etc’. (Svetasvataropanigad). 


Sac: ahami Kandat Rata | 
gn wat Ag: RV 
A Bhakta who becomes deeply devoted to Sva with the 


realisation that Isvara is the supreme above all the pensa like 
Brahma, etc., is called Mahesvara. (7) 
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Here is an expression of firm belief in the supremacy of Sin 
over all gods. Brahma, here, an agent of creation, is not tote, 
mistaken for the Upanisadic Brahman who is the Supreme Sin, 


My 
Himself, 
1 
| 


= 


WMA gai g Hee: | 

Rara aga akang AAT U ¢ 0 
Being indifferent towards the trivial pleasures produced by 
sense-objects like sound, touch, etc., and being filled witha 
longing for the eternal bliss of realising. S'iva, one becomes a Vira 
Mahesvara. (8) | 
| 
Sabda, sparsa, rupa, rasa and gandha,-sound, touch, colour, 
taste and odour-are respectively the objects of pleasure for th: 
five sense-organs, namely, ear, skin, eye, tongue and nose. This. 
sensual pleasure is transitory and produces a craving for more dl: 
it without in the least giving any tinge of satisfaction. An enlighte- 
ned person considers it as trivial and shows no interest in it 
Viramahesvara is that enlightened person who strictly adheres t 
the moral and ethical code. He is the one who has complete. 
mastered egoism (ahankara) and has overcome the six enemis 
(Sadripu), lust (kama), anger (krodha), avarice (lobha), delusioni 
(moha), pride (mada) and jealousy (matsara). | 
| 


ST gg: Raga ca: i | 
Rea: eher cere A N n 
iite One who is always contented at heart, one who is 8h? 


Si tested in the welfare of all beings, one who has firm faith " 
Iya only and one who is the self of all, is a Viramahesvara« V 


1 
i 


| 
: 


His attachment to S'iva is so intense that he never puti! 


my insult directed at Siva. Likewise, he never tolerate 
persion cast on the devotees of Siva, 
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TASA TY ag A d edi 


For this Mahesvara is declared the great Lihganisthasthala 
which ordains that this (Linganistha) should not be given up even 
when the termination of his life comes. (10) 


Linganigtha is the unswerving devotion towards the Linga 
(Istalinga) based on firm faith in it. 


amag Wed NAITA ar 
Me T HAG Raya d 33! 


Even if all his belongings are to be lost or he is to be behead- 
ed, Mahesvara shall never give up the vow of Linga-worship. (11) 


"I shall never give up Linga-worship at any cost'—this is the 
determination of a Mahegvara true to his name. 


edere feet Haag i 
3 Sea safa AR R Tu 9k N 


Those who maintain themselves with the food and drink 
dedicated to the duly worshipped Linga, are, indeed, the Maha- 
mahesvaras. (12) 


et erp Aa Str ARIANT A TNF | 
Renda seit FV AA SAA: AL 


He whose mind is lost itself in the Linga, whose speech is 
dedicated to the praise of the Linga, and whose hands are wholly 
Occupied with Linga-worship, is undoubtedly Rudra himself. (13) 


All the activities of the Mahegvara, mental or physical, are 


directed towards the Linga-worship. Whatever he does is a 
Part of this worship. 
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[3: sebaga 1 — 32] 
Raga WAT ARA TA: | 
Taat TAT MARGA N Y N 


A Maheévara, whose heart is ever fixed in the Linga alone, 
should give up the religious practices of his previous faith which 
would come in the way of his own religious practices. (14) 


This refers evidently to those who are converted into the | 
Viragaiva faith from other sects. We know of the seven sects of | 
S'aivism, S'uddhagaiva, Migragaiva, etc., of which Virasaivism is 
one. It is quite probable to think that conversions from one 
S/aiva sect to the other were in vogue from times immemorial, | 
On the Puranic. evidence, we know of Agastya himself, whom | 
Renuka taught the tenets of Virasaivism, as the great Saiva saint 


| 
before he took lively interest in Virasaiva faith. | 
Ragearata Aaa gR, | | 

mama A WAS Tae IM II | 

| 

| 


For those who become associated with S'ivadharma through 
Saiva initiation, the pursuit in the religious practices of the | 
people of alien faith is not proper. (15) 


-— Ar - | 
À EETU, to the Viragaivas, are those who are alien to E 
aith. | 


[v. «sidgficrseren 1— 98] | 


Tare Penta ieri | | 
UH ee Raga: 9&0 
5 

Cage gy aaa: | 
AACR it Palade: 1l q9 I 
A Mahesyara, en 
the idea of total non- 
discard the distinctio 


gaged in religious practices, should disc 
duality (between S'iva and Jiva), because | 
n between Linga and Jiva, the worship : 
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and the worshipper, would contradict the devotion to the Linga 
and make the rites of its worship out of place and because ra 
concept of Sarvadvaita would result in the absence of knowledge 
(that he is the Pu jaka and the Linga is Pujya.) (16-17) 


The Mahesvara should have a firm belief in the distinctness 
of Siva (Linga) and Jiva. For,in unity, there is no possibility of 
distinguishing between who is Pujya (the object of worship) and 
who is Pujaka (the worshipper). Without the consciousness of that 
distinction, there can be no worship. There should be no consi- 
deration of non-duality in rendering worship, as taught in the 
Agamas—'Kriyadvaitam na kartavyam' 


qR: rana: VERS IAA: d 
MAM: STA Saad NIC 


S'iva is actually the Lord and Jiva is Pasu, a captive, depen- 
dent upon Him. How can this relation of the master and the 
servant existing between them be possible, if there is identity ? (18) 


[w. emgrifecesenen 1— (39)] 
Rea: Ya: Wales RT: | 
ARA Karat s emen, fau t s t 


One who is devoted to Linga-worship, who is pure and who 
has discarded all considerations of Sarvadvaita (the total non- 
duality between S'iva and Jiva), should not invoke S'iva into his 
Istalinga which is of the form of Siva. (19) 


In the Hindu ritual, there are two kinds of mantras, namely, 
‘avahanamantras’ and ‘visarjanamantras’, meant respectively for 
calling in the gods to accept the worship and for spuma ur 
gods to retire after the worship is over. But in Linga-worship, 
no such avahana is necessary; consequently, there is no visarjalla. 
The reason for this is given below :— 


Ig Raraga few AAA | 
Kara Aaaa Agaa RA Il o l 
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' Right from the time when the Guru grants the Linga fills 
with S'ivakala (the lustre of Siva), Siva resides there in it, They 
why should there be this invoking ?.(20) 


[s. emufifrcraered | — 29] | : 
“garnet a ad Wasit: | | 
aa Rrarafemeedatt Fag uA" —— : 
: ' 
Just as the identity of Jiva and S'iva is not acceptable y' 
those who are associated with the rites of worship, so also th’ 
identity between Siva and. earth, etc., is not approved. (21) 


i 


Siva is said to have eight forms, viz., Prthivi (earth), Ap 
(water), Tejas (fire), Vayu (wind), Akasa (ether), Surya (sun), 
Candra (moon) and Yajamanah or Atman (sacrificer). These ar. 
only to be considered as the objects presided over by Siva. 
Prthivi, etc., are the adhigthanas (seats) and S'iva is the adhisthat 
(presiding divinity). Their identity is only metaphorical (aupa! 
carika). Although the breast and the milk are distinct from oat 
another, still, in metaphorical usage, people say ‘S'igavah sthanan 
pibanti’—‘the children suck the breasts’, In the same way, th 
'abheda' between Siva and Prthivi, etc., is only metaphorical. | 


Sen af art eat apn. 
TIMMS Sea, ae TMT Ax 1 


All these, earth 
All these cannot be 


: 
y 
; 


; €lc., are the products and Siva is the maket 
Siva, as the pot cannot be the potter. 


AI b Is the effect (karya) and the potter is the cause (karam) 
2a an 7 earth, etc., are the effects and Sliva js the cause. 
ane’ the effect are necessarily distinct from one anoll* 


The next verse rules o 
utt INN . . i 
and Prthivi, etc. be possibility of identity between Si 


safer erre i 
WRIT ARTAMA URL. 
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As Prthivi, etc., are inanimate and as the Atma (Yajamanah) 
a 


is in a state of ignorance, they cannot be iden 


tical with S'i 
is omniscient. (23) | with Siva who 


Here, the devotee is given the perfect understa 
should not think of Siva as any thing except tt 
which his faith should be unshakable. 


[v. ser RIGEN | - RJ 
Tne AMA TART AAT 
q fora aN fra ud ett ax 


nding that he 
pt the Istalinga in 


If Siva is existent in all, then, there should be his worship in 
all, not necessarily in the Linga alone; hence, one who is devoted 
to the Linga should not think that Siva is existent in-all (but only 
in the Lihga). (24) 


The author, here, points out the danger if Siva's ‘sarvagatva’ 
is accepted at this stage, in which Linganistha (devotion to the 
Linga) alone is emphasised. The consideration that S'iva is 
existent in all, not necessarily in the Istalinga, distracts the mind 
of the devotee from his faith. 


Ra: aaah ara ak waz | 
aa aa alatas Perea UA di 
Although S'iva is existing in all, he is particularly manifest in 


One's basic entity (Istalinga), just as fire can particularly be 
apprehended in the womb of the S'ami-stick. (25) | 


le. Ramar- (83)] 
qrat era Rad [| 
aga Sa uae me ua! 


Even while worshipping S'iva residing in the Linga (Igtalinga) 
alone, asit is so ordained in the mandates of: worship, one 
Should cherish the Lord as existing in. all. (26) 
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Though S'iva is to be sought in the Linga, which alone js b 
be worshipped, He is really existing in all. The consideratio 
that S'iva is existing only in the Linga (as taught in the previo 
Sthala), is, in fact, restricted to the deeds of worship alone 
One must be conscious of S'iva's ‘jaganmayatva’ (all-pervasiy 
nature). 


Ranged seem Rudi | 
Wig gae ur rete ag ue 
The universe which is originated from the S'ivatattva (Siva. ’ 


principle) does not differ from him, as the forms like, foam, wav; 
and bubbles, are not different from the ocean. (27) | 


ata 


The universe consisting of the movable and the immovabk 
objects, is nothing but a transformation (Parinama) of S'iva justas 
foam, bubbles, etc, are the transformations of water in th) 
ocean. 





TAMAS AAT RIR Wea: | 
TM wWeqieedn freq ue] AIA Uu xe |i 


Just as a tree exists in the form of leaves, branches, etc., 9 
Siva alone shines in the form of earth, etc. (28) | 


The leaves, branches, flowers, fruits etc., are the vario 
transformations of the same tree, which is their common restivf/ 
place, S'iva, in the same way, transforms into the form ofi 
world, consisting of movable and immovable objects, through t 
Sakti (Vimarsa£akti) inherent in Him. Thus, according to Vit 
salva philosophy, the universe is as real as S'iva himself, beca 


it is t : > : E 
um transformation of S'iva, This theory is called ParigaU* 






IS. RaRa- (2)] 
Saa TE: AR I 
TA RANK AAT Bea d x n 
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Though S'iva, the Supreme Lord, is the Soul of the entire 
universe, He particularly shines in the heart-lotuses of the 
devotees. 


fer dasa Karaan | 
MSTA Reno RÈR: d aeq 
The Supreme Lord shines in the hearts of the Mahesvaras, 


who are ever filled with contentment and who have discarded all 
the Karmas (yajiia, yaga, etc.) through their knowledge. (30) 


ata oft RENA era hama: 
TSM sftsuragoteresfiarat aga: | 
Here ends Chapter IV in “Sri Jagadguru-Renukagita’, 
selected from “Siddhantasikhamani' composed by the 


illustrious S'ivayogi Sivacarya. 


ae 
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AA IYA ATA: | 
CHAPTER V 


(sarang) 
TA Sqr4— 
aa ap. RART | 
ap TAA wvTq WAT U 3 N 


Agastya said— 

Mahesvara is declared to be one whose piety consists d 
adherence to the Linga, etc. How is he called Prasadin, O Lori 
of the Ganas? (1) | 


tUm sara — 
karak erat: | 
ATTN TARA BAT 2 A 


Renuka said— 

He whose bonds of sin are destroyed through the state d 
having firm devotion to the Linga, etc., is called Prasadin fo 
having secured the purity of mind. (2) 






A Moral conduct and firm devotion that characterise the previo! 
n ge, enhance the purity of the mind and facilitate the asceat 
€ soul to a higher stage which is called Prasadisthala. In Ù 


PO the soul receives the Prasada (favour) of Siva. Its s 
divisions are as detailed below :— 


TART g eu ERCqd aa: | 
WE RI sp at SOUR CITC cc 003 1 
Ta AT TERT TAMA | 

ÍT TAKE 0 Y |I 
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1. Prasadisthala, 2. Gurumāhātmyasthala, 3. Liù 
gamsasthala, 4. Jangamagauravasthala, 5 Na 
sthala, 6. S'arapakirtanasthala, and 7. Slivapras&damahatm s. 
sthala—thus seven-fold is the Prasadisthala, (3-4) m 


[3. smerf&eres 1—(24)] 
Te aaa: fuk zem rft wena 
free terete: sume free uu 


Prasada (tranquility) is said to bea sign of mental purity, 
That is achieved through only the grace of S'iva in the form of 
Linga. (5) 


We:HreRreqSp aeRO | 
kagak wigan sued sera Uu 


He is called Prasadin, who partakes the Prasada of Siva, the 
cause of pure knowledge, for the purpose of achieving the tran- 
quility of mind. (6) 


Sivaprasada refers to the objects like flower, fruits, etc., 
reverentially offered to and received back as a favour from Siva. 
It procures right knowledge. — Manahprasada-here, the word 
Prasada means ‘tranquility of mind’. A person characterised 
by this tranquility of mind; is called Prasadin. 


SINUS Fat waged ARTT | 
aaea Tag JAARTJE Uv il 


Whatever object that is acquired for one’s enjoyment, should 
be partaken after offering it to the Lord to achieve the purity of 
One’s should. (7) 


Prasadin offers everything he has, even food, drink, e x E 
Lord Siva and receives them back as His prasada. Partaking O 


such praszda purifies his soul. 
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mar Rasa eder] ferae: | 
qur a: seme aut RAMA cu 
Just as the food offered to Siva-Linga (Prasadanna) is tp ke 


partaken, so is the food offered to the Guru (Guruprasadanna) and 
so is that offered to the Jangama (Jangamaprasadanna). (8) 











Prasāda is thus something partaken as a token of favour from 
the Linga, Guru or Jahgama after first offering the same to then, 
who deserve equal veneration from the disciples. 


[3. sanen 1 - (28)) 
Yaa Wasi SUD ies | 
THEN Wars Ad: MIRTE: LI 


; The Guru alone is the cause of all accomplishments (like 
enjoyment, release, etc.), for, S'iva, the Supreme Lord Himself, 
Stays in the form of the Guru. (9) 


| It.is the Guru that initiates the disciple and favours him with 
timely instructions. He is the ‘kindly light’ that guides the aspi- 
rant on his pursuit of the goal. Thus for Diksa (initiation), Siksi 
(instruction) and Mokga (liberation), Guru is the resort. 


KUAT IRI FA 
ITA TM Xd Rese qeu s edi 
One should not speak of the Guru, the giver of knowledgs 


Who is pure and S'iva in f 
Mig ea Orm, as simil ing to tht 
similarity in hands, feet, etc. (10) Ha ea 


Physical Similarity is not a ground for considering the Gu 


as similar to others, He ic Vivo rr: picons; Te UM 
ction is the basis of faith. Bees Himself inspirit; Ta 


T Ra a | 
T: RA IT araa aRatna u 93 1 
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For one who is destitute of devotion to the Guru, the devo- 
tion to Siva is not possible. Therefore, just as there is devotion 
to Siva, so there should be devotion to the Guru. (11) 


[3 fesureiemeaeg 1 —(20)) 
Tara Persea tat: 0 
keran a Aenea wakes RANAR 092 1 


From the profuseness of right knowledge obtained through 
the reflection over the greatness of the Guru, the greatness of the 
Linga, too, should be contemplated as supreme. (12) 


fiat Kaki Jaa i 
aaa fee ART at Tas d 33 N 


That S'ivalinga which is of the form of ‘cit’ (intelligence), is 
to be understood as the S'ivalinga (Sankaram Lingam) which is 
the cause of everything (the universe), through the mind illum- 
ined by the Guru's teachings. (13) 


agaa awa feet Ag AAA | 
Mitt 32 Sara JANATA: du Y N 
What is the use of saying much ? Linga is verily the eternal 


Brahman, wherein the Yogins mergewith all their bonds of 
Worldly fetters cut off. (14) 


diem Kar aa mana: Ra: | 
Remas fara gerd MI 


. The base (Pithika) is the Supreme Sakti and the Linga is 
Siva Himself; the symbol of S'iva-S'akti union, is verily the 
Universe as Liga, (15) 


wh The whole universe is contemplated here as the Linga. The 
Ole universe is housed in it. 
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[v. sara 1 - (32)] 
TAANE UEA TERT | 
ag RANNET ARA NAK 


The greatness of the Jangama consists in the realisation of 
cidrupa (the supreme intelligence-S'iva) in everything out of th 
abundence of Linga's greatness abiding in the Guru and the 
S'isya. (16) 


The Linga, whose essence is cit (intelligence), is the subtle 
link binding the Guru and the Sisya. Out of this basic know: 
ledge, one derives the idea that the whole universe is the Linea 
The Jangama excels as he fully realises this basic conception that 
the whole universe is the Linga and finds cidrüpa ora sort of 
caitanya binding all the things in the universe. 


amaan g Td Resear 
aaa q go AeA zfr ARA uw it 







Those who immencely cherish S'iva, the revealer of the 
universe, as identical with their own souls, are known 3 
Jahgamas, (17) 


_ The epithet Sivayogin (one who has attained unity with 
Siva applied to the Jangama is significant. The Jangama i 
called Sivayogin: because he sees Siva in his own self. 


SR Rt ferire] | 
RT RESET aa Beara ac i 


They are Considered to 
Jaana which is the Cause 
transmigration. (18) 


be Jansamas in whom exists SiV | 
for destroying the terrible darkness 9 


The firm belief in the 
ctor and redeemer of the 
Jaana. The S'ivayogi 


supremacy of Siva as the creator, prot : 
universe constitutes what is: called: Si" | 
ns are subsequently described. | 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


»it WT TRU 


Raam fotaeerar Hanana: i 
TAMARA: Besa: am: nasa 


59 


The S'ivayogins are the saints, who have conquered passi 
who have subjugated anger and who have. cut off the Bes 
delusion, and in whose consideration a clod, a pebble and E 
are equal (19) S 


The S'ivayogins are.free from what are called the six enemies 
of spirit (Sadripus). 


MUA JA taka femp | 
asa Wed IT Wad BARAT Ue 


That house of the house-holder in which the dust-particles 
from the feet of S'ivayogins fall, is alone holy and pure. (20) 


[*. Tanmaaag 1 — (28)] 
TAKA ASTRA AAT | 
RE WAT AKT eure KETUA 
The greatness of the Bhakta follows from what is told of 
the Guru, Linga and Jangama. Yet, the same is described here. (21) 


A Bhakta shows his devotion after fully realising the great- 
ness of the Guru, Linga and Jangama. This realisation cannot 
be born in an ordinary person. The devotion rendered through 
this realisation indicates the greatness of the Bhakta. 


4 weed Hered KAA | 
FAN AAA QTST A WAT gat Ata: Ul AU 


Those who adore the Great Lord, the: immutable Supreme 
Soul in deed, mind ‘and speech are described as Bhaktas. (22) 


Bhakta are perva- 


The speech, thoughts and and actions of the 
the nature of the 


ded by the Singular devotion-to Siva. This is 
hakta, 
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fe Bh: Fe aa: Tree: f a: fb oA | 
aa Segre abacleat siam Il 3 u 


If there is no devotion to Siva, of what use are the Vedas, 
what of the scriptures, what of vows of penance, for the embodied 
beings caught in the desease of transmigration. (23) 


Raat saat MUI MRA AHA: 1 
aga Ranga ea RATI WTA dU NU 


For the beings who have secured refuge in S'iva, there can be 
no association with the karmas (the fruits of deeds). How can 
there be the fear of darkness for the horses of the sun ? (24) 


Karma refers here to the ‘fruit of a deed’, good or bad, 
which causes transmigration. The merit (punya) and sin (papa)are 
the fruits of good and bad deeds respectively. S'iva-bhakta is 
not associated with any karmaphala, either merit or sin. If sin 
leads to hell, the merit leads to heaven which again is transitory. 
After the fund of merit is exhausted, the being should once again 
take birth to earn it, Thus according to Indian philosophy, of 
which Virasaivism is a branch, both merit and sin lead a being to 
‘samsara’, the cycle of birth and death. But S'ivabhakti works 
like fire which burns all the fruits of deeds, meritorious or sinful. 
A Siva-bhakta is untainted by karma which is the cause d 


transmigration : 
Sukrtam dugkrtam capi S'ivabhaktasya nasti hi". 
(There is neither merit nor sin for a devotee of S'iva). 


Is. IKEA | — (20) 
Neena Kuan: l 
MAT Rest: RAMAH U 3Y A 


m By virtue of the insi 
ness of the Guru, Linga, 
body and this is said to 


ghtinto the teachings about the great : 
Jahgama, etc., one sees S'iva in evel) 

be the S'arana- state, (25) i 
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The belief in the greatness and 
k the purifyi 
Guru, Linga, Jangama, etc., leads one to e EC is 
invested pat various forms. Through this realisation, one uds 
refuge in S'iva and is called S'arapa (one who has Ti refuge) z 


AAR ERER: | 


¢ a 
SARAAN ITAR RONA SAÈ 11 RE 11 


For all beings the moon-crested S'iva is the refuge, and he 
who seeks refuge in Him in all respects is called “S'aranagata” (one 
who has taken refuge). (26) 


TAMAN Tat np ep npn | 
HAT TEAMA ATA: TPIT Ul Rv I 


The mutable heaven befalls as the reward of all the sacrifices. 
He who has secured refuge in the Supreme Lord (Siiva), attain the 
immutable reward. (27) 


Se Aad Wer wad AAT 
4 a aka Sta amam Mss: u a6 H 
In vain is the life of those who do not realise the Lord of 


| gods (Siva), after having secured the rare birth as a human being, 
Which is a means of attaining knowledge. (28) 


[v. maare, — (29)] 
SRO RICUI MR CNEL OCICS CHIL 
SHIRE TRITT akad 1 28 I 


distinctive greatness of 
h the favour of Siva 
is spoken of. (29) 


Since the experience of realising the 
the Guru, Linga, etc, is attained throug 
(Sivaprasada), the greatness of this (prasada) 


How this descent of favour takes place ? To this, the reply 


5 given in the next verse. 
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aa etalon TAGAR | 
raat Ayat Sek ARAT: U 3e N 







Maheśvara (S'iva, the Supreme Lord), bestows his favour 3 
those who are ever firm in their singular devotion to the Liüg | 
who dedicate themselves to the worship of the Guru, who have | 
taken refuge (in S'iva) and who are pure. (30) 


TAT AAT aRar RaRo | 
Kasar Aa + ram Uo 330 


The devotion basically rooted in the favour, is ever unfailing, 


For one who is devoid of S/iva's favour, the devotion js un | 
attainable. (31) 


NIA NUTS Pe TATE | 
a Raat fb art aa daa M3R tt 
When the favour of Siva, the cause of supreme bliss, is | 


accomplished, the whole universe appears as filled with S'iva: there |: 
180 doubt about this. (32) 


R A RAAR anier: 
erat ma ais: | 

H : 

RON Chapter V in Sri Jagadguru-Renukagita’, 
F Siddhantagikhamani” composed by the 


illustr: ; es 
lustrious Sivayogi S'ivacarya. 


— AD 
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IE afta 1 


qt ADS ATA: | 
CHAPTER VI - 
( stoic Peery ) 
eme Sara — i 


wal merak sate ANNT: | 
we Ut at a MIRRI eet us 


Agastya said— 
How can the same individual, made known as Bhakta, 
Mahesvara and Prasadin, comes to be called as Pranalingin ? (1) 


Tya SaTg— 
at Agra Ia Aa aka. | 
FTIR RAGUSA TAT UU 


Renuka said— 

He is described as Bhakta, Mahegvara and Prasadin owing 
to his adherence predominantly to duty. To him is now taught 
the adherence to knowledge. (2) 


In common with other Schools of Indian philosophy, the 
religious discipline, here also, consists of two parts-the first 
meant for practicing detatchment (vairagya) through “duty” and 
the second, for achieving the final goal (Mukti) through Jnana 
(spiritual knowledge). The first part of the discipline is a preli- 
minary stage of training essential to achieve the summum bonum 
Of life, which is called Mukti. . Thus the first three Sthalas of 
Viragaivism, viz., Bhakta, Mahegvara and Prasadi, represent this 
part of the discipline. They are said to be Karmapradhana, 
for, of them, the duties in the form; of Linga-worship, ¢tc., form 
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the prominent features. It does not, however, mean that Jr 
or spiritual knowledge is totally absent from these three Sthalas | 
Without Jaana, Karma would be blind, having no direction Or pur | 
pose at all to it. The several religious duties are to be observed 
with the full consciousness that they are directed towards the | 
service of the Guru, the Linga and the Jangama as the three tray. | 
formed forms of Siva and that their purpose is to win Sw; | 
favour. Itis only in the first three Sthalas that Karma is of 
primary concern to the aspirant as jfiana is in the last thre 
Sthalas, where Karma is not totally absent. Both. Karma ang 
Jana are inseparably blended together right from the beginning 
and continue to be so till the end. 






Again, in the first three stages (Sthalas), where Karma domi. 
nates, Jriana is indicated by the following traits in the individual, 
which are described as “sadhana-catustaya', the ‘four-fold aid’, 
They are— (1) ability to discriminate between the eternal and the 
non-eternal (Nityanityavastuviveka): (2) absence of desire for 
securing pleasure or avoiding pain here and hereafter (Ihamutra- 
phalabhogavirágah); (3) attainment of calmness, temperance, 
the spirit of renunciation, fortitude, power of concentration of 
mind, faith or will to believe (Samadamadisatkasampattih), and 
(4) desire for true freedom (Mumukgutva). 


Further, the duality or distinctness of the deity from the 
devotee (the soul) is maintained in the first three Sthalas, From 
the fourth Sthala (Pranalingisthala) onwards, the distinction 
gradually decreases till it ceases to exist in the final stage (Aiky® | 
sthala). In Prapalingisthala, the idea of non-duality of the soul 
with the deity, (of Anga with Linga), is emerging brighter Jāns: 
yoga 1s adherence to the knowledge of identity between the soll | 
and the deity (Anga and Linga). 


Ri Rari HW agr: efv | 
TUSSI RA meum nion 


The Linga is Brahma o 


| ` f t 1 i i nct) A 
and its S'akti (Pitha, the ba he form of cit (supreme intellige | 


se) is of the form of prāņa (i. e. Prana" * 
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the ‘Om’ syllable constituting the soul of the Linga) he who 
realises the Linga in this form is said to be pranalingin. (3) 


He who realises the Linga in the form of Pranava, the mystic 
‘Om’ syllable, is called Pranalingin. In this stage, the soul is 
gradually developing the idea of identifying Siva (Linga) with the 
Prana (the life-principle), which is Atman, but not vital breath. 
Butdue to the yet remaining impressions of duality, the total 
identity is not yet achieved. 


mga Taawyagaraag | 
motets aa Maen GR: Uv u 
baja ad feats i 
aires I an eka S 


Pranalingisthala is consisting of five sub-sthalas, viz, 1. Pra- 
nalinsisthalam, 2. Pranalingarcanasthalam, 3, S'ivayogasama- 
dhisthalam, 4. Linganijasthalam and 5. Angalingisthalam. 
Their distinctive features are described in order. (4-5) 


[3. mRNA 1 - (22)] 
TA AA, FA RJ | 
maket TATA MMA UI 


That (light) which shoots up from the centre of the navel 
cavity (kanda) through the collision of Praga and Apana, 1s 
termed as Pranalinga by those (S'ivayogins) who have controlled 
Prana and Apana. (6) 


This collision of the Prana and Apana is effected through E- 
Practice of S'ivayoga (meditation) according to the TRE 0 
the Guru. Prana is the vital force that exists In every being. 
Very few can control it. All the subtle forces of the body, e 
Apana, Vyana, etc., are but the different manifestat de t Ex 
Vital force, one Prana. When all the subtle forces 10 E xd 
the different manifestations of Prana, are controlled, x of all 
YOgins gain the highest perfection. They become mast 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 





66 sn sere ara 


mystic powers. By the collision of Prana (vital air having it's Seat } 
in the lungs) and Apāna (vital air having it's seat in the Navel) a 
light surges up like a wave in them. This is the Pranalinga and 
all the mystic powers of the S'ivayogins arise from it, as all their 


vital energy is fused into it. 


moh AA ep Ald WRSUZTWZRET, | 
AAMAS TEN Sarada: uv 


That is called Prapalinga, into which the vital energy is 
obsorbed through the collision of the Surya (solar) and Candra 
(lunar) nerve-currents (Ida and Pingala). He who bears it, 
becomes the same in form. (7) 


According to the Yogins, there are two nerve-currents (Nadis) 
called [da and Pingala, and a hollow canal called S'ugumna runs 
through the spinal cord. At the lower end of the hollow canal 
(S'ugumna) is what they call the “Lotus of the Kundalini". When 
that coiled up Kundalini is awakened, it tries to force it’s way 
through this hollow canal, and as it rises up, Step by step, as it 
were, layer after layer of the mind becomes open. All the diffe- 
rent visions and mystic powers, then, come to the Yogin. 


| The Ida and Pingala of the Yogins are said to be the columns 
of sensory and motor fibres in the spinal cord. They are the 
ea through which the ‘afferent’ and ‘efferent’ currents 
Vana" n rhythmical breathing, practiced through “Praya. 
city. The two UE change into a motion similar to electri- 
the S'ivayogins E Un collide and produce a light, which 
body merges j asthe Pranalihga. All vital energy of the 

3 ges into the Pranalinga in the case of the S'ivayogins. 


Aira TATA cf aaa i 
Fe AAA Had n e n 


“Lis ` l 
arcs E Supreme Brahman who is of the form of ot | 
lightened eas Tae, shines like a lamp in the hearts of the €t f. 

ns; but it is not realised by the ignorant. (8) 1 
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Those enlightened persons who pursue the internal illumining 
fight called Parabrahmalinga, are considered as Pranalingins. 


SARA MARJINA: | 
q: Ma aad sp a IANN 1 


That Yogin who ever contemplates on the Linga which is of 
the form of cit (Samvit-intelligence; right knowledge) having 
become averse to the external objects, is called Pranalingin. (9) 


The word “bahyavastu', here, implies Sthavaralingas (Lingas 
installed in temples), etc. After realising the inner illumining 
light called Pranalinga through S'ivayoga, the enlightened person 
becomes averse to the Sthavaralinga and it’s puja. He will be 
worshipping only his Istalinga which is nothing but the visible 
form of the internal Linga itself. 


[3. maan 1(33)] 
said fuere fet Raat Wu 
Tad maA RAA fe Au ie i 


Where the Supreme Internal Linga which is of the form of 
of cit (intelligence) and which is S'iva in spirit, is worshipped 
through the flowers in the form of pure concepts (bhavas), that is 
the worship of the Pranalinga. (10) 


'Bhavas are the pure concepts here. The word ‘bhava’ has 
many shades of meaning in Sanskrit. Here, it has been explained 
as antahkaranavrttivigesah’, i.e. the characteristic tendencies of 
the inner senses, citta, manas, ahankara and buddhi. These 
tendencies become pure concepts when their baser elements are 
completely burnt away by the heat of religious discipline enjoined 
lor the devotee right from the time of his initiation (diksa). 


qas RAs faa angan | 
Tamat Shen AKA TERATAI 
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mer warawe uer ARER: | 
sr qur wem surgir Ada ! 33 u 


qagan Aaa erae | 
Ad merasa aI U 33 N 


Reak MIAE | 
afferre eee ETT WRIT U AV II 


Ud Aagaard: | 


Kaegaaat Hea PARATA Ut 1 Ut 


Forbearance is the water for abhiseka (holy bathing); discri- 
mination is the sacred cloth; truth is the adornment; renunciation 
isthe garland of flowers; abundance of trance (samadhi) is the 
sandal paste; non-egotism is the akgita (sacred moist grains of 
rice); faith is the incense; the great knowledge that reveals the 
universe is the wick lit; dedication of the collection of the pride 
of body, etc, which are the root-cause of delusion, is the conse 
crated food to be offered; silence is the sound of the bell; dedi- 
cation of the sense-objects is the betel: absence of illusion about | 
the sense-objects forms the circumambulation (Pradaksina); and | 
intellectual attachment to the form of the Linga is the act d 
salutation;—by such modes of worship, pure in concepts om 
Should worship the inner Linga (Pranalinga) with one’s mind 
directed inwards. (11-15) | 


All these are the ‘bhavavastu’s (objects constituted by Pury 
concepts, subtle and abstract. The worship of the deity (Ling!) 
1s composed of so many rites, in regular order, like bathi| 
(abhigeka), decking with a cloth, applying the sacred ash and I|. 
sandal paste, and so on, ending with the repeating of the sa | 
mantra in concentration. This is ‘bahyapuja’ (external worship : 
-a aee eRsaTy practice for the other worship known as antarapit | 
pr i abhyantarapaja” (internal worship), otherwise called "| 
Manasapaja" (mental Worship) performed through the SU") 
things mentioned above, This is the Pranalingapujasthalam- |. 
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R. Keringat i — (3v)] 


Sa HARA STET: | 
RATATAT: AMARA Had usu 


The state of contemplation on the unity of Siva and Jiva 
attained by one engaged in an internal activity through the manner 
of Pranalinga-worship, is called trance. (16) 


‘Samadhi’ or trance is a state of elevated consciousness in 
which the mind becomes calm and still. This state is attained by 
the Sivayogin through the contemplation of the Prapalinga 
(Pranalihganusandhana). 


Tara TATA: | 
Dat Ansar wor ANTT tt 4 t 


The contemplation on S'iva is an axe to cut the Poisonous 
tree of existence of which the leaves are the five afflictions and 
the roots are the fruits of former deeds. (17) 


Samsara (existence) is a bondage which imprisons a soul 
averting it from the path of Mukti and subjecting it to the cycle 
of birth and death, the transmigration. Mukti is the release from 
this bondage attained through the contemplation on Siva. 
Mundane existence is characterised by five aff lictions, namely, 
avidya (ignorance), asmita or ahankara (egoism), raga (anger), 
abinivega (attachment) and dvega (hatred). These are metapho- 
tically called as the leaves of that tree of existence. Karma, which 
happens to be its roots, is the fund of the fruits of former deeds 


leading to transmigration. 


ara: KARENA qst AR! 
PEN aat ARA Fee uU 6 f 
WIG F Tease | 


a 


arate fur spud KAS 
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«ecu Aadama adat fag: | 
TARA Wen TAFRTERUT tl xe ll 


The six nerve-centres inside the body called circles or Wheels | 
(Cakras), mainly starting from the nerve-centre at the anus up « | 
the place at the middle of the eye-brows, are to be conceived as th. | 
lotuses. A thousand-petalled lotus is to be contemplated just 
above the place in between the eye-brows, and in it, a clear or, 
of the moon; at the centre of that moon, a subtle hole is to be 
seen and that is known as the abode of Kailasa. There residing 
is Sambhu (Siva), the cause of all causes, who is to be intently 
contemplated. (18-20) 


The Yogin conceives of several centres, commencing from the 
Muladhara and ending with the Sahasrara, the thousand-petalled 
lotus in the brain just above the place between the eye-brows, 
The wheels (Cakras) are called Adhara, Svadhisthana, Mari 
paraka, Anahata, Viguddhi, and Ajia. These are respectively 
sitdated at ‘guda’ (satral plexus), ‘guhya’ (concealed part-genitals) . 
'nabhi' (navel), ‘hrdaya’ (heart), ‘kantha’ (throat) and “bhriima- 
dhya' (the place in between the eye-brows). These are said to be 
centres of respectively the deities, Brahma, Visnu, Rudra, Isvara, 
Sadasiva, and Paragiva. These Cakras are again said to have 
lotuses consisting of four, six, ten, twelve, sixteen, and à 
eae ien respectively. At bhrumadhya, the seat of a 
TR -petailed lotus, the Yogins conceive a clear moon and 

at 1s the place called Kailasa, the abode of S'ambhu. 


tus ae Kundalini-to put it in the symbolical 
S'usumna canal If Mnt coiled up.at the lower end of the 
made active by th ; Is coiled up energy (ojas) is roused and 
canal As it 5 Practice of Yoga, it travels up the S'ugumna 
another, a eR ER "Pwards, acting upon one centre after 
the Kundalini is Ter reaction is said to set in. The rousing ° 
vision, All SOS ns and the only way for attaining divine 
this way and | a Consciously or unconsciously, proceeds in 

eads to this end. When the stored up energy reaches 
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the final centre, the Yogin achieves Samadhi or trance contempla- 
ting the S'ambhu in a super-conscious state, This is S'ivayoga- 
samadhi-sthalam. 


[ v. ferent | — (3)] 
arc sarees: | 
qr ta Ka Pagers gt: 029 t 


The state of one’s personal realisation of the internal S'iva- 
linga as the universal self, is what is considered by the wise as the 
true form of the Supreme Sivalinga. (21) 


The word, Svantastha, is to be understood as ‘svatmani tada- 
tmyena sthita’, i. e., as that which resides in one's self in a state of 
essential identity. S'iva-is the “T'-ness in its highest state without - 
the delimiting consciousness of its relation to the narrow adjuncts ° 
like a particular place, time and form. this is the true state of 
the Supreme S'ivalinga. i 


Salah wi teen slice BIST | 
TA AA Aas SURE TA PAA: RR 


The S'ruti says that the S'upreme Linga whose essense is S'iva, 


- i$ made of light and that all this (totality of luminaries such as 
. Sun, moon, stars, etc.,) is illumined by its light. (22) 


The S'ruti is here obviously Kathopanigad. Just as the diffe- 
Tent objects with different forms and colours are revealed by the 


- light of the sun, moon, etc. so the different *tattvas', of which . 


NLIS CPC 






| Sntemplation of the Supreme Linga, the 


‘Tejas-tattva’ is one, are revealed by the light of the Linga, which 
IS the same as Para-Brahma-S'iva. 

Tee di ag WÍMATUUSNUNM, | 

Race aaen TTS d 3 1 


. Therefore, that state of *Nijalinga' is achieved through the 


Parabrahma; : 
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characterised by sat (reality), cit (intelligence) and ananda (bliss), d 


as identical with one's self. (23) 


To realise the Supreme Linga as identical in spirit with one | 
selfis a state of super-consciousness of the Linga- Aùga-unity | 


(Sivajivaikya). 


Ju. emfüefterent | (35)] 
amy fog ame aa WIE | 
Wet wa Ia a WORST. II 3Y II 


He who has the two-fold realisation of the Linga being 
existent in the Anga and the Anga being united with the Linga, 
becomes Angalingin. (24) 


+ 


Anga is Jivatman (Individual Soul) and Linga is Paramātman : 


(the Universal soul). The experience of their unity is called 


Lingangasamarasya. One: who attains this knowledge is called | 


Angalingin. This relation between the Anga and the Linga is 
like that between the ‘seed and the tree’ (Bijavrksanyaya). 


Tee KE wer Kakak: | 
W oul CAIR wow wp wee: uz d 


# 


He who has the mental cognition that Linga is of the form — 


i apation, is liberated, even while associated with the body. 
e 1s the enlightened person; he is the great Guru. (25) 


This is what is known as Jivanmukti', ‘liberation while still f 
S stage enjoys the initial blisses © | 
3 unity with Siva (Aikya), in which | i 
le triput’-the distinction of the knowl jf 
(ftr), the known (ifteya) and the knowledge (jgtana),-dissolv 


alive’. The Pranalingin at thi 
Mukti. Mukti is the absolute 
the consciousness of 
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As this consciousness lingers through this as well as the next stage 
pragaliagi and Sarana Sthalas), the absolute unity is not si 
attained by the aspiring soul. This and the next Sthala 4 
suppose the dawn of that final beatitude, the summum bo : z 
human life. ke 


R eft farai afraid: 
Taat iguana asa: i 
Here ends Chapter VI in “Sri Jagadguru-Renukagita” 
selected from “Siddhantasikhamani' composed by the 


illustrious S'ivayogi Sivacarya. 


et P —— 
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AA MAASeAa: | 
CHAPTER VII 


(aguang) 


Me Tara — 
ang. sada muka Aa: | 
STAT SURE: Ya: ANIA: 119 U 


Agastya said— 


How is he, who is taught as Mahegvara, Prasadi, and Prana- | 


lingi, again called by the name of S'arana ? (1) 


Ws sara — 
SEAGEN Ime: a ser: Ra: q: | 
TAS KAMAN TL MUA di 


Renuka said— 


That Pranalingin, who has realised the communion of Anga | 
and Linea and whose natural state is that of S'iva's knowledge | 
(1fana-S'iva-jiana), Should regard himself as a “Sati” (devoted | 
wife) and S'iva as ‘Pati’ (Lord or husband). He who experiences | 


that bliss in such an intimacy, is called as Sarana. (2) 


fe os the end of the Prāsādi-sthala and in the Pranalingi-sthala, ; 

entity (tadatmya) of the Soul with the Deity is realised and I 
membered that the identity is 1! | 
still lingers, however faintly it @ | 


confirmed. But it IS to be re 
absolute; the idea of duality 
be. This is clear from the 
as Sati and Linga as Pati. 

in the Deity as a devoted wi 
bliss in his communion with 


Sarana is one who takes total refug? 
fe in her husband and enjoys unallo 
the Deity. This is technically calle 
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“Clarana-sati-Linga-pati-bhava', indicating two significant 
features of the relation between the Soul and the Deity, namely, 
total self-surrender (sarvarpana) and pure and unalloyed 
attachment. 


CASUAL pur wa: | 

At AOA ANTT d 3 di 
Rea du: ST ear aa: l 
FUCA BAM Aa 


This Sthala has been described as four-fold in accordance 
with the distinctive features it possesses, viz., 1. Saranasthalam, 
2, Tamasavarjanasthala (Tamasanirasanasthalam), 3. Nirdega- 
sthala and 4. Silasampadanasthalam. I shall tell you about their 
characteristics in order; listen with attention. (3-4) 


[3. aorta 1 — (19)]. 
ada Tai seg AA aa RETIA | 
eaeque: WIS aa TORAL do Ul 


He who contemplates on himself as Sakti (the spiritual spouse) 
to Siva as a chaste wife to her husband and is averse to other 
deities, is known by the name of S'arana. (5) 


Rar agak KAK: IAN | 
dama qf aa ad gt: $i 


the supreme bliss 


f Siva is born, | 
When the knowledge o d attached to it 


blooms. The enlightened Yogin, with his min : 
(the supreme bliss), finds no delight in anything else. (0) 


aarin WER ACT TA: | 
queque MU alae TARAA Uv 


. " nd 
having attained that infinite bliss, he rejoices WIU'o | 


Other anxieties. (7) 
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R- emraftcrened | — (2¢)] 


Raakaa SIEUT AG: 1. 
Reed dap A AAA: dé N 


5 em athe "ETE ^ adi 


——— — 
- . 


Ag 


All the qualities of ignorance are expelled from himself by | 
the adorable one (Guru-S'arapa) who takes delight in the supreme 
bliss of devotion to Siva. Thus, he is called Tamasanirasaka (one 
who expels ‘tamas’). (8) 


SET SA = Pigh ei 


The point is that the chaste and unswerving devotion to Siva | 
removes all the ignorance. 


Ta Wea dad aka aka | 
wea Kama Red AZTAT: NS di 


| He whose knowledge is mixed with the qualities of ‘tamaş | 
(ignorance), cannot attain the final beatitude. The pious people 


know that ‘sattva’ alone constitutes the putity of the path of kno- | 
wledge. (9) 


The ‘sattva’-qualities are tranquility (¢anti), control over the | 
Senses (danti), discrimination (viveka), renunciation (vairagya), | 
elc. These are inseparably associated with the spiritual knowledge: | 

- These qualities make the S'ivayogin ‘sattvika’. j 


Tt BE Geer AE À SE aa 
SIMA: W aaa sit a: uo 


He who hates allt 
false notions, is consid 






he world, who is egoistic, and who possess | | 
ered as *tamasa? (ignorant). (10) 
guishes one onthe path of ignorance from the | 
Is On the path of knowledge. 


| This distin 
Sivayogin who 


B 3 


SEMI R ga UMtgarkearea: i 
Raag gara fü ac te 99 U || 
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The trees of lust, hatred and the like, growing from the roots 


| of ignorance (“tamas', stolid qualities), are ever cut down by the 
axe of the S'iva-knowledge. (11) 


The realisation of Siva marks the end of all these qualities 


of ignorance. 


[1 Riman — (38)] 
AORA dunt AR Sade i 
Rai g asa a fea se kaa: 92 0 


That knowledge imparted (by the Guru), after removing the 
part of darkness (ignorance) which Jeads one to transmigration 
(samsara), is called Nirdesa (guidance). (12) 


yaa Wi ded ARAN ARA | 
A at aa far ad quar fam u 93 ü 


Guru alone makes the Supreme Principle (known as Siva- 
tattva) manifest to the beings. Who else, but the sun, can expel 
the darkness in the world ? (13) 


ARAMA Maya: 1 
~ ~ - an c : 
qi: aa Aes wp wr oem Fert 7€ 
When the grace (favour) of the Guru,-who has realised the 
‘tattvam’ (the oneness with S'iva) and who is essentially liberated 


even while alive,-is secured, what is unattainable in the 
Worlds? (14). 


[v. sitaan | — (ve)| 
ma Rane die gi: J 
Raa ara Mel BATT U UA N 


The eagerness to know the principle of unity with Siva, is 


f called ‘Sila by the learned. He who possesses it through the 





- instructions of the Gurus, is called Silin (one who has Sila). (15) 
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‘Sila’ is generally known as ‘conduct’, ‘moral chastity’, It 
is used by the Viragaivas in the sense of ‘moral Precept’ Silas 
in this sense are ‘sixty-four’. But here, the word ‘Sila’ is useq in 


a special sense of “virtuous longing for “Sivatattva” ”. Another | 


shade of the meaning of this word is given in the next verse, 


suere wd Kara NER | 
maa Racer kaga JA: u 35 


The accomplishment of steady attachment of one's heart to | 
the Lord Siva, the Supreme Soul and remover of the sorrow of | 


the distressed, is considered as Sila by the learned. (16) 


Gaara Jae IA | 
aa Rara giat KA SATU o3 U 


Just as the virtue of a chaste wife is praised owing to her 






























love for her husband, so is the disciple called “Susila? (virtuous) ; 


owing to his love for S'iva. (17) 


R sit RENA fre ea rerit: 

Wena sweets: aga: | 
Here ends Chapter VII in ‘Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’? composed by the 


illustrious S'ivayogi S'ivacarya. 


—— $+ 
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seat: t 
| CHAPTER VIII 
| (Serene ) 
me Tata — 
MAAN | 


UNAS KAS FARREA U 3 N 


Agastya said— 
| How is he, who is called Saran1 owing to the giving up of 
| ignorance (i. e. darkness), owing to the nirdesa and for possessing 
the Sila, described as *Aikya' (one who has attained the unity of 


| Anga and Linga) ? (1) 


| UF Sana — 
| TIRARA SAAT | 
j ra AAA aa HA IRI 


Renuka said— 

The Sarana who attains immence bliss through the contem- 
plation on Pranalinga, etc., becomes ‘Aikya’, Due Who bas ec 
ned unity with S'iva by meditating on his identity with Siva. (2) 
tely absorbed in the great bliss 


| N h ini le 
| ow the S'ivayogin 1s comp h God (Siva). 


through the attainment of spiritual unity wit 


Tarang Aa aga TTA | 
TIARA T 
Tena HAAG Ul il 
i best of the sages, 
This Aikyasthala is said be fonttal A eder 


f 3S 1. Aikyasthalam, 2. Acarasampattist 
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sthalam, and 4. Sahabhajanasthalam. Their distinctive features 
are told in due order. (3) 


[1. teresa! — (v3)] 
Raaaccaftraiere NAATA: | 
Ramana HARFI Dow d 


The Sarana with pure conscience, being regardless of the | 
petty pleasures from sense-objects, is called Aikya, when he | 
plunges into the great ocean of the bliss of S'iva (S'ivananda). (4) 


Ranas) frere: | 
Rasa ara feat fg Kama Ku 


He, with his association to “mala's shaken off, and with taint- | 
less intentions, ascends to the state of unity with S'iva, through | 
the contemplation that ‘I am Siva”. (5) 


- ‘Malas’ are said to be of three kinds, namely, Mayamala, | | 
Anayamala and Karmikamala. When the soul enters the body | 
formed of Maya, it finds itself encompassed by a host of objects | 
Wet sedusively invite it to become absorbed in them. This is | 
Mayamala’. ‘Anavamala’ causes the soul to turn to the external | 
world, but not to God. ‘Karmikamala’ causes the experience of | 
pleasure or pain, depending upon the past deeds. The S'ivayogin | 
shakes off these ‘Malas’. “Sivo-aham' indicates a state in which | 
the S'ivayogin enjoys complete and absolute identity between him- | 
self and the Deity. That is the state of supreme bliss. | 


FATE ARTA AAA à | 
maa an KASAR <1 1 


X 









th des ocean of Maya, surging with the rising of the bubblesi? |. 
SORA of endless created worlds, and possessing the waves of | 

rty-six 'tattvas' (Principles), obsorbs ; ine fire O | 
‘unity with S'iva' (Sivaikya), (6) UFU OE E $ 
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‘Tattvas’ are thirty-six according to the Vtra£aiva philosophy, 


The process of 


evolution into these ‘tattvas’ can concisely be detailed as below :— 


When Para£iva-Brahman turned to creation for his own 


| cosmic sport (lila), “Vimarsgagakti’ -discriminative power- in Him 
| changed into “Iccha sakti” (emotive power), from which “Jgana- 
- jakti' (cognitive power) and *Kriya-sakti' (conative power) were 
| born. Jfanasakti was the interior and the Kriyagakti was the 
| exterior of the Icchasakti. By a sort of palpitation in Jxanagakti, 
| Paragivabrahman got the ego in the form of ‘Iam omniscient’ 

| With this ego, it evolved into “Sivatattva'—fi) which became the 
| instrumental cause of the universe. The Paragivabrahman evolved 
| into 'S'aktitattva'-(ii), through the unity with Kriyagakti. This 
| became the material cause of the universe. 






b lttva'—(vii) evolved. Because of the contact wit 
T “ruga lost his ‘sarvajnatva’ (omniscience), “paripurna 
D: metes) ‘nityatrptatva’ (eternal contentm 
" Vasive nature) and became ‘kincitkarta , 


Entering into the fold of Jianasakti, this S'aktitattva evolved 


into ‘Sadāsivatattva’-(iii), with an ego as ‘I am the Universe’. 


The Sadāśivatattva evolved into ‘Īśvaratattva™-(iv), with its 
ego-'I am this’ with regard to the universe, which had come into 


. being. 


This “ifvaratattva' became filled with the idea of identity 
between itself and the universe and was called 'S'uddhavidya- 
lattva'—(v). 


Assuming the idea of distinction between the gross and the 
subtle elements meant for the creation of the universe, and residing 


| in it like the features of the peacock in the fluid of its egg (Maya- 
| rindarasa-nyaya), the  'S'uddhavidyatattva ' evolved into 
Mayatattva’-(vi). 


By th i “Sivatattva” into Mayasakti, "Puruga- 
y theentering of the “Sivata qe. 


tva' (compl- 
ent) and “vyapakatva 
kigcidjríata', "parma » 
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‘atrpta’, and-'avyapáka'. The kificitkartrtva ( lintited-poteney ) 
in Puruga was the “Kalatattva'-(vili). His kificijiatva (limite | 
cognition) was the *Vidyatattva'-(ix). The apurnatva (incomple. | 
ness) was the ‘Ragatattva’-(x) in the form of attachment to the | 
objects of pleasure. His anityatva (non-eternality) became “Kala. 
tattva'-(xi). His avyapakatva evolved into ‘Niyatitattva’-(xii) 
which made a restriction that such and such a cause should pro- 
duce such and such an effect. These five ‘tattvas’-Kala, Vidya, 
Raga, Kala, Niyati-envelop the Purusa. 


-+ Icchagakti, provoked to activity, merged into Mayatattva 
characterised’ by the idea of distinction between the jfana and 
kriya as ‘jana cannot be kriya’ and 'krivà cannot be jana’. 
This resulted in the evolution of the *Prakrtitattva'-(xiii). ' This 
Prakrti, characterised by the three gunas, sattva, rajas and tamas, 
which were respectively the causes for sukha, dukha and moha, 


became the root-cause of twenty-three ‘tattvas’ from Buddhitattva 
(Mahatattva) to Prthvitattva. 


«The S'aktitatva in the form of Prakrtitattva turned -into | 
"Buddhitattva' (Mahattattva)-(xiv), through its assertive power in 
the form of “idamittham'-'this is so’. This Buddhitattva again 
evolved into "Ahankaratattva'-(xv) with egoistic ideas like 'this is 
mine. Ahankaratattva-in turn evolved into *Manastattva'-(xvi), 
being a cause of volition and doubt. These three, Buddhi, 
Ahankara and Manas, are called “antahk 


ZE aranas’, inner-senses, 
with the predominance 


of Icchāśakti (emotive power) in them. 


The Saktitattva which turned out to be ‘antahkarana’ switched 
On.to the outer body and evolved into five more “tattvas”. Asa | 
cum c did (sabdajitana), it became ‘S'rotratattva - L 
ae ios ae ues touch (sparsajfiana), Tak M | 
'tattva' (xix): as a D cognising form, it turned into) Nd | 
(Xx); -and äs d ur of “asing taste, it became ‘J iya i | 
"tattva"- (ax) E : Perceiving odour, it became pe E 
became dasar asah E predominant in them, U^. 1 
Sans (Jianendriyas). | 
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This S'aktitattva in the form ‘of sense-organs (jianendriyas ), 
eyolved into five more *tattvas'. They were ‘Vaktattva’—(xxii), 
H panitattva”—(XXili), "Padatattva'-(xxiv), ‘Payutattva’-(xxv) and 
«Jpasthatattva'-(xxvi), functioning respectively as the means of 
speech, of giving and of receiving, of movement, of excretion. and 
of passing semen and urine. Having Kriyagakti (conative power) 
redominant in them, they turned out to be ‘motor organs’ 
(Karmendriyas). e nn | 


. 
Tta ads e U K 
m—— en — m 
æ ag. 4 d 
. : ^ "4^ - > g 


The same S'aktitattva evolved into “S'abdatattva'-(xxvii), 
Spargatattva’—(xxviii), “Rupatattva”-(xxix), *Rasatattva'-(xxx) and 
‘Gandhatattva’-(xxxi) being cognised respectively by the sensory 
organs, namely, ear, skin, eye, tongue and nose. These five were 
called “Paricatanmatras', as there were no manifestations of the 
distinctions like dhvanyatmaka and varnatmaka (non-syllabic and 
syllabic sound) in S/abda; Sita and usna (cool and hot) in touch, 
| nila, pita, etc., (blue, yellow, etc.,) in Rupas madhura, amla, etc., 
| (sweet, sour, etc ,) in Rasa; sugandha and durgandha (sweet smell 
| and foul smell) in Gandha. 


The S'aktitattva again turned into 'Akasatattva'- (xxxii) -with 
| sound as its guality, *Vayutattva'-(xxxiii)-with topon as its 

quality, ‘Tejastattva’--(xxxiv)-with visible form (rupa) as ifs 
guality, ‘Jalatattva’=(xxxv)—with taste as its quality, and “Prthvi- 
tattva'-(xxxvi)-with odour as its quality. | 


These are the thirty-six *tattvas' accepted by Virasaiva philo- 
sophy as the waves of the ocean of Maya 


aara daniksd Ret |. 
eae g RaR IV H 


oul) with Maya, there is the 


4 " Owing to the covering (of the s d, the soul has nothing but 


doubt of duality. When it is remove 

the state of non-duality. (7) . C RCM : 

4 :va phi hy. - it 

L| Maya is a form of Siva's S'akti in Gn nets “in 
| Causes distinction (bheda) between gross an 
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bringing this universe into existence, with its endless variety ang | 
multifarious forms. It is thus real (satya). Virasaiva Philosoph 
does not accept the theory of the Mayavadins (philosophers op 
the Advaita School) who consider Maya (illusion, according to 
them) as unreal. Maya, in this context, is a cover which obscures 
the power of the soul from realising its true nature of being S'iva, 
When the veil of Maya is set aside from it, the soul remains in its 
real state of non-duality with Siva. 


aariaa aa ARA AA | 
sqm Aiara ATTA Ue U 


Hence, there is no remedy to the S'ivayogins similar to the 
state of non-duality for turning away the great affliction of the 
terrible transmigration (samsara). (8) 


Pradana: Rana: 1 
Ramae RaRa su 


The all-encompassing experience of S'ivananda (bliss of non- 
duality in Siva) on the part of the Sivayogin who has the whole 


world melted into his mental vision, is called Mukti 
(Liberation). (9) 


[3. amena | - (%3)] 
Ranana kaa | 
Re fe a RA an: ep n 3e N 


A Sivayogin (Desika) who has attained the state of Siva 
through the contemplation of oneness with S'iva (Sivaikya), is 


unattached to the observances of ‘stitakas’, etc., (impurities, etc. 
as a part of his religious practices. (10) 


The S'ivayogin has a body; 


but hysi- 
cal entanglements. he transcends above all phy 


t bind; All religious practices and observances 8" | 
uM eR nen When the highest goal is reached and whea |. 
there is Ing but supreme bli "mi mmu | 
nion with Siva, of wh ss to him in the complete co | 


at avail are these religious practices to him 
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et, he has a duty to perform, as heis a ‘Degika’, a spiritual 
ide. Though the religious practices have no meaning to him, 


| he observes them, not for himself, but for the guidance of his 


disciples. 





D^ 
, 

H 
y 
1 
Y 
" 

, 


Rada Rat wee | 
| eam fH g rep MEA Set aT LAI 
| When the all-encompassing knowledge of non-duality with 
| giva is firm, what outcome is there of the religious duties for the 
| sages, whether done or not done ? (11) 
Whether done or not done, they mean the same to the 

Sivayogins. 

Ravine RASAT | 

fea eurer TAAT SARA N 13 





All physical movements of the S'ivayogin, who has burnt the 
seed of ‘karma’ through the fire of pure knowledge and who 
merely appears as one having a body, are only usual (laukiki). (12) 


‘Dehivadbhdasamanah’ — the S'ivayogin appears to have a 
| body likeall. But, in reality, the body is as good as oor R 
tohim. Heis appropriately compared to a burnt cloth; ee : 
| cloth retains its appearance, but a slight touch ec "E 
| heap of ashes (Dagdhapatanyaya). All activities © i ET 
| walking, standing, etc., are only usual; they go on 

relinquishes the body and allows it to perish. 


? 

| ; 1 

| Tegak ama a us 
| saei RARR: 

* “5 with the realisation of 
| He is ever in a state of Sivan we TER aa 
| hisunion with S'iva (Sivajiana), whetne 
| Whether sleeping or awake. (13) e 
: Jation , | 

| Whatever he thinks is the contemp 
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he speaks is the song in praise of Siva and whatever he does à 3 1 
the worship of Siva. | 





[3. wara i - (v3)] 


Red Rang AK eT Ted] AN | 
RAMSAR AI N, Y II 


The S'ivayogin is regarded as “Ekabhajana' (one having one : 
resort), as his self is having the one and only resort in S'iva with 
his intellect ever contemplating the universe as composed of S/iva 
(Sivamaya). (14) 


This stage where the universe is regarded as composed of and 
filled with S'iva, who is again contemplated as the singular station 
for one's self, is called Ekabhajanasthalam. 


Sa ada ag fenes. i 
KARNA TARATARA. IKU 


x With the accomplishment of one resort (S'iva) through the | 
divine vision of oneness of his self with the entire universe and | 


Siva, the Sivayogin gets the firm notion of oneness of the | 
"Prasada'. (15) 


"Prasadaikya' is ‘oneness of prasada”, i.e., his Prasada is | 
deemed as Sivaprasada’, so is the Prasada of Guru, Lihg& | 


Jahgama, Bhakta. Prasada is favour, or something betokening | 
favour. | 


RA atte af fep ada wad 
aaa Reet sure erf ISL 


D The entire universe is housed in S'iva: S'iva shines everywhere | ; 
© stand of Siva and the universe ux 


container and the thing contained (Adharadheyabhava). (16) 
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Lv. gama 1 — (vv)] 
N: Reet fermer Sara eur | 
| UNNA RANET: 9 li 





| The apprehension of the Guru, S'iva and the S'isya (disciple) 
9S one’s own self is called "Sahabhajana' (enjoying oneness with 
| all), owing to the state of absorbing everything in one's self. (17) 


Here is the accomplishment of spiritual unity at its loftiest 

peak of enlightenment. There is neither the Guru, nor Siva, nor 

| the S'igya other than one's own self. All things divided at the 

| base, are united above in the spiritual communion of the self with 

Siva, as it is the fundamental unity embracing everything of the 

| universe in its blissful arms. The S'ivayogin feels that all his bliss- 

ful experiences are shared by everything in the cosmos and that 

everything in the universe is the consecrated offering to this all- 

| pervading unity of the Soul and the Deity. Thus this Sthala is 
also called as ‘Sahabhojanasthala’ and “Vigva-homasthala'. 





Peraga frensm ARA | 
mada Sara Waa: di 4 d 


m — * 2 e ^ m ^ 
x Mage a x. A 


| One should realise that one's self is absorbed in a a ii s 

en- 
mutual communion with the ether of spotless pear b a all 
| Ment (cit-akaga),-that is, Para-Brahman-, which remove 


| mortifications of the world. (18) 


Wer Ber qup Rar wee | 
ype aaea UAS 


h flashes forth the state of 


This supreme realisation, Whi she delusion of the world, 


reality and bliss and which dissolves 
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id to be Mukti (Liberation) by the sages. (19) 


gf att RENA RAN REA REA: 
sda ARIRAN AT: | 


is sa 


Here ends Chapter VIII in “Sri Jagadguru-Repukagita” 
selected from ‘Siddhantasikhamani’ composed by the 
illustrious S'ivayogi Sivacarya. 


asa ina 
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| ‘tll alive (Jivanmukti). Hence, these 
|] the special precepts for the Jivanmu 
. Classified under the six main Sthalas, 


t iE Sere ui 
qt Kamis tata: | 


CHAPTER IX 


(teramat 1) 


wa gara — 
FEA UARA TAHA | 
Azas med aga 3 N 


Renuka said— 
Here are described, in due order, the ‘Lingasthalas’ meant for 


| procuring ‘Jivanmukti’ to one who is adept in the religious prec- 
| epts enjoined in the six “Sthalas'. (T) 


Vide notes under verse, 11, in Chap. III, regarding the evo- 
lution of Paragiva-3rahma into Anga (Jiva) and Linga (Siva) for 
His cosmic sport. The religious precepts propounded in the six 
Angasthalas (i. e., in the forty-four sub-sthalas) described ue 
preceding chapters, lead the aspirant to the realisation of i ans 
Unity with S‘iva (S'ivaikya). Once this unity 1s accomp ishe i 
neither the precepts of castes like Brahma, Kgatra, Vaisya, T 
Stidra, nor those of the four periods of religious life (emaan 
Brahmacarya, Gārhasthya, Vānaprastha and s ae ori 
of the ordinary rites undertaken by the worldly people, 


: ‘beration when 
„> -ea in his state of liberation Wh 
cable to the S'ivayogin’s mode of life m ty-seven Lingasthalas give 


kta to practice. They are 
Bhakta, Mahesvara, etc 


to Agastya 
This was the significance hinted by Reguka 10 


Who asked :— 


SAA Asa mana! 
ires atte «ur "WD i ga: UR 
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The six Sthalas, commencing from Bhaktasthala and end. | 
with Aikyasthala are now described. Which are these ‘Lite I 
sthalas’ ? How many of them are here told ? (2) "x 


tum Sa 
TP MAM ATTA: | 
SAT: Tatar TANT AAT o3 on 


The fifty-seven sub-sthalas, from Gurustha a (Diksaguru. 
sthala) to Jranasunyasthala, under Bhaktasthala, etc., are now ; 
described. (3) 


Met WASTE WKRAISAATAATT | 
mara TAT MAANI JAFA UY II 


Tag qd da: Rana | 
TORS AI ARRAS AT 4 i 
wae WI yaaa aa: | 


at R R Wr Wb sanga n g ou 


IM cae a here are the nine Sthalas, as they conform to 
distinctive mas EET to their excellence; listen to their 
3, Panariti : Dikgagurusthalam, 2. S'iksagurusthalam, 
sthalam, 6 Yes. ES se Kriyalingasthalam, 5. Bhavalinga- 
and 9, Para th “Ingasthalam, 7. Svasthalam, 8. Carasthalam, 

sthalam. The features Of these are now told : (4-6) 


-— De die- (3)] 
WI qp IT afa TTAR | 
Ta Sait AT gen Tatang: Ha wt 


Dikga i : 
impacted sna ah d rüktion by which the supreme knowledge is 
orldly entanglements (the fetters) are cut off 


he 
authority of that is known as "Dikgaguru', (7) 


Dik inier 
şa OF initiation is defined here; It is a sacred rite which 


erves the doub] 
€-purpose : : 
Of imparting supreme knowledge 9! 
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and of releasing 2n Individual from bondage. The enlightened 
1 on who is entitled to perform this rite is known as “Dikgaguru' 
“ithe authority who initiates). Guru is indispensable as it is he 
| Jone that can bestow 'S'iva-jiana'. For knowing S'iva, all existing 
| scriptures are useless; Kathopanigad puts it-Nayamatma prava- 
| anena labhyo na medaya na bahuna srutena' : (The knowledge 
| ofthe self-i. e., the fundamental unity of the Individual Soul and 
| the Supreme Soul-is not attained through instruction in several 
| vedas, nor through the retentive memory of the scriptures, nor 
| through versatile scholarship). Itis the Guru that can impart 
| that secret esoteric doctrine. Through his spiritual power, he 
| can cleanse the ‘mala’-fettered soul and implant the seed of true 
| knowledge. Any attempt on the part of an aspirant to attain 
| Mukti without a Guru is like the pursuit of a man in darkness 
| without a lamp. The scriptures open the eyes of an ignorant 
| man-and there their importance ends-,but the Guru is the guide 
| tolead the aspirant through the utter obscurity ahead; thus, the 
| importance of the scriptures should neither be undermined nor be 




















| over-empaasised. 


Rak fg sean urere | 
UAE A AVA IA FAA 6d 


| He, who communicates the secret implications of the scri- 
| ptures (to the disciples) and employs them in religious pnto 
| ‘nd who himself practises them, is called the ` Acarya 

| receptor. (8) 


sens Ia aep ATTA TAIT | 
aradan a miam u^ l 
He, who transfuses an uninterrupted spirit (alten ^ je 
things through the power of his union with the Suprem pitis 
| the Guru, who illuminates the universe: 0) v 
+ isin the form of 'saccidà- 


‘Caitanya’ is here bec oe and bliss fused into one. 


1 : "Buda", the supreme reality, intel 
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R. Rergeaag 1 — (3)] | 
danaat Ragg: Aaea NTE: | | 
salmaaa wr fremmeRdidd U 2e 


The Di'saguru himself, who is the fountain-source of instr. 
ction enlightening the disciple, is called 'S'iksaguru' as he c 
pounds solutions to the problems of the (disciples). (10) | 


arash Tara: Marak Gg | 
Re Aga at a KAKAK wd 33 


He is known as the preacher; that this is to be preached js 
evident (to him) (knowledge of S'iva): he, by whom the disciple is 
ordained, is called S'iksaguru. (11) 


TANIA RAS eet WI d 
MAARA WT gegara: 192 N 


| He, whose salutary sayings form a clear expanse of the mirror — 
In which the excellence of emancipation is ever seen reflected, is : 
the Guru, the saviour from mundane existence. (12) 


Ret eater saat a: eq 
TAAT IA TEM am WIL 43 N 


b. pag is possibly equal to that Guru, who himself, with his 
po nasa Illumines the inner portrait of the disciples (13) 


in ay a sithe Picture of self-knowledge that is hidden 

Jaana is obscu T (inner image of S'iva's nature). That “Atma 

LAN zs by the outer covering of ignorance. The teach- 

ding the disci act like a lamp in removing that cover and gu 
| ISciple to realise the true nature of his self. 


R- mg | ~ (3) 


[anre | 
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Fe, who is the teacher of what are to be taught, allays all 
] joubts and who gives right knowledge, is called the ‘J#anaguru’ 
1 (uthority on spiritual knowledge). 





“Upadegta" (Upadegtr) is the ‘teacher’, who teaches. “Upa- 
| defya! is ‘what is fit tobetaught', i.e., the secret purport of 
| Vedantic teachings (‘Vedantavakyarahasyarthah’ ). ‘Samyak- 
| jgana’ is ‘right knowledge’, ‘the knowledge of the self”. 
| Guru's teaching centres around the following topics :— 

(i) The Individual Soul. 


(ii) The Universal Soul. 
(üi) The duties of the Individual Soul to the Deity and 
Men. 


| After ‘Saktipata’ (the descent of divine grace), the soul e its 
quest after spiritual knowledge, and realises itself of its di pet 
from body, organs, and the like. The glorious attributes o : 
are learnt by it. From the Guru it receives the ges de 
kinship with God. All its thoughts and actions p r oe 
| towards Siva. It’s duties to God and men are EE Ti 
| Guru. It learns that the worship of ‘Tgtalihga , the m s eia 
| of its own inner spirit (caitanya), as it's foremost ae ae 
- and that love, sociability, courtesy, generosity, Tespe 
| and the Jike, as its duties to men. 


ek Pe Loka HA Ao (Ea Ik 


| AGATA TAATTTTTE | 
| menari: aaa gat: mm | Y^ : 
; ing favour on a 
| The Jianaguru is the veritable Siva Pa 3 of life. (15) 
| and bestowing the knowledge which procure 
| E hich are four, 
£ TA (Purugarthas), W 
| ‘Arthah’ ‘values of life spond respe- 
| vz, ied Arti Kama and Moka? T TET Taat means’, 
| Stively to pious deeds’, ‘acquisition © Ne The first three, 
- ‘fulfilment of just desires'-and ‘emancipa 2s of ‘enjoyment with- 
] “hich can be roughly included in the £P 
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out undue attachment’, form a necessary precedent to the attain. 
ment of the fourth. The knowledge conferred by the Gury Purges 
off all the baser elements in ‘bhoga’ (enjoyment) and guides the 
disciple on his path to ‘Mokga’. Hence, this jïāna’ given by the 
Guru is ‘sarvarthasadhakam’, i. e. ‘bhogamokgapradayakam’ (that 
which procures enjoyment and emancipation). 


RRRA ages. Aa: | 
acara RARER: UK 


The sun is well-known as the dispeller of outer darkness: but 
this sun in the form Guru, who dispels both inner and outer 
darkness, is indeed eminent. (16) 


The light of Guru’s teaching reveals self-knowledge; sun’s 
light can illumine only things of the material kind. The outer 
darkness referred to in the second line consists of the ignorance of 
the soul about the exact nature of things alien toits spirit, like, 
body, organs, etc., and the inner darkness is the ignorance about 
its own nature. Guru dispels both these kinds of darkness. 


[v. Free] 11 — (v)] 
Tami far aa Adaa 1 
TURN TUTTI: d gw N 


E That(Linga)to which all deeds of worship are attached 
Ta n 2 means of special teachings of the Guru; is said to be 
yalinga' by those well-versed in Agamas. (17) 


Eee. E ies ‘Istalinga’ installed by the Guru ia ihg 
with an inst yoo hand. The Guru confers the ‘Istaliig® 
Worship to ii um thas One should direct all of one's deeds of 
wledge of ae that it is one's all-in-all. All the spiritual “kn 
Md disciple should be fixed in the ‘Igtalinga’, which he 

Worship with devotion. “Kriya bein g “pujakriya', this 


Sthala emphasises 
t 1 € . 3 « , e 
teachings of the G he Worship of the Igtalihga', according tO 
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uru and as such, it is. called 'Kriyalingasthale" : 


, 
we ME Ty 





a overeat 25 
TUR Peran Tata Igag 1 
fos SUITS TT eru yg) n 





| The Linga, which is supreme bliss and intelligence (cit) in form 
| «Parabrahman' itself and it manifests itself as ‘sat? (reality) in 
| amate for the fulfilment of all virtuous aspirations (of the dis- 
| ciple). (18) 


It is through the worship of his “Istalinga” that the disciple 
| can realise the fruits of all his meritorious deeds. 


Jana: fe: Tat: engage: à 
aft Kuasai RARER usd 


| That Lihga which is worshipped by the accomplished persons 
| with the conviction that all the religious rites, sacrifices, etc., are 
| equal to a part of Linga-worship, is said to be “Kriyalinga”. (19) 


Worship of the ‘Igtalinga’ constitutes all worship to an adhe- 
| rent of Viragaiva faith. Discarding all other forms of religious 
| rites like sacrifices, etc., he should devote himself fully to the 
| worship of ‘Istalinga’. 





[w. araferereaay 1 — (4)] 
fex pap añt mar Sm Aas Sad ! 
Ig gifs area peu Ul xe n 


That (inner Linga) into which ones *bhava' {totality of pure 
| concepts) is fused just as “kriya” (deeds of worship). docta 
| “lled ‘Bhavaliaga’ (the Linga of pure concept). (20) 
'Bhavalinga' is the subte form of the deity made up a with 
concepts, That is to be worshipped through meat Perse 
1 Subtle and abstract objects. This Linga is connected ae when 
J an invisible ray of light which passes through on is 
| "are keenly fixed in the latter. This subtle he Guru who 
ealised by the disciple through the teachings of t ~ 
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establishes that relation between the internal Linga and the exter | 
nal Linga at the time of initiation (diksa) The realisation if | 
that connection dawns on the devotee through the worship of the 
‘Igtalinga’ and meditation on it with his eyes keenly fixed in it 


TASHA Wed: R: Wa 
aaga AAA HaT u x3 N 


The Supreme Siva who is of the form of undivided supreme | 
bliss and intelligence, is pleased by the service of the devotees - 
with their pure concepts fixed in him. (21) 


This emphasises the importance of the worship of “Bhava- 
linga? through mental means. 


arya Maa aaa: | 
RARR a Ra TATA Uu xa 


He who is in communion with the Linga in the form of light | 
through the authority of his spiritual experience, does not worship — 
the Linga made up of stone, clay or wood. (22) 


As the ‘Istalinga’ is only the outer form of the Bhavalinga, | 
the worship of the former is in a sense the worship of the latter. | 
Hence, here, by ‘gilamrddarusambhitam Lingam' is meant that | 
Liga Installed in temples, called ‘Sthavaralinga’. Istalinga-wor- | 
ship should not be discarded at any stage of spiritual ascent. It | 
maly provides with the experience, on the authority of which 
Bhavalihga-worship’ becomes possible. | 


[S. sur 1 — (§)] 
TAANA Mt eH IA WAAT | 
overs Marea RAR n 23 I 


See internal-Linga in which the knowledge manifesting the | 
3 T. sine Bhavalinga (tadbhavajfapakam) becomes assimilate’: | 
called "Jranalihga' (the Linga of knowledge) by those "^^ | 


versed in ‘Sivatattva’, (23 
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The worship of the ‘Igtalinga’ purifies an individual exter- 
nally and that of the “Bhavalinga' internally. This purity, inter- 
nal and external, assumes the subtle form of another inner-most 
Linga called *J&analinga', the Linga of spiritual knowledge. This 
Jganalinga is the supreme Linga, higher than the highest (Parat- 
- param). In that realisation lies the highest bliss (Paramananda), 
| the loftiest limit of one's aspirations (trpti- final peace and conte- 
ntment). Hence, this Linga is also called “Trptilinga'. 


| Penanda EX UIGSISEE E Cr 
A SEDET ag ARRETA d AY II 


That which is realised as Brahman who is beyond the distin- 
| ction of trinity (as Brahma, Vignu, etc.) and whose eminence tran- 
| scends the three qualities (sattva, etc.), is called J&analihga'. (24) 


we mman: WES Ta Aa: | 
eRe Sm RRA AY N 


To the gross (Istalinga) the rites of worship are offered, in 
| the subtle (Bhavalinga) the tolality of pure concepts is discerned, 
| and in the supreme (Jríanalinga) which transcends both the gross 
| and subtle states, there is knowledge alone. (25) 


l——— - = —— 
é = J i " 
* "az: 


Ea 


Te 


ewe Ne 
ce ANT 


a S a^ gr 





I 
| Re g AA NARRA | 
| Rarer sei Ba sepat dad Uu AA N 

d He who realises that Brahman called S'iva, higher than the 


highest and characterised by the supreme bliss, is said to be 
Yganalingin” (one who has realised the Paratpara-Jnanalinga). (26) 


| Iv. aera | (v)] 

| qz E gA AA MA sd mu 

: EIS PATA: BIRU AAN: Ww N 

He who has that self-knowledge into which his knowledge 


| | E Jianalinga' gets absorbed, is said to be “Syalingin” (one who 
L3 knows himself as Linga) by the sages. (27) 
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Here, the word ‘Jaana’ occurs twice in the first line, once in 
the Accusative form (as jianam) and then in the Locative form (as 
jane). The former refers to the ‘knowledge of the Jianalinga 
and the latter, to ‘self-knowledge’, with which the former is united. 
This self-realisation is free from “ahankara' (egoism) and ‘mama. 
kara’ (narrow interests). He who possesses that knowledge jg 
*Svalingin. The next two verses describe his characteristics. 


SAINI Mana. | 
AAA: AMAA gi IRE Uu 
RAN REE AFETE: | 

Mart aaga gani JAA. U AS 


The great sage called “Svalingin' is pleased with the religious 
practices of his free-will, devoted to Linga in the form of light, 
with all forms housed in his soul; the sage who is free from 
attachment, and devoid of egoism, casts off the pentad of afflict- 
ctions, lives on alms, keeps his mind equipoised and remains ina 
state of release (Mukti). (28-29) 


je. agung - («)] 
AE AAA: | 
AG St Gem adie RO ze 


| He who possesses the self-knowledge (the unity of self and 
Siva) and who has routed out egoism and attachment from him- 


self, is called ‘Cara’ (Jangama), as he wanders all by himself as 
the absolute self. (30) 


STAT: Raa Ra: | 
THM aah aa Rashes 24 ti 


= Being free from kama (lust), krodha (anger), etc., and posse 
sing peace and self-restraint, the Yogin wanders with equipoise 


mind, finding S'iva everywhere, 31) ( 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 





mM megofia 99 
a Wag SAR Anang wz STE | 
FAT: TRA RA aa Raa: d 33 






Being neither pleased when he is honoured, nor wounded 
| when he is insulted, the Yogin wanders himself poised in the 
| supreme soul in himself. (32) 


'Kutasthah' means ‘one standing at the top’. In philosophy, 
| the supreme soul (Brahman) is called “Kutasthah’, as it is immo- 
| vable, unchangeable, remaining perpetually the same. The Yogin 
| is one with it and is indifferent to honour and dishonour., 


Is. maag - (3)] 
GTA BT YAI AK: AAEM: | 
arak Ja Kama 0 33 M 


The state of realisation that there is nothing beyond the form 
of his “self” in one who wanders in his self-same form all by ee 
self as the absolute self, is called ‘paratva’ (the highest state). (33) 


3-0 'is the state of 
: ~ eL” he st’, ‘supreme : P aratva IS 
Para' means 'hig Siva-Brahman). He who 


of being one with the supreme entity ( mn 
realises this state is called “Paralingin', the saiva ge. 


ama: wdgdr ATT AN | 
igi, swremd Tet RaRa 3% U 
ntemplating himself as ‘Para- 


n flourishes consi- 
traw of grass. (34) 


| Being free in all his activities, Coment” - 
| ‘thga’ (the supreme entity), the great US S 
dering the whole net-work of worldly lile 


5 Warm 
eve aa aeg 3^ I 


aganaga 
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Contemplating on his self perpetually as immovable and eter. 
nal and putting down all worldly delusions, the sage is liberateq 
even while alive. (35) 


fe oft RAAR Rara Rara: 
cendana ARA AAS: | 


Here ends Chapter IX in “Sri Jagadguru-Renukagita’, 
selected from “Siddhantasikhamani' composed by the 
illustrious S'ivayogi Sivacarya. 


en cree ee 
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| ga quts edt: | 
| CHAPTER X 


( ST RR) 
ATA SAMA — 
Ia Tag SIRO ARIAT | 
arme Rr wend REW UA 


Agastya said— 

The group of nine Sthalas pertaining to Bhaktasthalam is 
now told. Please explain the kinds of Sthalas found in 
Mahesvarasthalam. (1) 


ws sara — 


Teras ara Ma AT TAT | 
Parag qd dal ATTA l R Ul 


SATAN Ag TRACTS | 
Jaana ak Ware T: Ul 
gOS AM WARS TT: | 
SAAS Ale males falters Ul Y tl 


Renuka said— 


i -Sthalas. 
iunt etna Dare e ME 
They are : 1. Kriyagamasthalam, 2. pagos asthalam, 6. Paraka- 
gamasthalam, 4 Sakayasthalam, 5. y 


avaca d 
— 8. Bhavacarasthalam, an 
yasthalam, 7. Dharma a ti Sean REDE 


i 9. Jüanacarasthalam. Thel 
| due order, (2-4) 
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[3- rama 1 — (39)] 


fair Ka: ara qu cer Pinta a 
TAR AMAT erügwnisT HATA: 4d 


Para (S'ivayogin) is S'iva himself. His worship is said to be 
“Kriya”. Agamas uphold it and hence, this is called *Kriyagama- 
sthalam’. (5) 


As the Agamas praise ‘kriya’, this Sthala in which ‘kriya’ js 
upheld, is said to be ‘Kriyagamasthalam’. “Sivo hi paramah 
sakgat'—'Parasthalam', the ninth of the Lingasthalas, teaches that 
the S'ivayogin himself is Para, as he reaches the supreme state of 
Jivanmukti. (Vide verses 33 to 35 in Chapter IX). 


Tad AM anggi Ayi AA | 
Peat iat asat A WHIM Walesa: d & di 


Just as fire in the fire-sticks (aranyah-plural of ‘arani’) is not 
manifested without rubbing, so S'iva in the heart is not realised 
without ‘kriya’ (worship). (6) 


Siva resides in the hearts of all, as fire in fire-sticks (‘arant’s). 
It is through worship alone that S'iva is realised. This emphasises 
the importance of ‘kriya’ (worship). Unless the ‘arani’s are 
rubbed with each other, fire cannot be born. 


qan ea: SSIMTMT za: adat i 
STRIS: TAT: AK AM BA AVI 


Karma (worship) should be rendered in such a way as there 
Would be no transgression of religious injunctions, as Lord-S'iva 


would be pleased and as concordant with the authority of the 
Agamas (scriptures). (7) 


FAT ae p 
Bae AIRE CRHIWESHIRMI Ue di 
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sana and 
Jnan Karma depend Upon each other like a blind man 


qid a lame man. Therefore, the Sivayogin should mar 
hough being averse to any reward. (8) maintain both, 


| Jaana without Karma is ‘lame’ and Karma without Jnana is 
find’. “Andhapanguvat?-here is a reference to a time-ridden 
parable teaching how the united efforts of a blind man and a 
| Jame man solved each other's day-to-day problems of earning 
livelihood. The blind man who was unable to see was to be 
guided by the lame man, whom he carried on his shoulders. 
Their common end was meted out by this mutual assistance. 
Jaana, like the lame man in the parable. is to be carried on thro- 
| ugh Karma, which, like the blind man in the parable, is unable 
to march on its path without being guided by Jnana. They must 
go together to achieve the realisation of Siva. In the case of the 
Sivayogin, there is no touch of selfishness in all his deeds of wor- 
| ship. He is beyond the stage, in which, such a dictum as 'Svarga- 
| kamo yajeta' (He who desires heaven should perform the sac- 
| tifice)-is applicable. His deeds of worship are totally free from 
| desire; his is *niskamakarma',-'deed without desire’. 





Ina adat ASAT: d 
CIARA Atal ATAT t II 


| Sivais pleased with knowledge coupled with Acara (deeds 
| of Worship). Hence, an enlightened person should be engaged in 


| lis religious practices till his death. (9) 


‘Acara’ is the testimony of one’s faith. Even the Guru, who 


| enlightened and to whom all forms of Acara are not necessary 
lor their own sake, is not free from it. All deeds of alee ab 
1 part of his spontaneous physical activities guided by his di 


consciousness. 
ra, mammen, 1~ (31) 


nana aad a aña fram: i 
ari mana aa WA. is i 
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All those gestures of faith which are discerned in an enlighte. 
ned recluse, form the Gospel of Faith for the embodied 
beings. (10) 


The word ‘bhava’ has a wide implication in Sanskrit. It 
means “a feeling, emotion, devotion, etc.'. These meanings indivi- 
dually cannot signify all that is meant by the word. The nearest 
possible equivalent in English, here, is ‘faith’, faith in Gog 
belief in His greatness. ‘Agama’ is something handed down by 
tradition; “Bhavagama' is here a Gospel of Faith, a testimony of 
religious practices handed down through a long and unbroken 
heritage of spiritual teachers, whose every gesture meant an ex- 
pression of the divine revelation in them. Those gestures of faith 
have gone a long way in framing and inspiring faith in the hearts 
of the disciples who are on the path to Mukti. 


Rasa aa fi Raa | 
T AAA ATI Yng: Ray wad 99 u 


The faith that ‘I am S'iva' is the means of attaining the state 
of Siva, neither mere knowledge nor mere religious practices. He 
who possesses this faith becomes S'iva himself (11) 


mi TARGA AMT TENT | 
CTT Agrad Saga WIRE: 192 0 


Knowledge is the subjective discrimination about the objects 
and contemplation is the means of that faith (in one’s identity with 
Siva). Hence, when the Great Lord (S'iva) is realised, a wise 
Person should yoke himself to contemplation (that “Tam S'iva”) (12) 


ch euet is the judgement about the distinctive 
aracteristics of objects. Knowledge and worship, going hand in 


d guide one to realise one's spiritual nature that oneself is 


WADA FAM GTC | 
Eta ue Gat SARA 93 1 
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| One should worship S'iva with a mind filled with purity of 
|gih. Siva does not heed to a worship devoid of faith, however 


| 


grand it might be. (13) 





It is not in the manner but in the mood that the significance 
of worship lies. Worship should be well-grounded in faith, with- 
} out which it becomes a ‘show’. 


[3. sen 1 - (92)] 
RO Anna zr apa weeny | 
aR ana Sad ATA u 33 


All the gestures of spiritual knowledge on thepart of the 
| Sivayogin form the “Gospel of knowledge’ for the redemption of 
| the beings. (13) 

maa f we del såm at Patera | 

Takan sme AERA u Y N 
What is the use of mere faith for men ? Or, what is the use 


| of mere deeds of worship ? Jnana (knowledge of Siva) coupled 
| with faith and deeds of worship alone brings about liberation. (14) 


Sas adala Apa | 
arai sr aan Tale AU 1 Ul 
ne, there can be no release 


. f worship) alo 
ih karma (decus o f years. Jiana (knowledge) 


| for Atman (soul) in hunreds of crores O 
| i5, indeed, the means of release. (15) 


Rama af eere PRO 
Masela ar gie MURAI 


thing other than Siva 


All this universe is Siva in spirit; no dps s 
| “ists; and I am Siva-this conviction IS 

*Xcellance. (16) ! 
opanisad in the first line of 


The same is expressed by ]javasy 
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the very first mantra: “Igavasyamidam sarvam yatkifica jagatyam 
jagat’ (All this, every bit of existence in the universe, is enveloped 
by Isa-(Brahman-S'iva). 


[v. seme 1 — (33)] 


RA IT aJI RA: | 
Tal Gaal AIST Aman N IV N 


With that body known (by others) to be belonging to the 
. Sivayogin (Para), who is unattached to the actions of that body, 
this person (the Yogin) is said to be ‘Sakaya’ (Possessing a body), 
as he is deemed as the soul of it. (17) 


‘Dehakarmabhimana’ (attachment to actions of the body) 
takes such forms as ‘aham sthulah; aham karomi,—‘I am fat: I do: 
etc.” These forms of attributing oneself to the actions of the 
body are generally found in ordinary people. But the S'ivayogin 
Is free from these. He is 'Sakaya' with the natural body he 
possesses, but is unattached to its activities. 


aa RAT Maat a ERIT AA wear | 
TW Ia Akt arama au 


Without a body, there can be no worship, nor faith, nor 


knowledge. Hence, the Yogin should move about with a 
body. (18) 


dd s E 5 s eat of a actions, faith and knowledge, as 

E. P Sit: sariramadyam khalu dharmasadhanam' —‘Body 

here et MM of Dharma (religion). It isto be noted 

body by u "s E p does not believe in the emaciation of the 

Phiale a Sree such vows as ‘upavasa’, etc , (fasting, etc.). 

x | health is necessary for practising Yoga. A weak body 
nnot fulfil the requirements of Yogic-practice. 


we Peat qup AA «p sara | 
UN feat car abit MATANYA q I8 II 
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As brilliant fire cannot rise without fuel, so the Yogin cannot 
have the revelation of soul’s nature without a body. (19) 


Body is the abode of the soul. It is only through the body 
that the realisation of the nature of the soul is possible. Thus 
body is the means to Moksa. 


La. sara | - (1)] 
AM TARA AAAS AAA | 
MAAR See fg I: uae 


The S'ivayogin (Para) is said to be ‘Akaya’ (bodiless one), as 
his state of possessing a body is only seeming, as he conceives the 
world as spiritually one with him and as he is free from any 
relation with Maya (20) 


Maya is a great gulf that separates S'iva and Jiva. The word 
‘Maya’ is generally used in the sense of ‘worldly entanglement’, 
which diverts the soul from its upward pursuit. It is 'avidya' 
(nescience) in this sense. Yet, ‘Maya’ is not ‘illusion’, as it is 
real, because it is a form of Siva’s *G'akti" evolved for the cosmic 
sport of Siva. 





The S'ivayogin has a body, and he is conscious of its necessity 


| in serving God and gaining knowledge Still, when the spiritual 
plane of supreme bliss is reached, body and its inclinations ag 2 
good as non-existent to him. Thus this Sthalam is called “Akaya- 


Sthalam’. 
qup sà 4 RAEN | 
Raa AAAS sti: U x3 II 
itati S0- 
Although endowed with a body, there are no agitations as 


; in Siva. 
ciated with the body in the case of the 2 ODE as 1 
Hence, he is called as ‘Akaya’ (bodiless one): 


: Rar FRAT ! 
<a ita a TT 33 M 
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To one who is free from the vanity of body and whose self 
is steadily poised in S'iva's state, the whole universe is the body, 
What suffering can there be to him with one body. (22) 


In the state of supreme non-duality (advaita), which is the state 
of the S'ivayogin, the Individual Soul is united with the Cosmic 
Soul (Para-S'iva-Brahman) which binds all the things in the uni- 
verse with a subtle thread of spirituality. This “Cosmic Soul’ is 
called as ‘Sutratman’ in the Upanigads. The S'ivayogin is S'iva 
himself and the universe being Siva in His evolved form, it is spiri- 
tually one with the S'ivayogin, who finds himself in all the beings 
and considers his self as residing in the cosmic body. 


[&. qme — (94) ] 
aisanana AAT | 
RASTA: AAMAGSAA: l| R3 UI 


A Sivayogin is called ‘Parakaya’ (one housed in the Supreme 
Entity) which is characterised by reality, intelligence and bliss, as 
he has held Prakrti in subjugation and as he transcends the path 
of Maya. (23) 


iE Prakrti’ (physical reality) is characterised by pleasure, pain and 
clusion. As the S'ivayogin is untouched by these feelings, he has 
a sway over Prakrti. ‘Para’ means ‘Siva, the Supreme Soul’. He 
d x: m as his body (abode) is said to be "Parakaya'. Satya, 
2 Sukha are respectively sat (reality), cit (intelligence) and 


ananda (bliss). 
Sam aaae: mera: | 
TA Wü exp Wu gang REAT Il RY It 


He is housed in the Su 
mental inclinations a 
absorbed. (24) 


Sere R SARA A | 
em Rr ra R TE: Q3 N 
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Contemplating as he does that his self of the form of S'iva as 


verily the light, the aspirant is indeed Jivanmukta, possessing a 
body, yet without it. (25) 


aaa R daraRdisag 1 
qaleasht fH Aaa u 34 uU 


The tortures of existence last till the dawning of self-realisa- 


tion. Can darkness obscure the world, when the sun has 
risen ? (26) 











Ly. sire 1 - (9§)] 
Ida WaT Tara WT sad 
W WW: AAMT BIT d Vs N 


Those pious practices which belong to the ‘Parakaya-yogin’, 
are meant for the good of all the worlds. (27) 


Bea AAAI AAT FAT ar 
«T QST WAY SAN THT ASAE: d Re tl 


Non-violence, truth, non-stealing, celebacy, kindness, for- 
| giveness, charity, worship, repeating of the sacred formula and 
| meditation—these form the succinct code of Dharma. (28) 


These are the ‘Ten Commandments’ of Virasaiva Religion 
| which give it a stature of universal religion. These are the mandates 
| of any true religion worth the name. They are the 'acaras' (pure 
į Parctices) of the S'ivayogin which stand exemplary to all the 
| disciples. These are the ideals set by the S'ivayogin for the world 
i to reach and realise. 


Sagas quis akh ak A uem 
AA agai war aAA fü AAN: U RS N 


Although contented with the ambrosia of knowledge, the 
*ogin should not relinquish religious practices (Dharma), for, it 
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is by the example of the pious practices of the great that the 
profane persons act. 


Viragaiva religion insists incessantly that even the S'ivayogin 
should not give up pious practices. Here the reason for that 
insistence is made clear. The pious practices of the S'ivayogin are 
for the guidance of his disciples on their path of religion. 


[e. maragaag | — (3)] 
ma Uae Gast ATTA: TANT: | 
Wal amagar weet: farsa: d ze Ui 


His (S'ivayogin's) mental actions with Siva-bhava (faith in 
Siva) are said to be *Bhavacara' (precepts of faith) for all. Bhava 
is mental action, marked with perfection and rested in S'iva. (30) 


The performance of all actions with S'ivabhava is doing them 
without any selfish motive. All those actions are consecrated to 
the glory and service of S'iva. All the fruits of such actions are 
not enjoyed by the S'ivayogin, but are offered to Siva. The S'iva- 
bhava (the faith that everything is to the glory of S'iva) reflected 
in those actions is the ‘Bhavacara’ (precepts of faith) for the 
disciples to emulate and follow. 


Raman a4 Ketan i 
aa were guy arem ua 


Even performing all duties, nitya (daily), naimittika (occa- 


sional), etc., with Siva-bhava, the great Yogin is not bound by 
their merits or demerits. (31) 


e ini the TUER of ‘duty’ is three-fold, viz., nitya, nai- 
are Hime Ga. EL a karma" means ‘daily duties’, which 
e. cfe AD etc.; naimittikakarma! means ‘occasi- 
c np as thosejon the occasions of marriage, etc., and 
Slee th DN Auries for the fulfilment of some desire’ like 
ee 1, etc. All these duties are rendered by the S'ivayogin 
does Wva-bhava. Hence, the good or evil resulting out of them 

oes not affect him. 
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[3. arang | — (1€)] 
ATI RATAN Ata: dfe i 
MAIR AMST MATA: WD FAX 33 i 











The religions practices with knowledge (of Siva) on the part 
of this Sivayogin form “Jfianacara’ for all beings. Hence, it is 
alled Jianacara' (one revealing precepts of enlightenment). (32) 


‘Acara’ means ‘religious practice’, ‘code of conduct’. This 
iara based on Jana (in an enlightened state) is called “Jgana- 
gra’. Those religious practices are the spontaneous gestures of 
his enlightenment. 


GRIST ASIA KEMANA | 
sasa WIM Al AAA: A RA tl 33 |! 


That acara which prevails after having based itself on the 
great self-knowledge, which is perfect and which reveals the 
supreme principle (of unity between S'iva and Jiva), is said to be 
Jüanacara'. (33) 


All actions of the S'ivayogin are based on the awareness of 
the supreme unity between Siva and Jiva. His gestures practically 


| guide the aspirants to that knowledge of unity. 


Aafaa qx ata fees fre | 
ada ASAT urere Kaka: Y d 


tenment the whole cosmos with that 


Uniting through enligh d, known as Siva, the 


| mal refuge, attributeless and undivide 
: Sivayogin is called Jranacarin. (34) 

a resort, à refuge’. Siva 
he souls in Mukti,-a refuge 
d admitting of no 
tes the cosmos with 


| “Dhaman'-means ‘dwelling-place, 
| Sthe highest and the final refuge for t 
| "hich is beyond description (nirvikalpa) an 
(Prts. Through knowledge the SIME 
That absolute state. Hence, he is called ‘Jnana ° 
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ma dt: ea: HUT TTA AT | 
Sra: mama walt fee Tenet: d 34 d 


A person devoid of spiritual knowledge is bound by the 
fruits of deeds. But in the case of an enlightened person, all | 
inclinations to ‘karma’ are not connected with fruits. (35) i 


afer aft RaRa aRar: 
aarda Aaa ISATA: | 


Here ends Chapter X in “Sri Jagadguru-Renukagita’, 
selected from “Siddhantasikhamani' composed by the 
illustrious S'ivayogi Sivacarya. 


— Á i — 
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(HAPTER XI 
( Serf&ereng ) 


em Sqr4— 


Sai rr Ia fr anna | 
S Mane A TRAATI D qu 


Agastya said— 


Those sub-sthalas in the Mahesvarasthalam are told. Please 
explain to me the sthala-divisions under Prasadisthalam. (1) 


a Xa Sqnr— 


CTSA AT Ia: Terasa: 0 
MAGA Tea: WRU 


TTS TSM TATA: STAT HL 1 
Karaan el MATA AA 


Kera aa: ah TAU WO 
da: degan dai BAU: AT HITT Ul Yd 


Renuka said— 


| The sub-sthalas under Prasadisthalam are nine, ues Ue Kaya- 
(grahasthalam, 2. Indriyanugrahasthalam, 3. baa aa 
(Malam, 4, Kayarpanasthalam, 5. Ker PA aa 
| “Bhavarpanasthalam, 7. S'igyasthalam, 8. S usrügust a a 
; ad 9. Sevyasthalam. Listen to their distinctive features 10 


Jet. (2-4) 


£ 


ru Ho 
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[. mengagarag 1 — (35)] 
salak IARA aa TAAL | 
acara GAMA: MAJAA: NN I 


The S'ivayogin (asau) favours the people with the vision of 
his person. Hence, he is called Kāyānugrahal.āraka (one who 


favours with the vision of his body). (5) 


war Rasy Seat RA: | 
aa ah egies: Kagak WAL G 


i Just as S'iva favours by entering the bodies of the embodied 
beings, so does the Yogin favour all by possessing a body. (6) 


Siva enters the bodies of the beings in the form of Individual 
Souls, which are the sources of the life-principle that keeps them 
alive. The Yogin favours the beings by presenting himself as 
Siva incarnate. 


Ra: anisa gar wx: 1 
Ta akh mice Raw wa geri wi 


Just as Siva, though residing in a body (as the Individual 
Soul), is unattached (to carnal defilements), so the Yogin, though 
possesses a body, ever remains unattached to it. (7) 


R. Pange | — (R0)) 
SUMMA Kuat RIFT: ı 
Paanga: Ia: Wat aa: uc u 
As the senses receive discriminative power by virtue of the 
sight of the S'ivayogin (Parakaya), he is called ‘Indriyanugrahah’ 


(one favouring the senses) by the k 
(tattya). (8) . nowers of Siva-Jiya unity 


qa: RA WI taeda Taat | 
TEA at mx ane q« 
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aa esti Tapa 1 
RaRa akh rd m MRA o 


Visualising Siva inwardly through his untainted mind at one 
E. and perceiving the external sense-objects through his 
“ges, etc , at another moment, the Yogin, though possessing the 
enses, is as though without them; with his mind fixed in S'iva, he 
[perceives nothing except S'iva. (9-10) 


‘Kevala’— “all alone’, untainted by sense-perceptions. Here is 
he description of the uncommon behavior of the Sivayogin. All 
the sense-perceptions of the S'ivayogin are filled with the holy 
form of S'iva in his manifold aspects. 


Wal AA Wadd AA Walon: a 
Ra wala dea m Aaa 99 1 


c 





Wherever the mind is directed, there the senses are fixed. 
When the mind is fixed in S'iva, where else the senses can 
turn ? (11) 


Mind is the controlling force of the senses. It is the reins 
tat controls the horses in the form of senses. This beautiful 
analogy is given in Kathopanisad ( III. 3-4) :— 


*Atmanam rathinam viddhi, 
$ariram rathameva ca; 


Buddhim tu sarathim viddhi, 
manah pragrahameva ca, 
Indriyani hayanyahu- 
rvisayansthesu gocaran; 


Atmendriyamanoyuktam 
bhoktetyahurmaniginah ”. 


di (Know that the Soul is the master and that body is the 
["Mrot. Consider the intellect as the charioteer and mind as the 


"is. The senses, they say, are the horses and sense-objects, 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 





"IENPOER crm 
Gr rer 


116 Tt magetan 


their roads. The wise call the Soul with a body, senses and a 
mind as the enjoyer). 


TIAL Sal BR sur faena 
dum Raat HAZI THAT U 93 II 


Whatever the Yogin perceives through his eyes, and what- 
ever he thinks through his mind, all that is manifested as the pure 
consciousness (Samvit) of the form of S'iva. (12) 


'Drsa'—means ‘through eyes’—‘eyes’ here stand for all the 
senses. The meaning is--‘whatever the Yogin perceives through his 
Senses, etc...... ? 


[3. mgema — (3)] 
Ra WORRIES aaa | 
a NT: N: a aaf: ou 33 n 


: That which consists in the realisation of the fundamental 
unity of S'iva and the S'ivayogin, is said to be ‘Prāņānugraha’ for 
all by those who have realised the unity. (13) 


-Prapanugraha" means ‘a Sthala of the Sivayogin which 
consists in realisation of that inner S'ivalinga into which the Prana 
M Ms cael) is absorbed’. This is for the favour of the 
um cad Is yord tātparya’ means ‘purport, intention, absorp- 
stir 3 object. The last given sense, viz., ‘absorption in any 
M inge to the sense of basic unity', the unity of the 
QC a igher sense, Jiva) with Linga (S'iva). This "tatparya- 

| ea isation of the fundamental unity) is possible, they 
say, through Yogic-practice of controlling Prana (breath). | 


TONT Ta ep aa RIA NAERA ı 


TEMA KANAN: ga: RRRA Uo qv | 


Eu whose Prana becomes absorbed in S'iva (Linga), the 
ome cause (of the universe), whence can there be the vibration 
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senses and whence, the experien 
he cycle of birth and death), (14) 






ce of Samsara (transmigration- 


Ira Musda qu: Wat IA: | 
Tord afi Ruff TR ea N q4 It 


When the palpitations of Pranas (vital airs) are ina state of 
ist, the mind becomes arrested of its inclinations. When that 
(mind) is tranquil, nothing except Siva is seen by the Yogin. (15) 


Ritgaraateriaituiagra: l 
RA AAi ah wat a FAT 35 u 


The S'ivayogin with all the activities of his senses fixed in 
Siva, in a state of perfect blissful non-duality owing to the sponta- 
ous operation of supreme intelligence (cit) 


» IS not agitated in 
any way. (16) 


[«. renderer 1 — (23)] 
fepe RERIT KAA i 
ANT SERA ANJRAH o3 d 


The renunciation of the attachment to body in his worship 
ithe part of the S'ivayogin, who is S'iva incarnate, and who 
'nfers favours on all, is known as 'kayarpana' (renunciation of 
"lily attachments). (17) 


Here the body is consecrated to S'iva as a gift. In doing so, 

U bodily attachments are fervently forsaken. 'Abhimna' means 

: Conceit’, ‘affectation’ affection for’. “Kayarpana' is thus the 

| Minquishment of attachments to body, with all its sense-percep- 
s dedicated to S'iva. 


sraa (TRES T | 
Bara gag Radh Adaa tt ie d 
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with sense-objects and which are the source of delight. to the 
senses. (18) 


SE eere MAARATA: | 
aufs gahar weak e: IS u 


By offering whatever pleasure thàt comes to him through his 
body to S'iva, the S'ivayogin becomes free from defilements. (19) 


Is. sxemderese 1 - (23)] 
AAS AAA BCMA RKA | 
fara wate Ser ANATA dp me od 


The fixing of all of the S'ivayogin's senses in Siva, who is 


higher than the highest, is said to be ‘Karanarpana’ (offering of 


one’s senses). (20) 


“Karanarpana'—means ‘offering of ones senses to Siva’. The 
Sivayogin offers all the pleasures derived through the senses to 
S'iva, 


Taare eh AIA Fay | 
dquícgd AAMT FIG Sw IRI N 


He (the Sivayogin) becomes Karanarpaka (one who has 
offered one’s senses) by virtue of dedicating whatever pleasure 
that he enjoys through his senses to S'iva. (21) 


In all the experiences of pleasure from the sense-objects, there 
isatinge of ‘ahankara’; the notion that ‘I enjoy it’. If that 
element is purged off, all the evils of sensual pleasures and comforts 
are removed. This leads to “arpanabhava' and the S/ivayogin 
attributes all his pleasures to S'iva. 


MERASA ANAT | 
Tahaa: Rheno w ek: TARRAT V 33 It 


He who binds the elephant in the form of ‘antah karan 
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ner senses) infatuated by the rut of ‘ahankara’ (cgoism) to the 


tin the form of Siva, is the enli ht 
complished everything. (22) ghtencd person who has 


| 


| A iban system of manas, buddhi and citta constitutes 
die ‘antah arana’. Restraint over it's Sway is what the S'ivayogins 
xhieve. This restraint naturally produces restraint over the 
ternal senses, true to the description that i 

pa we find in Kathopa- 





| “Yastu vijianavan bhavati 
yuktena manasa sada, 
Tasyendriyani vagyani 

| sada$va iva saratheh.” 


| 


—— tee 


| 


— ata 


— 


(The senses of one who is enlightened with his mind ever controlled 
secontrollable like the well-trained horses of a charioteer) 


+ 





TAI Wea NNA sea q | 
"WU e e - en 
T TAI get FARAT I 23 ou 








It is through the senses alone that sins and merits arise. If 


fy are dedicated to S'iva, where from is the association with the 
Mits of deeds ? (23) 


anit aaa Rat Arang | 

RASA MAARATA l x i 

A p. should attain Mukti (emancipation) by contempletics 

sy one's senses and one’s body which is the means of 
ment, as being the instruments of S/iva- worship. 


| E cream of the senses and the body being cirectec 
T > the very life of the Sivayogin is a dedicated worziztr 
d prem he does Sepe of ss worship as il 
du akhilam 5 Mn NG € eaea karom 
: t LA ambho tavaradhanam (whatever I Go. O 
M i ALIS Your worship)eoiection. Digitized by eGangotri 
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[s. animea 1 — (2%) | 
fip Rasmi wart TAAT | 
gaun: Ia Reggea: x II 


The dedication of the mental inclinations to Siva with un- 
swerving devotion, is said to be ‘Bhavarpana’ (offering of one's 
bhayas) by the knowers of the true state of Siva. (25) 


WI Va agama eub Kakan: | 
mayat weginianta g Fala: x& tt 


Mental inclination is the cause of both bondage and liberation 
of the beings. When the mental inclination is pure, there is 
release; otherwise, there will be transmigration. (26) 


ware Tata Rasa Asa | 
RIAA eb gaat As d 


The conception of unity that ‘I am S'iva' is what is known as 
bhavaguddhi’ (purity of mental inclination); when there is a 
different notion, how can there be freedom from sorrow ? (27) 


[v. Riemer — (24)] 


Maa WAI Wa Aer | 
qemmerg «dt w fer sa e: un ze n 


He who is always instructed by the Sivayogin (parakaya) and 
who is aspirant after release through S'ivayogin's favour, is termed 
as the disciple (S'isya). (28) 


wat ter Read Ret AAA | 
at AS qeu @ fer sfr tum nee n 


ak He whose devotion is ever fixed, through mind, word and 
In his Guru, who is adundent in virtues, is called “S'isya”. (29) 


tov: e 
Sigyasthala’ IS à stage where the S'ivayogin who is S'iva in- 
carnate, inculcates the spiritual knowledge to a tested devotee, 
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‘with a singular aspiration to attain Mukti and a total devotion 
|i his Guru, a deserving aspirant, (sadhaka) receives the name of 
fjgya" OF ‘Disciple’. The next verse puts ina nutshell all the 
qualities of an ideal disciple. 


mA AAAI ARAA: | 
a RA amma: Aena: U 3o di 


He who is tranquil, whose senses are controlled, who is adept 
in trance, who is truthful, who has an equal consideration for 
werything and who regards both the Guru and S'iva as equal, 
is the best among the disciples. (30) 


‘Santi’ or tranquility is ‘antarindriyanigraha’, i.e., ‘restraint 
over the inner-senses'; ‘danti’ is “bahirindriyanigraha' i. e., ‘restr- 
‘aint over the outer senses’. An ideal disciple possesses both 
these restraints. He is also adept in ‘tapas’ (trance), which con- 
(sistsin his proficiency in the eight-limbed Yoga (astangayoga). 
Tohim both a golden ornament and a wooden stick are the same. 
He makes no distinction between the Guru and Siva, as he 
considers his Guau as S'iva incarnate. Such a disciple deserves 
spiritual knowledge to be inculcated by the Guru. 


TUS AAA SATAAATAT | 
Aza a: get mea: a saga A ERI 


_ He who rejoices blissful and tranquil after receiving from his 
Gur U the supreme knowledge which is the remedy for the ailment 
|" the form of transmigration, is indeed a liberated person even 


While alive. (31) 


reme knowledge, otherwise known as 
| lattvajirana?, is the realisation of the unity of one’s self with the 
| Vipreme Self, S'iva. This unity of the Individual Soul (Jivatman) 
jn the Supreme Soul (Paramatman) is what is taught by such 
' Phoristic statements in the Upanigads as ‘Aham Baian , a 
: t Brahma), ‘Tattvamasi’ (Thou art that), etc., in which ecd 
JU "Tvam? stand for the, “Individual Soul’ and Brahma’ and “Tat 


"Mahajazana', ‘the sup 


f 
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stand for the ‘Supreme Soul’. Though these Upanigadic state- 
ments are accepted by the Viragaivas, they describe this supreme 
and fundamental unity in their special terminalogy as “Linganga- 
samarasyam', i. e, ‘interfusion of the Linga (Siva or Brahman) 
and Anga (Jivatman or Individual Soul). This “samarasya' is 
realised through the: spiritual guidance of the Guru. As this 
knowledge is very subtle, Guru is the indispensable guide to 
reveal it. Once itis realised, the disciple is ‘Jivanmukta’ (one 
who enjoys liberation even while alive). This term (Jivanmukta) 
shows that the Viragaivas are not among those who maintain that 
liberation can be attained only hereafter, but not bere. 


je. spagenen 1 — (38) 
NAAM: A JUN Waa WIRT | 
agra: Rea: gA wem IR N 


Being ever taught by the Guru, whose form is S'iva, the 
disciple is called “S'usrusu', as he is ever fond of hearing (or serv- 
ing) the Guru. (32) 


The Guru imparts the spiritual knowledge to a faithful disci- 
ple. The word ‘S'usrūşv (a desiderative derived from the root 
'$ru'—'to hear’), means ‘one desirous of hearing’. The disciple is 
called “S'usrusu' because, he is keenly desirous of hearing the ser- 
mons delivered by the Guru. Generally the word “S'ugrusa' is used 
in the sense of ‘service’ (seva), which is taken in a liturgical con- 
text to mean ‘a congregation for worship’. In the present context, 
it may be noted that a disciple wins the goodwill and favour of 
the Guru through selfless service and becomes a “S'ufrusu” in the 
latter sense also. A confidential conversation goes on between 
the Guru and his disciple at this stage. The disciple asks some 
questions with the eagerness to know the fundamental truth. The 
Guru allays his doubts by answering those questions. A model 


f 
ot that secret conversation is given by the author here s 





- - ———À — —— 
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fh aad RA ak wd GET | 

eer Selena ahr: Saat AAA: 33 N 
sft II mp qd füreder Raat | 

BUTS TERRA IT STAT D Y 
Ra va wi deb farmer: | 

a AMAA SUID aa MEA IK tt 
Nasa ara frat mead Rui 

Aut Halt dunt: d 38 N 

fard maa aa fremere ag t 

vi feat freed Sagat BAKU vou 


«Which is that supreme entity ? By whom all thisis esta- 
‘Wished ? Realisation of what is called Mukti? Pray, tell me, 
innutshell”—thus being first asked by the disciple, who is trained 
in self-control, the Guru should teach that fundamental truth by 
which transmigration is arrested, as : “Siva alone is the Supreme 
Entity in the form of intelligence, reality and bliss. He is eternal. 
The world other than that entity is non-eternal. When S'iva is 
realised with a firm conviction, ‘I am S'iva', one attains liberation 
with the knot of delusion in the form of transmigration cut 


of”. (33-37) 


| 
r 
| 
| 
| 
| 


an ai 


d 

















Realisition of the “Paratattva' or the “Supreme Entity' is the 
smmum bonum of human life. That is Mukti or liberation. 
That is ‘Paragatih’ or the “Supreme State’. The aspiration to 
know, to understand and to attain that “Supreme State' does not 
aise in all, but only in a few persons who are blessed by the 
‘| face of God. Yet, they themselves cannot find the answers to 
the fundamental questions that arise in their minds. Those quest- 
Uns create a pressing thirst for knowledge which brings them to 
the holy presence of the Guru who is apt to answer those questions 


4 With authority and experience. 


In verse 35, we find the Guru’s answers to the questions 


| Sked by the aspirant. ‘Which is the Supreme Entity ?—To this 
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the Guru answers : “Siva alone is the Supreme Entity’. S'iva is 
Characterised by reality (sat), intelligence (cit) and bliss (ananda). 
Siva alone is eternal (nitya). All else is non-eternal (anitya). 
Words stop here; description ceases to go further. But the voice 
of the Guru which is charged with a mystic power implants the 
sense in the heart of the disciple. 


“What is Mukti ?'—this is another question. ‘Realisation of 
Siva is Mukti'-says the Guru. This realisation is possible through 
a firm conviction that, “S'ivo'ham' (‘I am S/iva’) or ‘Aham Brah- 
masmi’ (‘I am Brahman’), as Viragaivism does not make any diffe- 
rence between Siva and Upanisadic Brahman ( Vide Chap. I, 
verse 2). In other words, the realisation that the spirit in man 
(Jivatman-Individual Soul) is basically one with the spirit in the 
universe (Paramatman-Universal Soul) is the means to realise 
Siva. This is “S'ivadvaitajfana” the knowledge of the non-duality 
of Siva, which is fundamental to Mukti. “Sivam bhavaya cat- 
manam Sivadanyanna cintaya'-this is a guiding line to be remem- 
bered by the disciple at every step on his spiritual pilgrimage. 
Once this ‘Siivadvaita’ is realised, it is liberation, which comes to 
the aspirant even during his life time. 


IS. Saran 1 - (20)) 
DFTA TANTEI: | 
TAS at TIGER, Id u 3e ou 


Attaining the great fruit of Knowledge through the tasting of 
nectar in the form of Guru's teachings, the S'ugrusu himself comes 


to be called as ‘sevya’ (one fit to be served) as he is worthy to be 
served by all. (38) 


3 "Bodha' means ‘Sivadvaitajiiana’. When this supreme reali- 
sation dawns in the heart of the disciple, all the impurities are 


washed off. Mundakopanigad describes the effect of that realisa- 
tion in excellent terms : 


“Bhidyate hrdayagranthischidyate sarvasamégayah, 


Ksryante casya karmani tasmin drste Paravare”. 
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hen that Supreme Entity is realised by a person, the knot of 
Ips heart is untied, all his doubts are cut off and all the fruits of 
his deeds are destroyed). 


This is the unigue achievement of the accomplished disciple, 
which makes him worthy of being worshipped. 


yeee ga Bafa Reni WW i 
Gare: Ret JAAA WT 28 11 


SE —— —À ae LA mo P Pr am 


When the supreme knowledge imparted by the Guru becomes 
frm in his mind, the disciple having realised S'iva, is ever wor- 
‘shipped like the Guru himself. (39) 


| Through the favour of the Guru, the disciple becomes a S'iva- 
yogin and is worshipped like the Guru. This accounts for the 
spiritual heritage that has come down to us through the lines of 
Gurus in the several “mathas' (monasteries) even to this day. The 
followers of Viragaivism revere them as the inheritors of spiritua- 
lity from their holy predecessors and also as the very incarnations 
of S'iva. 











Nasa aa Seagate: | 
Raa aga Kera Ud A: i ve It 


When the nature of S'iva springs up in the disciple by virtue 
funinterrupted cherishing of the notion, ‘I am Siva”, he is worthy 


lo be worshipped like S'iva. (40) 


sfr oft RaR era: 
Kendang tu Ka emere: | 


Here ends Chapter XI in “Sri Jagadguru-Renukagita , 


selected from “Siddhantasikhamani composed by the 
illustrious S'ivayogi Sivacatya. 


— PG 
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SUI TERUS ATA: | 


CHAPTER XII 
(mafafaaaag. ) 


aKa Sala — 
mera: Senar: ARA: | 
TMS ere «rue Cpu d 


Agastya said— 

The sthala-divisions pertaining to Prasadisthalam are now 
told. Please tell me about the sub-sthalas under Pranalingi- 
sthalam. (1) 


Xu; sara — 
Saat Tag AT AMSAT a 
Maa IA dd: LI 


THATS TAM RENA | 
Raat a ddl Maag 2 It 


AAA TAS AAA TT | 
TIA AT Ay data UTY II 


Renuka said— 


A nine-fold division of sub-sthalas is told pertaining to 
Pranalingisthalam, as, 1. Atmasthalam, 2. Antaratmasthalam, 
3. Paramatmasthalam, 4. Nirdehagamasthalam, 5. Nirbhava- 
gamasthalam, 6. Nagtagamasthalam, 7. Adiprasadasthalam, 
8. Antyaprasadasthalam, and 9, Sevyaprasadasthalam. Listen 
to the dis tinctive features of these. (2-4) 
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4. Sere — (Re)| 
daa ARE Wap at Perera | 
TA Ja ama Tak: u^ Ul 





When the aspirant discards the nature of the Individual Self 


wd assumes the state of supreme unity with Siva (tattvam) by 


virtue of the teachings of the Guru, he is called as *Atman'. (5) 












The same S'ivayogin who is called “Sevya' (as described in the 
end of Chapter XI), perseveres in the path to Mukti and reaches 
this stage where he is called ‘Atman’. ‘Jivabhava’ is a state of 
being the Individual Soul, with its narrow attachment to body 
and senses, which obscure its real nature of being Siva in spirit. 
This narrow state is discarded, when its true nature is realised by 
the guidance of the Guru. ‘Atman’ is that Soul, which transcends 
all the narrow attachments to body and senses. It is eternal and 
all-pervasive, as Chandogyopanisad describes it: 


*Athaisa Atma'pahatapapma vijaro vimrtyurviso- 
ko'vijaghatso'pipasah satyakamah satyasankalpah 
(This Atman is sinless, unaging, deathless, free from grief, devoid 


pane: = 
of hunger, destitute of thirst; it's aspirations are all true and it’s 
motive is truth). The next verse describes it’s subtle nature. 


qieagaaia Beat gx. | 
su FAG TIAA THC TALI 


The Atman (i.e Jivatman), which is as subtle as one-hundre- 
dth part of the tip of a hair, shines like a lamp and enjoys the 
fruits of former deeds. (6) 


‘Atma’ here stands for ‘Jivatman’ (Individual Soul). The 
Simile in the second line, viz., ‘Sphurati dipavat, 1s intended to 
| Meet an objection roused by the simile given in the ues line, 
(| namely, ‘Valaeragatabhagena sadrgah’. A doubt may shoot up 
“8S how can Jivatman of such a subtle form residing in the : dd 1 
|. Of heart understand the pain or pleasure arising from the different 
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limbs simultaneously. This doubt is removed by reminding that 
Atman, though subtle, pervades over the whole body like a lamp 
kept in some part of a room illumining the whole of it. 


AAAs seraaRaraa: | 
HASATASIT Jaa IV Il 


The realisation of the nature of Atman (Jivatman) as different 
from the body and senses and as in the form of absolute Brahman, 
is said to be the attainment of Atman (Atmaprapti). (7) 


‘Atmaprapti’ or attainment of self-realisation is the summum 
bonum of life, as it is said : 

*Atmalabhanna param vidyate” 

(There is nothing higher than self-realisation). This Atman 
is said to be ‘Akhandabrahma’. How can such an absolute entity, 
which is immeasurable reside ina measurable body? To this 
question, the next verse holds an answer. 


a ait Tamara eee ANT: | 
MAMA Sel Aa AMT GU c du 


The Atman, which is bodiless by nature, is spiritually unatta- 
ched to the body. But due to ignorance and fruits of former 
deeds, it takes up a body to enjoy the fruits of former deeds. (8) 


Atman is one and without a second. Itis the all-peruasive 
Supreme Brahman. That is the real nature of Atman, which is 
not related to the body. Ignorance and fruits of deeds obscure 
the real nature of Atman. Thus it takes a body to enjoy and 
exhaust the fund of merits and sins resulted from one’s deeds in 
former lives (bhukti). This realisation happens to be the distinc- 
tive feature of the Atmasthalam. 


[3. errem — (33)] 
Wr fd Hae HAAN: | 
IRAMA LAT WATT US d 
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When the narrow state of' Jiva dissolves by virtue of the 
teachings of the Guru, the freed soul (nirasta-Jiva) assumes un- 
doubtedly the form of the innermost Atman (Antaratman). (9) 


The nature of ‘Antaratman’ is described in the following 
verses - 


aRar Ka Wakfu: 1 
Aana Raan AE: a qe tt 


This Jivatma, although residing in a body, is not attached to 
úe body. It is called "Antaratman', as it assumes thc state of 
supreme Soul (Paramatman) through self-realisation. (10) 


| A 
j HERAT AT ATT AA: 1 

I MAT set Marea adan 

_ With the realision that its mistaken notion as of human form 
atthe other is due to its association with egoism and that it is not 
i real nature, the Atman is called ‘Antaratman’. (11) 


| 


Maat meer franz: 1 
as warmer Ra wae ata: u 92 n 











The Atman, even residing in a body, but devoid of attach- 
“nt, free from egoism and purged of all afflictions born from 
‘uncts (like body, etc.), ever gets the vision of S'iva through 
Atditative trance. (12) 

[à. Karawang | — (39)] 
TS TTT HS dem | 
MARAT tl 33 n 


When all the defilements of ignorance that cause transmigra- 
(Piare washed away by that enlightenment, this Atman (Ayam) 
4 “Sto be called ‘Paramatman’, as it becomes one with the 


: HM 
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‘Samarasya’ or ‘Samarasabhava’ is that: spiritual kinship 
between Jivatman (Anga) and Paramatman (Linga). In other 
words, the Atman fully accomplishes the nature of Paramatman 
as described below : 


MANANAIA | 
Karat fara: sen: adas THAT N Ie di 


As He is the most effulgent of all the souls through His own 
lustre, although He resides in all beings, Siva is 'Para- 
matman’. (14) 


Siva resides in the various beings as their Individual Souls. 
Yet He is above them, both in lustre and eminence. 


AM TACT WAT BATA Ulla MER: | 
TM Sara KARAT SEA IM UI 


Just as the sun shines with his light enveloping. the whole 
world, so does Paramatman shine pervading the universe with his 
powers. (15) 


The universe is made up of five elements, (Paricabhutas), 
namely, Prthivi (Earth), Ap (Water), Teja (Light), Vayu (Air) and 
Akaga (Ether). These five elements are pervaded respectively by 
the five powers of S'iva as, ‘tirodhanagakti’ (obscuring power), 
"palanasakti* (nourishing power), *srgti£akti' (manifesting power), 
'samharasakti' (destructive power) and ‘vibhutvagakti’? (pervasive 
power). 


Aga aa Peyareaeern: 1 
RAR II REA saat HL 
Although shining everywhere, Paramatman is different from 


the variety of the universe; He shines as a guiding light to all the 
souls. (16) 


Siva is everywhere: He is th i i 
e e. 
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has evolved. Yet He is not subjected to the different changes to 
qhich the universe is subjected. Being immutable, He shines as 
the light of knowledge in the souls, which have already detatched 
fom worldy life. 













[v. RRITAR 1 - 13)] 
atasi Kiamat fes: | 
MAT MAMA TTT IV 


The S'ivayogin, although possessing a body, assumes a state 
of bodilessness (Nirdehagama) with the realisation that he is 
Paratman himself, egoism being removed and attachment to the 
peculiar properties of the body being suspended. (17) 


Attachment to the peculiar properties of the body (deha- 
dharma) is in several forms like ‘I am fat’, “I am lean’, etc. The 
Sivayogin is not attached to the characteristics of the body. He is 
Siva himself. It is the body that undergoes the different changes 
and modifications. It is the body that is affected by external 
forces like heat, cold, etc. Atman in its true state of S'iva (Para- 
Brahman) is not associated with any of these properties of the 
body. This constitutes what is known as *bodiless state’. 


Tg aaar SHOWER | 
qaset MTT mdp Se: gat R uae Wl 


When attachment and egoism which cause the delusion of 
transmigration have slipped away and when the Atman assumes 
thestate of being the Supreme Soul (Parahanta); where is the 
| body and where is any attachment to it? (18) 


emoedfreremHfadid Seu | 
Tamara gene FA HU d 


Realising himself as the absolute, supreme ang or 
1 Paramakg£a' (the Supreme Ether, which 1S Brahman) itseli, Wa 


4d : | 
| can he have delusive attachment ? (19) 
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‘Paramaka$a’ is infinite and all-pervading, it is formless and 


limitless and this formless Supreme Ether is called as the form of 
S'iva, the Parabrhman, as Chandogyopanigad puts it : Akagasari- 
ram Brahma'. When the S'ivayogin assumes this formless state, 
he becomes free from all attachments to the body that he possesses. 


Rasa went maa ada | 
qur ada Utara: BY emm ! Ro 


How can attachment to the body arise in the case of that 
limitless Atman, in whom the all-encompassing consciousness that 
‘Tam Siva” has dawned ? (20) 


This is the supreme state of 'S'ivadvaita' (non-duality. To 
one who is in that state, there are no attachments to the body, 
though he continues to have it till its dissolution, which is ordi- 
narily called death. 


[*. Patanmrarag 1 — (33)] 


SHARMA MALALTEN 1 
aa Penman Barang saa u 39 i 


. That mental state (of the Sivayogin) which is free from agi- 
tations is called ‘Nirbhavagama’ when other thoughts (bhavas), 
as they are not in conformity with the true nature of the self 
(svarupa), are discarded. (21) 


The real state of the S'ivayogin is not different from that of 
Siva. That state is 'saccidanandasthitih' (the state of supreme 
reality, intelligence and bliss). All other "bhavas' (thoughts) are 
discarded here. Hence, this Sthala is called "Nirbhavagamasthala' 
(a state transcending all thoughts). 


STE Fall AA GXIENIHIHE: | 
Wenger KENA dump RAAT: RR 


The conception that Tam Brahman’ rests on dual entity- 
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But that conception is decidedly absent in one who has merged into 
(he Ether of supreme intelligence (i. e., Paramatman). (22) 


In the very statement, “Aham Brahmasmi', two things, viz, 
‘Anam’ and ‘Brahman’, are mentioned. Thus, the conception 
behind this statement recognises ‘Aham’ (Jivatman) and “Brahman” 
(Paramatman) as two entities. When the ‘self’ is merged in the 
‘Cidakaga’-Ether of supreme intelligence, this distinction disappears. 


| 

| 

| 

i 

t 
Tnaanesa esa fauna. i 
i ANANIN: & ARAA: 33 M 


To one who has ascended the state of non-duality in the 
spotless Ether of ‘cit’, where is the association with the depravities 
of castes and creeds, where is corporality or delusion (of 


existence) ? (23) 


All the distinctions of castes or creeds are the waves of the 
ocean of Maya wafted by ignoranee. The whole world is deluded 
by ‘Mayasakti’. The S'ivayogin alone conquers Maya and ascends 
to the state of supreme intelligence which is S'iva and merges into 
it, absorbing the bliss in it. What looks like a body is, to him, as 
good as non-existent. That is ‘ekabhava’ (the state of non- 
duality). 










[s. annae 1 — (5 1] 
age AEA RAAT: | 
SA ABA ATTA FAAA XY M 


Jgatr), known (Jieya) and know- 


A iad of the knower ( 
s the triad o of highest enlighten- 


ledge (Jaana) is totally absent from that state ] a 
ment, which is free from all distinctions, the consideration o 
duality is lost and this is the ‘Nagtagamasthala (the a ore 
Cterised by the absence of distinction) in the case of the Siva 


{| Yogin. (24) 


= . 5 LI led e Jaana). In the 
| “Agama” means "scripture and ‘knowledge’ ( ra siet 
1 tz "is “bhedajnana' (knowledge of disti 
(| Present context, ‘agama’ is DheGa) 

d CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


-EEE 


134 aft sere orestia 


adanan ATA qum] i 
aaa Me ERIT d 24 N 


In the case of S'ivayogins whose conscience is charged with the 
impression of non-duality and who perceive introspectively their 
own innermost self, how can there be any state of being the 
knower of something other than their self ? (25) 


*Advaitavasana' is in the form of ‘I am the absolute’ (eka- 
bhava). In the case of an absolute being, there is no distinction 
of the knower and known, both being the same absolute ‘self’. 


emmatgudumeWAEISE fice d 
sit fra: aarti WT 28 ou 


‘I am not the doer, I am not the knower, I am not the body 
I am unattached to anything'-thus the S'ivayogin thinks and to him 
the Atman (Samvit) manifests itself. (26) 


[v. aaea 1 — (3v)] 


CAMERA WIR: | 
naga Mites Raa: wav d 


Sambhu (Siva), the basis of all, is ‘Adi’ (the source); with 
His favour gained, this person, possessing a state of tranquility, 
comes to be called as 'Adiprasadin' (one who has attained the 
favour of Siva). (27) 


The Sivayogin is in a state of supreme detachment, unagita- 
ted by anything concerning worldly life. This is the highest favour 
granted by Siva to him. This is the state of tranquility and of 
pure bliss. 


Rarer Aag i 
Ragan Tah AA eat nrc ti 


To him (the Sivayogin) who has attained the nature of Siva 
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"through the fund of S'iva's favour (Prasada), this net-work of the 
world appears and disappears (28) 


‘Jagajjala’ is the world in allis variety and colours. This 
presents itself before the S'ivayogin. But the S'ivayogin does not 
heed to its variety. He is not interested in its variety because he 
| knows that all that is the manifested form of the one and only one 
' Siva. As he has attained the state of Siva himself, he is not 
| attached to anything else. Hence, all this world is as good as 
non-existent to him. 


Rar saia Sul o Prada | 
Par adii AÈ su: ama Gd AA d 


Without the favour of S'iva, transmigration does not turn 
away. How can darkness melt away from the world without 
sun-rise. (29) 


[c erermnfacaen | — (3)] 
s: «qune AA gud 
TAASJE ASAT d ie Il 


That (Paramatman) into whom all things are absorbed, is 
called ‘Antya’ (final resort) by the learned; the realisation of Him 
as one’s self is Prasada (the state of Siva's favour); he who posse- 
Sses it (Antyaprasada) is called *Antyaprasadin'. (30) 


‘Layah’ means ‘layasrayah’, i. €., the receptacle of absorption. 
Being the final resort of all the created things which get absorbed 
into Him, S'iva is called ‘Antyah’ : *Parasiva eva Antyah . 


ager qur qup fief Wm | 
am eer sep a Peed vendu id 


Just as nothing appears to one asleep, so nothing whatever 


| (other than Atman) appears to the liberated son) 
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To the liberated soul, all the things connected with worldly 
life are as good as non-existent. He remains in the supreme state 
of self-realisation, the state of Jivanmukti. To him, all things 
appear as Siva in form. 


Jaaigataea MR Ega: | 
aa gag Ia ama IL 


Just as the ether is absolute (undivided) and unaltering by 
nature, so is the state of the Jiberated soul. (32) 


[s. amman 1 - (3«)] 
Ren su: wasnt fp us a aaa: 3 
TAS Karan: qf Uu 33 ou 


The Guru is worthy to be served by all; he is undoubtedly 
Siva himself; his favour is regarded as procuring supreme 
bliss. (33) 


Tee: qi ded Wad YG: A: 
qaga + Papelera niv u 


The holy Guru is the supreme principle of unity (*tat'-Bra- 
hma, *tattvam'-Brahmattvam) incarnate; and the supreme unity is 
the Guru; owing to this mystic realisation of oneness, nothing 
(other than S'iva) exists. (34) 


Guru is the power of S'iva (Sakti) in form and S'iva is the 
source and seat of Power (S'aktiman). S'akti and S'aktiman are 
essentially one and inseparable. The Guru knows that the world 
in it’s entirity and variety is the manifestation of Siva's S'akti. 
ds to him, the whole universe appears as Siva and nothing 
else. 


SIC IA RASA TOT | 


Sel VAT Gal TEA aT WAN IM ou 
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Where else lies the source of attachment to him who experi- 
ences the supreme bliss, which is beyond measure, which lies in his 
own self and which is indescribable through speech and in concci- 
vable through mind ? (35) 


| 

| ghw RT at: ARRrAagar | 
| Rara THe Raat: i 38 I 
| 

| 


Mukti is the supreme contentment characterised by reality, 
intelligence and bliss; of what avail are the other means of enjoy- 
ment to one who is ever contented ? (36) 


i 


- 


Mukti marks the termination of all desires and aspirations 
that go with worldly life. This is the supreme state of content- 
ment, the real fulfilment, the coveted goal. The Guru, the ‘Sevya- 
prasadin”, is one who has attained this state. 


| 
| 


zfet ott anakan Rrara aa: 
| Asad Asa SAMS: | 
t 


J 


selected from ‘Siddhantagikhamani’ composed by the 


Here ends Chapter XIL in “Sri Jagadguru-Renukagita’, 
illustrious S'ivayogi Sivacarya. 





— fe 
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CHAPTER XIII 
(axneyag i) 


aT Tara — 
CAAA: UAA MORAZA: : 
FIT WANE A MORTAR U 3 II 


Agastya said— 

Your Holiness has told the sub-sthalas under Praniin zisthala; 
may you kindly tell me about the sthala-division under 
Saranasthala. (1) 


WW wa 
WRIA Wes AAT | 
SIT WA adat vert zr MRH RN 
dara Tt RE aa: | 
WANs Ag Para aa iu 
Yank ar sae quo 
Rute aq fags uv n 
WER Ay Pee PETI d 
WAAR TATA MAIREN, dl 
ei waa He IIFAR UD di 


Renuka said — 

Listen, O Sage ! I shall tell you about the twelve-fold division 
38 the Saranasthala, namely, 1. Dikgapadodakasthalam, 2. S'iks&- 
padodakasthalam, 3, Jüanapadodakasthalam, 4. Kriyanispatti- 
Sthalam, 5, Bhavanigpattisthalam, 6, Jpananispattisthalam, 
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| 1. Pindakasasthalam, — 8. Bindvakagasthalam, 9. Mahakaga- 
sthalam, 10 Kriyaprakasanasthalam, 11. Bhavaprakasana- 
sthalam, and 12. Jfanaprakaganasthalam. Now I shall describe 


- their features separately in due order. (2-5) 

[3. damaged 1 - (3:)] 
dasi ASAT REA: | 
IA Danes SAL & ou 





. 


ara 


That enlightenment of the Guru (Preceptor) and the S'isya 

| (Disciple) with the notion of duality between them irradicated by 

| their spiritual initiation, consists of the communion of their in- 
dividual bliss. With that enlightenment, the S'ivayogin (Sevya- 

. prasadin) acquires Diksapadodaka (the enlightenment of supreme 
bliss through spiritual initiation). (6) 


We have seen that the word ‘Padodaka’ has been used to 
denote “the holy water from the feet of the Guru, the Linga or the 
Jahgama'. Here, in a higher plane, that word is given a special 
Significance. It means ‘the enlightenment (Jiana-udaka) of 
supreme bliss (Paramananda-Pada)', as explained below :— 


KAI Ualth: Wexleza fade: | 
aa Aaa AR Aga us i 


The pure supreme bliss is meant by the word ‘Pada’ and 
enlightenment, by the word ‘Udaka’; the communion of the two 
is achieved by the spiritual initiation. (7) 


As the Upanisadic statement, VIZ., “Vijianamanandam 
Brahma’ (the supreme bliss of the nature of enlightenment is 
Brahman), goes, the communion of Paramananda and Jiiana 
constitutes the state of Para-S'iva-Brahman. This communion is 
brought about by the spiritual initiation performed by the holy 
+ Guru and received by the worthy S'igya. At this stage, the appa- 
| tent distinction between the Guru and the S'igva dissolves and 
| both share a common experience of *Sivananda'. As they are 
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spiritually in communion with S'iva, they are in communion with 
each other, rejoicing in a common state of bliss and enlighten- 
ment. This 'S'igyà' who is called ‘Antyaprasadin’, becomes 
“Diksapadodakavan', when he reaches this state of supreme com- 
munion with the Guru, who is Siva incarnate. 


WMATA MARAA | 
ata wear a At ag cera ic u 


The great Yogin, whose self is illumined by the realisation of 
the form of S'iva (Para), acquiring the experience of supreme 
bliss, does not find any distinction anywhere. (8) 


All conception of distinction ceases to exist in the conscious- 
ness of the S'ivayogin, as he finds everything as charged with the 
spirit of S'iva, which he realises in himself and in everything. 


R. Ramdan | - (3c)] 
gagak sb fen Nafa i 
quince fü femmes wu usa 


The spiritual instruction (of the Guru) inspires the S'ivayogin 
whose enlightenment consists in the spiritual communion between 
the Guru and the S'igya (himself). The interfusion of those two 
(Siksa and Jāna) is called 'S'iksapadodaka' (the realisation of 
supreme bliss through spiritual instruction). (9) 


‘Sikga’ or instruction which the Guru imparts to the S/isya is 
ofan esoteric nature. As the S'isya is spiritually well advanced, 
the Guru instructs him, in the symbolic language of mysticism, 
the fundamental unity that binds all the souls with a thread of 
spirituality. All considerations of duality exist in the profane 
state. But, ina spiritual state, the supreme non-duality enve- 
loped by supreme bliss, alone exists. An enlightened S'isya finds 
everything in his own self identical in Spirit. 


WIR WISI NARRE | 
Tied RATA AAT gear nye UI 
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The wise apprehend, on the night of Mukti, the moonlight 
of supreme bliss emerging from the moon of right knowledge in 
| the supreme ether (of one's own self). (10) 






TER BAM ee 


‘Para Mukti’ or the highest emancipation is like a gloomy 
| ight to all profane people. But, to the enlightened S'ivayogins, 
‘itis lit with the moonlight of bliss. ‘Paramakaga’ is the ‘hrdayā- 
kasa' of the Yogins which is identical with the supreme reality 
(sat), i. e., Siva. They apprehend S'iva in themselves. Their 
| state trascends all time and clime and all mundane joy and sorrow 
and overflows with spiritual bliss. 


[3. magang 1 - (3x)] 
ALAN ARYA: | 
dem ag AAs fau 33 NI 


That blissful enlightenment of the treasure of spiritual unity 
(with S'iva, the Cosmic Soul) is said to be Jianaguru (knowledge 
as Guru). The state of communion (samarasya) between Jizna 
and Ananda, in the case of the S'ivayogin (S'isya), is called zs 
Jianapadodakasthalam' (the accomplishment of supreme bliss 
through the realisation of Cosmic unity). (11) 


The heart of the S'ivayogin is illumined by the light of ssii- 
knowledge. This is always coupled with the abundance of 5liss. 


agg Ina: gaia: | 
Gea IAS quu. H 3* tt 


_ The spotless moon of self-realisation, which is fres from the 
Rahu of ignorance and which is filled with the brightest lustre c: 
1 Supreme bliss, shines on the heart-ether of the Sivayogins. (12) 


| Raghu is the name of a demon who is said to devour the moos 
(and cause lunar eclipse. Here ignorance eclipses self-knowledge, 
aS Rahu causes lunar eclipse. In the hearts of the Sivayogian, 
however, self-knowledge, which is here called the moon, rsigas 
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supreme and brings supreme bliss uneclipsed by any kind of igno- 
rance. The realisation of S'iva in themselves, which constitutes 
self-knowledge, takes the  S/ivayogins beyond the reach of 
worldliness. 


Rena reme Fas eue | 
Aeman Gat gat AIRRA u 23 N 


Whence'can there beany mistaken notion of the variety of 
the world to those persons whose minds have been absorbed into 
the taintless supreme lustre (of enlightenment), which is character- 
ised by eternal bliss and which is nothing but self-nature. (13) 


The delusion of variety and darkness of ignorance put pro- 
fane people in utter gloom. But the S'ivayogins have the illumi- 
nation of self-knowledge in themselves. 


[v. aR 1 = (xe )] 
Red fusa: aed SARA | 
Tat gagacemkanreaaraag ay N 


All actions, in the case of the S'ivayogin, are seemingly appa- 
rent like the form of a serpent in arope. This person is called 
"Kriyanispattivan' (one whose Kriya is terminated). (14) 


The termination of ‘Kriya’ means the termination of the fruits 
of all deeds (karmaphala). Whatever he does, the S'ivayogin is 
not associated with its fruit. The fruits of all actions are burnt 
by the fire of ‘Jāna’, as Lord Krigna says to Arjuna : “Jnanagnih 
sarvakarmani bhasmasatkurute’ (the fire of spiritual knowledge 
burns away the fruits of all deeds). The actions of the S'ivayogin 
are rightly compared to ‘burnt seeds’, which cannot germinate. 
These actions are not associated with any fruit. 


eo te Beata Ara FREES: | 
iar Kahar fi aft read: uo 3 ou 
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What fruits are associated with the deeds, even when they are 
done, in the case of the enlightened persons who are free from 
egoism ? What effect can there be on the moon of the deforma- 
tions found in its image (in a soiled mirror) ? (15) 


TAA AAN ARA | 
TM TI KAA sierra: u 35 N 


Just as the misapprebension of the movement of the moon is 
there due to its association with the (moving) clouds, so are the 
actions super-imposed on the soul due to its association with the 
body. (16) 


makeaa a Rerata FAA d 
ana Sat wa aa ag fewer 1 


There is no cessation of ‘Karma’ (actvity) while one is 
walking, standing or sleeping. Activity is the characteristic of all 
beings. But in the case of enlightened persons, it is not associa- 
ted with any fruit. (17) 


(4. aaRS 1 — (¥9)] 
aa: TAA Wat g Ferd: | 
Sal CAAA eu cA u 16 M 


As all mental conceptions, even when they seem to be mani- 
fest in him, are only wrongly imagined in the S'ivayogin like silver 
ina conch-shell, he is “Bhavanigpattiman' (one in whom all conce- 
ptions cease to exist). (18) 


After reaching the state of Mukti, the S'ivayogin does not 


have any conception other than the one of being himself Siva. 
This is the ‘sthirabhava’ (firm and unalterable state), as Kirana- 


gama puts it : | | 
*Sthirabhavo hi bhavasya bhavanispattirucyate 

(The firm state of one's self being Siva is said to be 'bhava- 

Nispatti”). 
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Wad aka aa: esr: | 
dai ma gala RA darah NIS tl 


Those who are on the path of pure knowledge (Jaanayogins), ` 
are not associated with any mental conception. Yet, they should 
have the conception of S'iva, who is the saviour from transmi- 
gration. (19) 


Ordinary conceptions melt away when self-realisation dawns. 
The S'ivayogin's ‘bhava’ stands in S'iva as the saviour and redee-' 
mer of souls. It has been considered that S'ivayogin himself is 
Siva, as he has achieved an inseparable unity with S'iva. What 
is the significance of this conception of duality (bheda) that S'iva is 
the Saviour? As this ‘bhava’ does not contradict the state of self- 
realisation-realising S'iva in one's self-this *bhava' is cherished by 
the S'ivayogin till the *Jaanasünya-sthala', where he stands absolu- 
tely as Siva Himself. 


Aza Ra TD yaa ag HT ad 
aknaaaareakaaal FONTE tt xe N 


The Yogin (Samyami), whose conception of self is united with 
Siva through enlightenment, remains in the state of S'iva, being 
amazed with his own self- realisation. (20) 


[s. aana | — (xx)] 
Was ewes SITWISIGHIg: 1 
SANAAA MAANA saat d x3 di 


As the knowledge of the day-to-day affairs does not usually 
come under his perview, this S'ivayogin (asau) is called “Jgana- 
nigpanna' (one in whom the knowledge of worldly affairs has dis- 
appeared), with that knowledge melted away like a dream. (21) 


The Sivayogin finds his self as Siva. This is the highest 
‘Jana’. After attaining this state of self-realisation (Atmajsana), 
there is nothing else to be known by the Sivayogin. Thé know- 
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ledge of the day-to-day affairs appears to him like an experience 
ofa by-gone dream. Things that appear in a dream disappear as 
soon as the dream comes to an end. The S'ivayogin wakens into 


the dawn of self-knowledge and the dream of worldly experiences 
melts away. 


SAA AT IA E Gass | 
darat THY SD at Bet Padi ru 


| Just as the experience of the dream melts away along with its 
objects, so does the knowledge of the world disappear when self- 
realisation dawns in the Sivayogin. (22) 


“Jnana' ıs here the knowledge of things in an awakened State 
and ‘Jeya’ is the world with all its variety. Both melt away in’ 
the heart of the S'ivayogin. 


RIA Hees TATA | 


a etre gat Semet sar di 33 


What else is to be known by the S'ivayogin whose mind is 
melted into S'iva, who is absolute, who is the supreme bliss itself 
and who is of the form of supreme ether ? 


[v. frere 1 — (v3)] 


TAT Moser MAAKA TT Ia | 
qazan at fiosrereas Fe: Y tt 


Like the ether in the body, so thesoulin the body is absolute. 
This discrimination is what is known as ‘Pindakagasthala’ (the 
Stage in which there is an awareness of the absolute nature of 
Self). (24) 


‘Akaéa’ or ether stands for ‘space’; it is infinite and all-perva- 
Sive. Yet it resides in the body. Thus, ‘Atman’ is one and all- 
Pervasive; still, it resides in a body. The absolute nature of the 
Soul is not lost by its residing in the body. When the narrowness 
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of its resting place (i. e., body) is forgotten, the soul appears asa 
part of the infinite and all-pervasive Cosmic Soul. ‘Space’ resides 
in the narrow abodes like a body, a pot, etc.; yet, it is everywhere, 
if we forget its narrow resorts. 


PAN: TRG: EIA: d 
«MIT Posed arat RJ: IETA 24 di 


7 Just as ether resting in a pot is absolute by nature, so does 
Atman residing in body appears as absolute in itself. (25) 


raked Rae Kandangan | 
MIAT Wer Rose: E Tg Ud 3s 


He who contemplates on S'iva as residing in his self, as the 
supreme ether and as one characterised by non-duality, is called 
as 'Pindaka£a'. (26) 


The Sivayogin is called ‘Pindakaga’ here, as he finds his self 
as Siva and does not differentiate himself from S'iva. His self 
transcends the narrow limits of the body and becomes one with 
Cosmic Self. The body of the S'ivayogin is called as a temple of 
God S'iva, who is his own “self”, 


Ranma Ih air atria | 

waai SAT aga RS 
5 The body of the Sivayogin is said to be the veritable temple 
2 SEN Len which is built of thirty-six ‘tattvas’ (Paragivatattva to 
quivitattva) and with the heart 
M (sumana) as the lotus throne 

[«. Peranan 1 — (v)] 
Taran Raae Rer: 1 
THAI Aram Fe: meo 


Just as the all-pervasive ether Spreading over all beings is to 
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be known as such, so is “Atman' to be known-thus, as a means of 
comparision, this ‘ Bindvakagasthala * is understood by the 
wise. (28) 


The all-pervasive and formless ether is known to have a resort 
and a form in pot, etc.; in the same way, Atman, which is all- 
pervasive and formless, is sought in a body and is given a form. 
Though all-pervasive, ether appears as small (bindu) in a pot; 
similarly, ‘Atman’ is all-pervasive, yet, appears tiny residing in 
the heart of the being. This is hinted by the Upanigadic philo- 
sophers who call ‘Atman’ as 'angugthamatrah Purugah? (Puruga 
of the measure of a thumb). Kathopanisad describes what the 
Viragaiva philosophers call as “Bindvakagasthala’ in the following 
terms : 


Vayuryathaiko bhuvanam pravisto 

rupam rüpam pratirupo babhuva, 
Ekastatha sarvabhitantaratma 

rupam rupam pratiripam bahusca". 


(Just as one wind enveloping the world appears as many residing 
in many forms, so is Atman, one and only one, residing as the 
inner self of all, appears as many resting in many forms). The 
Same metaphor is taken and amplified in the next verse. 


qe] ager Tera Fy: | 
TIA SAT: AM: A i 28 Odi 


Although the wind is one and all-pervasive, yet, it resides in 
all beings. Similarly, Atman, which is all-pervasive, resides itself 


in all the beings. (29) 


[$ Agra | — (¥4)] 
Aspe IA A ODD aa: | 
ate: Rara aed fig: u ze l 


Just as the ether (encompassing the universe) is not different 
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from the ether residing in a body, so is “Paramatman' not distinct 
from ‘Atman’ (Individual Soul residing in a body). This is 
"Mahakasasthalam' (the state of Supreme Ether, Siva). (30) 


This ‘Mahakaéa’ is described as the ‘Mahalinga by the Vira- 
saiva mystics. 


erii TH TAT STAM AC | 
Wagar Pare [Hamer ! 39 II 
meri seri maaa | 
ARTA kaga 32 II 
Rara qu SD Kaaegag | 
riga wafer a Saka: d 33 1 


The wise consider this Linga as one which cannot be pointed 
out, which cannot be compared with any thing, which cannot be 
apprehended by speech and mind, which witnesses everything, 
which is reality and bliss, which is supreme intelligence, which 
transcends Time, which is beyond all arts, which is not subjected 
to any order of modifications, which is evident through self-reali- 
sation, which is the prime source of all luminaries, which is called 
Siva, the Supreme, the Brahman and which is in the form of 
Supreme Ether. The universe cannot exist without it. (31-33) 


This is the all-comprehensive nature of the “Mahalinga', as 
conceived by the Viragaiva mystics. 


[19. manaa 1 — (v&)] 
Ra iia Raag: i 
ARAL GARA n 2 n 
The Sivayogin is called ‘Kriyaprakagavan’, as he contempla- 
tes on Siva, who is absolute and who is the ether of intelligence 
(cit) in form, as being his own “self”. (34) 
“Kriya is 'anusandhanakriya' or the ‘act of contemplation'. 
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The Sivayogin contemplates on his own “self” as Siva. In 
him, Siva reveals Himself as his ‘self’, ‘Anusandhina’ means 
‘communion’, ‘unity’, also. The fundamental and spiritual unity 
between his Soul and S'iva reveals itself to the inner vision of the 
Sivayogin. This revelation is called Kriyaprakaga” and the 
Sivayogin is called "Kriyaprakasavan', i.e., ‘one in whom S'iva 

reveals Himself as bis own self’. The S'ivayogin himself is the 
living example of that “S'iva-Jiva-anusandhana” (S'iva-Jiva-unity). 
Contemplation on S'iva to a Sivayogin is contemplation on his 
own ‘self’, This ‘Atmanusandhana’ is described in the subse- 
| quent verses. 


Reagan faut: | 
Rarer Rye aidaa 34 1 


The state or ‘being’ of S'iva (S'ivayogin), who is absolute and 
who is like the spotless ether of intelligence and bliss, is in the 
form of spiritual power (caitanya). (35) 


"Sivasya', here, means “S'ivayoginah', or ‘of the S'ivayogin'. 
Atman is all-powerful, i. e., it is made up of spiritual power (*Cai- 
lanyamaya'). ‘Vrtti’ of the S'ivayogin, i.e., his ‘being’ is indica- 
ted by the self-realisation in the form of “asmi”, ''[exist", i.e., 
“I exist in the form of S'iva, I am “akhanda' (absolute), I am 
sat (reality), I am ‘cit’ (intelligence) and lam “ananda? (bliss)”. 
This is "Atmanusandhanakriya', ‘contemplation on one’s own self 
as Siva”, 


Ws: PAA A PAT: WATT: | 
Gegara A eresmeur sated gu s tt 


| Siva is omniscient, omnipotent and all-pervasive. Contemp- 
| lating on his ‘self? as absorbed into Siva (tat), the S'ivayogin 
tejoices in the state of S'iva. (36) 
[33. arava - (¥) | 
axa war faedt a Rara dara i 
WaT: ad SWUZISSISU d 3v 
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Just as waves, foam, etc., do not exist distinct from each 
other in the ocean, so the conceptions of mind and intellect do 
not exist separately in the ‘Atman’. Thatis ‘Bhavaprakaga. (37) 


All “bhavas' melt into one supreme conception of unity and 
universal entity, which is “S'iva-Jivaikya?. This revelation is 
“Bhavaprakasa”, the manifestation of the supreme conception of 
unity. 


Ra uq saad Ra uae | 
WAIT Wal Ah AAA aera u ze u 


The Great Sivayogin is untouched by the defects of conce- 
ptions, as he contemplates that S'iva is the whole universe and 
that his own ‘self’ is S'iva. (38) 


aaa at sit fever HERAA: | 
ST à Aa: Mara: a a Raman EAF I 5 od 


Whatever conceptions that arise in the hearts of the Great 
Yogins, who have achieved total detachment and in whom the 
form of S'iva is firmly rooted, all those are charged with the nature 
of S'iva. (39) 


Whatever that the Yogins think and do, are but the mani- 
festations of their “S'iva'-filled nature and nothing else. The whole 


universe is but one entity encompassed by the singular power of 
Siva, 


(12. amaaa | — («)] 
TRISHA We SSDIDIRTASIMD | 
USAMA JASA WATT tl vo Il 


The justification of that knowledge .of non-duality—Jivesara- 
Samarasya’) through the application of the Indicated Sense 
(Laksana) when the Primary Sense (Mukyartha-Abhidha) is in- 
compatible, is said to be Jianapraka$ana” (manifestation of kno- 
wledge). (40) 
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*Mukhyartha' is the Primary Sense’ of a word. It is the 
meaning of a word employed by the ‘Senketa’ (convention) that 
"such and such a word should have such and such a meaning'. 
When that meaning of a word is incompatible, a secondary mea- 
ning is to be taken through the application of the Power of Indi- 
cation (Lakganaàvyapara) to that word. Here, in the case of 
Jiva-Isvara-advaita', the Primary Sense of ‘Jiva’ is the “Individual 
Soul’, an animating spirit in a body, endowed with limited know- 
ledge and limited capacity; and that of ‘Igvara’ is the "Supreme 
Soul’, which is formleas and which has unlimited knowledge and 
unlimited capacity. *Jiva' is primarily understood as the “being” 
associated with the adjuncts like the body (dehadvupadhayah), 
which are created (Karya) and hence, perishable. ‘igvara’, on the 
other hand, is primarily known as the ‘deity’ associated with the 
adjuncts, which are the causes of universal creation (Karapa). 
Thus ‘Jiva’ is one associated with ‘Karyopadhi’ and ‘[gvara’ is one 
associated with “Ka@ranopadhi’. These Primary senses of ‘Jiva’ 
and “Isvara' are incompatible in the word *Jivesvaraikya'. Hence, 
through Laksina, one has to apprehend that ‘Jiva’ and ‘Isvara’ 
have the common ‘Caitanya’ (spirit) and hence there is non-duality 
between them. Just as ‘space’ (akasa) residing ina pot (ghata) 
has a limited extent and is called “Ghatakasa', so the spirit (cai- 
tanya), residing in a body, has a narrow abode and is called 
‘livatman’. Just as the ‘Ghatakasa’ is a portion of that un 
and all pervasive “Mahakasa' (Space), so is the "Caienya m the 
Jivatman isan offshoot of that ‘Suprem: Caitanya . which i: 
“isvara' (Paramatman). The justification of this unity of Jiva 
and ‘[gvara’ constitutes the knowledge oi the Sivayogin:. He E 
kafaka', one in whom the knowledge of dives yatet vel 
He stands as “One and Undivided Caitanya’ ('Akna- 
he transcends the adjuncts like ‘body’, ete., 


“Jaanapra 
is manifest. 
nda-Caitaya”), because 
which produce “bhedajnanu . 
qaga uu Teese FEA d 
RAIS gab WT Was GI 
= "A. * 
An apprehension of distinction of the objects (as “Anga and 
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“Anga?) is said to be ‘Jaana’ (knowledge) by the sages. But, how 
can there be such a knowledge in the absolute Supreme Soul ? (41) 
FAM aera apna | 
«4 Gerad wie der Fa AÌ d vai 
When the “Brahmajfiana' (S'ivajivaikyajtíana), devoid of all 


adjuncts, is born, everything manifests itself in its spiritual form 
(Caitanyamaya). Nothing else is seen. (42) 


afr att Renata ea Rama: 

TEA sffsuregpeXurssfiarart Aas: | 
Here ends Chapter XIII in “Sri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 


illustrious S'ivayogi S'ivacarya. 


— M 
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sea | 
CHAPTER XIV 


Y, 


( $e 1) 


emer Sara — 
CTSA Aa: Keadaan: | 
VME, AR Mete TIA RL 


- s> o PUB... o; NAN RA LE PP n qm mr IO gemere NP acoge mmm EET 
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Agastya said— 
The sub-sthalas under S'araņasthalam are now told. Please 
explain to me, O Lord of S'iva's disciples, the sub-sthalas in the 
Aikyasthalam. 


|o wm sWm— 

| eger «qd METAS TAT | 

: ARATE RASA AAT Uu 
PAA AA ARA l 3 I 
ruak aa: Spe WISeRWeHUW | 
STRAITS TARAS M: l3 M 
maA A MATT T: 
aat ma uu cu a sa NYT 

Renuka said — 


re told under this Aikyasthalam. They are: 


Nine sub-sthalas a lam, 3. Carā- 
l. Svikrtaprasadaikyasthalam, 2. Siapodan a pjanasthalam, 
caralayasthalam, 4. Bhandasthalam, , Bbavabhkva- 


6. Angalepasthalam, 7. Svaparajasthé tie 
Vinagasthalam, and 9. Jnanasanyas Listen, O Sage. (24 
their distinctive features in due order. | 
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[3. eftzeasemeren 1 — (“3)) 
senat varia qa Aa Preah | 
PUMA Tet Tae: Eta WaT 4 


In the Soul made up of ‘cit’ (supreme intelligence), there is 
neither the Primary Sense nor the Indicated Sense; owing to its 
absolute freedom, the Soul (S'ivayogin) enjoys the blisses of 
"Prasada' (the profoundest grace in the form of self-realisa- 
tion). (5) 


"Mukyartha' (Primary Sense) is the sense of duality between 
Jiva and S'iva. ` This is denied in the super-consciousness of the 
Slivayogin, who is called ‘cicatman’ here. “Lakganartha' is the 
sense of non-duality between Jiva and Siva, both being identical 
in Spirit (caitanya). This sense, too, is out of place, because this 
'cidatman' is beyond any sense, beyond description and beyond 
ordinary apprehension. It is neither called Jiva, nor S'iva; it is 
the attributeless *Atman'. The S'ivayogin is called ‘cidatman’, as 
he stands as that attributeless *Atman', with all his individual 
characteristics merged into one effulgent and blissful spirit of 
Intelligence (cit). This knowledge of the ‘self’ is the “Praszda”. 
The S'ivayogin is called ‘Svikrtaprasadin’, as he enjoys this bliss- 
ful state of “Atman'. | 


Rerata fü em TATRA | 
WIG Gay aga sees gar usu 


: The movable and the immovable existence, which rests in 
S1va, the Supreme Soul of Intelligence (cit), appears as Siva in 
form, like wood, etc., Thrown into fire. (6) 
dta A log of wood thrown into fire assumes the form of fire. 
(Saya is.the receptacle of all existence. Rested in Him, it assumes 
.sHis holy form. The Sivayogin is in this state of super-intelligence 

wherein the whole :universe is Spiritually one with his “self”. 

Nothing falls outside the arena of his “self”, 
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| is incessantly S 
| witnesses the dissolution of all ‘Tattvas’ (Principles) and remains 


upattached to him. (1) 


| festations of ‘Maya’. These appear 8 
| (‘sukha’), pain (‘duhkha’) or delusion ( 
| Maya" is the food of “Cillinga' (Siva) an 


^ SCOUTS 155 


Baki Rura seers 
asta Ahad ad TT wf a KAT uc u 


When the ‘Linga’ of light in the form of supreme intelligence 
hining inside (i. e., in the “hrdayakasa'), the Yogin 


The thirty-six ^Tattvas' from *Sivatattva! to “Prthivitattva' 


| which originally evolved from *Parasiva-Brahman' turn back and 
| merge into ‘Paragiva’. This is ‘Laya’ (the process of absorption). 


'&tman' alone remains and nothing else. 


IR. Aman 1 — (Wo) 
gum Al Magi ART Takan: Oo. 
dai aa Rien Re Jaan N < 


That ‘Maya’ (evolved existence), which appears to all, is in the 
form of food (odana); it merges into the ‘Linga’ of ‘cit’ (intelli- 
gence); this is called “S'ista (remnant) to the S'ivayogin. (8) 


The *Tattva? from ‘Kala’ to “Prthivr are the different mani- 
s objects of pleasure 
moha’) for all beings. This 
dso, of the S'ivayogin. 
Nothing else, except ‘Maya’ in her original form before creation, 
remains. Now, how can ‘Maya’ remain to the S'ivayogin, who 
stands as the transcendental *Atman' ? 


sense ARA: | 

harga dieu WU Serapan t S nl 

s enlightened, who is 
characterised by reality, 


slave. (9) 


To the liberated soul (S'ivayogin), Who 


in the form of absolute “Parabrahman' 
intelligence and bliss, “Maya” acts asa 


ot respond to the demands of Maya» 


The S'ivayogin does n 
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but "Maya" herself responds to the demands of the S'ivayogin. If 
all the beings caught in the cycle of transmigration, are the slaves 
of “Maya’, ‘Maya’ herself is a slave to the S'ivayogin. 


MARA Rae Maa AA | 
STAM Ta art aaieat ARN: as dd 39 i 


Being dedicated to the use of the S'ivayogin who is merged 
into the “Linga' of light in the form of supreme intelligence, all 
the objects like ‘gandha’ (odour), etc., vanish by themselves at their 
destined times. (10) 


R- arang 1— (49)] 
REA J TAT ACTA TA | 
eel w wwe arate: U 33 0 


When the universe consisting of movable and immovable 
objects (caracara) becomes absorbed into the ‘Linga’, the Yogin, 
who is free from bodily characteristics, comes to be called as 
'Caracaravinagaka? (one who causes the universe to disappear). (11) 


"Caracaravinaéa' is the destruction of the “Maya'-created 
variety of names and forms that make up the universe. To the 
Sivayogin, all these do not appear in their forms vested with 
‘Maya’, but in an undivided form of "Linga'. Thus he causes the 
universe to shake off its *Maya'-filled form, in his highest state of 
his self being S'iva. 


eerie Radar i 
AAA Sal PTAA N 33. N 


All the conventions of worldly existence are rooted in prime- 
val ignorance, When that is destroyed by self-realisation, how 
can such a universe appear to the Sivayogin ? (12) 


Conventions like *This is of this form; and this its name’, dis- 
appear, In this state of self-realisation, to the S'ivayogin. 
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gaia ANE WIS: | 
agrees dani Aa Parag ag 


| Attaining the state beyond “turya', which is beyond the range 
| 


M — M —( 





of speech and mind, the Yogin does not turn to the universe. (13) 


‘Turya’ is the fourth state beyond the three states of 'jagrat' 
| (waking), ‘svapna’ (sleeping) and ‘sugupti’ (sub-consciousness). It 
| sastate of perfect tranquility. The state of the S'ivayogin has 
| been described as “turyatita' (beyond the fourth state). It is only 
| realised by the Yogins. 





| [v. arsag 1 — (82) 

| AMUSMaTae at Aiea IÑ | 

| ara Kay ARVAA u 1v u 

í That state of discrimination (Vimargah) of the Sivayogin, 
| which is the basis of creation, protection and absorption of 
| hundreds of crores of worlds, is said to be “Bhandasthalam' (rea- 
| lisation of the ‘basis’). (14) 


|. The basic discriminative power (Vimarśā-S'akti) inherent in 

Siva displays the various aspects of S'iva's nature, as the creator, 
protector and annihilator of the universe. “Vimargasakti' assumes 
many forms and becomes the basic substance (Prakrti) of the 
Universe. The S'ivayogin, being Siva Himself, possesses the same 
discriminative power’ as incorporated in his own “self ? and 
contemplates on it as the basis of the universe. To the Sivayogin 
alone this 'Vimarga” reveals itself as 'S'abdabrahma' (Sphota-ideal 
form of the word). ‘Vimarga’ is described in the next verse. 





AMAT Tran agak | 

aero siet fae ig AA 
The Supreme Power called ‘Vimarga’ is the revealer SO 
“Universe, She is the witness of all the beings, appearing pont 
- forms (to the Yogins) in their state of self-illumination. 0» 
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‘Vimarga-S‘akti’? in Siva manifests the universe in all its vari- 
ous forms and colours. She is the witness of the activities of all 
beings, of all the ‘tattvas’ that go to make the universe as it exists. 
She appears in many forms to the Yogins, as “Parasakti', “Vidya”, 
etc. She assumes the many forms of objects of pleasure and 
enjoyment, and in short, every form that the thirty-six “tattvas' 
assume. “Samindha' is the path of light', which is called as 
"S'uddhadhva', ‘the pure path’, i. e., the state of 'self-illumination', 
the state of S'iva. 


SRC LINC MICHEL IE | 
ada: Bat: Malt Wawa ACI N II 


The S'ivayogin, who is endowed with supreme discrimination 
(vimarga) inspired by the conception of his ‘self’ being S'iva (Para- 
aham), is the omniscient, all-pervasive, all-witnessing and omni- 
potent Mahe$vara (The Great Lord-S'iva). 


Being inspired by ‘Parahambhava’ (‘I am S'iva”), the S'iva- 
yogin assumes all the powers of Siva. He knows the basis of the 
Universe, which is called “Bhanda' (Basis). 


[*. ase = (43)] 
Aa A THT ABI | 
Ram wed 4a agma uy i 


That state in which the discriminative power as the source of 
+reation, protection and absorption of all the worlds reveals itself, 
s said to be *Bhajana' (receptacle) in the case of the S'ivayogin. (17) 


“Vimasa” is called as the “Parabindu' (the seed of S'iva in the 
Teation ofthe universe). To the S'ivayogin, it reveals itself as 
Bhajana’ receptacle of the universe. 


Pantat Kan Agar | 
ARA AKIBAT zer ARE Resa d 36 U 
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The Supreme Power called “Vimarga” (discrimination) is the 
revealer of the variety of the universe. That (S'akti) in which the 


nature of “Brahman’ is rooted, is said to be the ‘receptacle’ of the 
universe. (18) 


Beal Kal ser (sereni Rang | 
Aaa Tat ait fegear spam 9s ou 


Attaining the supreme state of ‘Aham’ which is constituted by 
‘Siva’ and 'S'akti', the Yogin, who is in the form of S'iva, shines 
as the soul of all. (19) 


In the word ‘Aham’, ‘A’ stands for ‘Siva’ and ‘Ham’ stands 
for 'S'akti' (as the Lord says ‘Akgaranamakarosmi’ and as the 
Agamic statement ‘Hakarah gaktih’ goes). The S'ivayogin reaches 
this state of ‘Ahanta’. 


[2. memang - (wv) 
kaeo aagi ae 
Ser CUMS CATA ASST gak xe N 


He (the S'ivayogin), whose form is known to be not subjected 
to any space and time, to be made up of supreme intelligence and 
bliss (“cit' - ‘ananda’) and to be magnanimous, is here called as 
‘Angalepah’ (one whose body-is not touched by any defilements 
of Karma). (20) 


“Angalepa' is ‘Anga-alepa’; his form is not attached to any 
fruits of deeds. This stage is marked by the total dissolution of 
the fruits of Karma (Karmanivrtti). 


anang Sag ARAL: | 
feat Fa dase RRRA: U x3 U 


The enlightened Yogin in the form of spirit (Samvit), although 
being the soul of all, is not smeared with the defilements of existe- 


nce, like the sky with smoke, etc. (21) 
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[v. aan - (44)] 
aaa Raat Ferrata | 
feta: Bag we ARAM WAT ATU RR It 


When he has completely merged into the splendour of non- 
duality in Brahman (S'iva) who is without a second and who is of 
the form of supreme intelligence (cit), can the Sivayogin know of 
his ‘self’ or of the other ‘self’ ? (22) 


The question here has an affirmative force that the S'ivayogin 
does not distinguish between his ‘self? (Svah) and the other 
“self? (Parah-S'iva). Thushe is ‘Sva-para-ajfia’ (unaware of his 
“self” and the other ‘self’). He is unaware of both the inner 
and outer activities of his body, as Brhadaranyakopanigad puts it : 

*Yatha priyaya samparisvakto na bhahyam kificana 
vedanantaram, ekamevayam purus‘h prajnenatmana 
samparisvakto na bahyam kificana vedanantaram.” 
(Just as one, who is embraced by his beloved, is not aware of any- 
thing else, so this one and only one ‘Puruga’, embraced by the 
enlightened *Atman', is unaware of any thing else). 


TATO egre EKA NATA. | 
ARG agin fag: R3 U 
This sthala is said to be that of ‘S'vaparajfia’, the S'ivayogin, 


as he is not aware of his ‘self’ or of the other ‘self’, he being 
merged into one mass of lustre which is infinite in space and 


time. (23) 
[¢. ree 1 - (43) 
Tegangan spes Paar | 
VaR Raa Aaa FA: Y N 
To the accomplished S'ivayogin who has become one with the 
Ether of Intelligence (S'iva) which is bereft of the notion of “You- 


ness’ and ‘I-ness’ and which is like a void, whence can there be 
any consideration of existence or non-existence ? (24) 
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aduan Rat aA A ga i 
Pera A AAS MMA | V. U 


As the things that exist or those that does not exist, which 
are known (to mundane people), are not known in one who has 
merged into ‘Linga’, this state (of the Sivayogin) is called as 
‘Bhavabhavalayasthalam’. (25) 


Is. saga - (4v)] 
RIAA ATA SIT, i 
str Aart Kaka grates fag: AS 


That knowledge consisting of discrimination between ‘bhava’ 
and ‘abhava’ connected with one’s own “self” or with the other, 
is totallay absent in “Brahma-state'. Hence, this state is called 
‘Iganagunyasthalam’ (tbe state which is void of distinctive know- 
ledge). (26) 


No consideration of duality creeps in at this last and final 
stage, which is marked by a total ‘Void’ (S'anyatva), which is in- 
describable and beyond ordinary apprehension. ‘Sitinya’, here, is 
not to be mistaken for ‘nihilism’ in the manner of ‘Siinyavadins’. 
It is a state, a Sthala, but not a ‘non-entity’. As it is indescri- 
bable, the word ‘Void’ (S'ünya) is used as a comparison. Here, 
the knowledge of any sort of distinction is totally absent. This 
state of the S'ivayogin is made clear through some similes in the 
next verse. 


ae asa ari wg IRRITA | 
qt Feit Stara RA T aga Ul AN Ul 


As water mixed with water, as fire merged into fire, so the 
‘Atman’ merged into Brahman does not appear as distinct. (27) 


das uen TISSU, | 
AE TTA RAA IARAA d! RE N 


The Supreme Brahman, which is the Supreme Ether, which 
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resembles a void, which is absolute and which is characterised by 
reality, intelligence and bliss, shines all alone. 


Nothing else shines. 
* * * 
Vane Sardi RANT | 
wu d warmer TAY THERA: u RS 


With his eyes reverently turned to Renuka, the one efficient in 
‘Sivayoga’, who was resting after telling as above, the Sage 
(Agastya), bringing his palms together in reverence, said : 


Karasak Raga | 
aaae: ll 3e II 
AMSAT | 

arcade ATMs eT l 31 Il 
Tadi Mea ASAT | 

wen A Aad Ra sate: RA KARET 33 N 


“O Your Holiness, conversant with the distinctive greatness 
of S'ivayoga; Thou art the great ocean of “S'aiva'-knowledge, the 
bearer of the import of all the Vedas and S'astras, the remover of 
all worldly fetters by merely a glance; Thou rejoicest in thy life 
of true freedom; Thou art S'iva like the self-shining Atman; this 
“Sastra? has descended from thy holy self; my mind rejoices on 
hearing it and I have that light called S'iva in my vision.” 


ata at Kanak ara ra: 
Segala zftsnTeroXorsfia ages: | 


Here ends Chapter XIV in “S'ri Jagadguru-Renukagita’, 
selected from ‘Siddhantagikhamani’ composed by the 
illustrious S'ivayogi Slivacarya. 
Tx (m 78$ tl ; aye 
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